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Character Matters: How to help our children develop good judgment, integrity, and other essential virtues. by Lickona, Thomas (2004).  This book will be read quickly for the big ideas. Chapter 8 focuses on manners.  What are the most important manners you would insist on students’ using in your classroom.  Why?
	I would teach the hello-good-bye rule or friendliness to others, magic words: please and thank you, be on time, join in and include everybody, and never point or laugh at others.  I would teach these manners because they are important in fostering an appreciation of others and honoring others.  As Shaw says, “without manners, human society becomes intolerable” (Lickona, p.167).  Moral values were initially mean to serve God and neighbor and if one cannot consider the neighbors and value them, it would be difficult to value moral virtues as well.  These manners would teach the students that others are important, others should be respected, and others should be included, regardless of how different they may be.  This will teach the children to not be self-focused but others focused and in turn help train students to be active and caring members of society.

Chapter 7 - The Ambivalence within Faith Communities.
Main idea – The Church and inculturation: rather than churches forming communities, the communities have changed churches
Discussion

1. Why has Dobson been so effective in the evangelical community?  Analyze his message.  
Dobson has been so effective in the evangelical community possibly because of
his platform.  “His opposition to progressive organizations and causes has been consistent, strident, energetic, and fairly effective” (p. 130).  Perhaps because he was such a consistent voice for the Evangelicals, and a family psychologist by profession, people trust that his message is true.  He introduces Biblical concepts and ideas such as truths like how God’s values are “distinct from ‘man’s values’” (p. 130) and how pre-marital sex is not God honoring.  At the same time, he tends to support these big ideas with secular, psychological standards.  As Hunter put it, “biblically based moral standards, then, are framed within the language and concepts of popular psychology, not the other way around” (p. 131).  Perhaps this approach makes his message more relatable to all Christians because it includes both the Biblical and secular worldviews and manages to merge them together.

2. What do you think about the integration of the language and beliefs of psychology and religious instruction?
I am not sure I agree with the integration of the language and beliefs of psychology and religious instruction.  For instance, Kenneth Erickson writes on the importance of forgiveness but does not address the “problem of sin” (p. 131).  This could be because the problem of sin can attack one’s self-esteem.  To be told you are a fallen being and can never measure up to “good” probably will not do great to increase a child’s self-esteem.  However, the truth of the problem of sin is just that; we have all fallen short of the glory of God.  In order to fully capture our need for a Savior, we must fully understand our depravity without Him, which means coming face to face with the problem of sin.  To focus so much on the psychology of self-esteem, would take away from the power of God to transform us.  With God, the focus of our own introspection of ourselves is nullified in comparison to God’s redeeming look into our sinful hearts.  With Christ’s blood shed for us, we no longer must look to grow our self-esteem because He gives us a new identity in Him as children of God and co-heirs with Christ.  I think mixing psychology and Christian religious instruction does the Gospel a disservice because it makes something completely supernatural into something that can be achieved through human effort and thought life.  Christians should not view God from looking through themselves but view God from looking to God.  Psychology somehow gives people an opportunity to make God about themselves when religion should be about God Himself.

3. What do you think the evangelical community can learn from the Jewish and Catholic communities?
I think the Evangelical community can learn from the Jewish and Catholic communities that trying to be like the world or understood by the world is not important.  The Bible says that the world will hate us because we are not of this world.  I think it would be helpful to remind the Evangelical community of this that loving the communities and others does not mean we become a little more like them to become more approachable, but that we continue to shine Jesus so that Jesus will attract them.  I think it is impressive that the Jewish and Catholic communities upheld their traditions and patterns, regardless of the changing of times around them.

4. How important is it to see adults modeling the behaviors expected or desired in children?  How might that be true in schools?
Yes, I think it is important for adults to model behaviors expected or desired in children.  Children learn through observing and what they observe becomes the norm in their lives.  Just as we are called to welcome others as Christ welcomed us, I believe that the examples adults give to children can have the same affect.  As they see adults modeling care and genuine interest in others, they will also learn to demonstrate care of interest for others.  When kids “see” the actions of their parents, it leaves a bigger impression and impact than simply being told what is morally good (p. 143).  The moral values then become more than just hopes or expectations, but values to live by and values that bear fruit as one sees the ways in which moral values uplift others.  This would especially be true in schools since most of the interactions a student has is with peers.  Sometimes, the handful of adults that the children see in school might be the most interaction they get with a mature adult.  The student would be especially impressionable by the teacher because the school is naturally a place of learning and the students are already in a position of orienting themselves to learn from a teacher.  It would only be natural that through modeling within the schools, students would learn from their teacher what behaviors are expected and desired in them.

5. Do you agree with the assessment that “Evangelical Protestantism, despite its public posturing to the contrary, is at least as comfortable with a therapeutic understanding of morality and moral development suggests once again that the resistance cultural conservatism offers to the dominant moral trends in America may, in fact, be little resistance at all?”
Yes, I agree that in a lot of circles, Evangelical Protestants are not in fact as resistant to culture as they seem to be.  This is seen in the ways in which churches are accepting of gay marriages now and some even welcome gay pastors.  I do not have anything against gays, but I do think the Bible clearly speaks of it as a sin and I am definitely not comfortable with putting someone in a pastoral position when s/he is actively walking in sin.  Another way I see the influence of culture over religion is that there is a trend these days to be free in Christ and this also means to practice self-care.  The mindset that says, “it’s okay to have that special vacation, because God would want you to have fun.”  I do not think having a vacation is wrong, but I am not okay with the sense of entitlement self-care, self-esteem focuses can bring within churches.  We actually did not deserve anything but death, but instead by God’s grace, was given life to the fullest.  Seeing Hunter’s sources on how Biblical truths have been packaged in therapeutic language and thought also made me realize just how little resistance there has been within the church against the current moral trends.

My Question(s):
1. How would the Evangelical church have taken a stand against the cultural changes regarding moral values?
2. Is it possible that part of the reason why the Evangelical protestants were affected by the cultural changes because the Evangelical church was the start of the educational system and as the educational system shifted, the church also shifted?
Reflection

1. How has your faith community impacted your personal values?
My faith community as greatly impacted my personal values.  My personal values have all been formed by my faith.  My faith community is also my support system in encouraging me to continue to press on according to the values of my faith.  I based my choices in life on the values that the church taught, and not of the world around me.  For instance, in school when all the children were cursing, because of the word and what it says about cursing and worshipping, I chose not to use curse words and to this day, still done.  My faith community helped me to see that I am not alone in wanting to follow as the Word and God leads me to live and according to His values.
Reaction 

1. Summarize on of the views from the faith communities listed in the chapter.  Give your analysis of their approach.  What is most valuable?  What is least valuable?
I think one of the most valuable views from the faith communities came from the Jewish community.  I really enjoyed their teaching on the two pockets and how one pocket held a piece of paper to remind us that we are “but dust and ashes” and how the other pocket held a piece of paper that said “for my sake, the world was created” to remind us that God created us with a purpose in mind (p. 140).  What is least valuable in the faith community teaching is how faith communities used secular reasons for Biblical values like not having primatial sex.  The reasons to abstain from sex were not faith based but self-based: lower risk of STD and a lowered risk of divorce.  These kinds of teachings cannot be through weighing pros and cons through the lends of our feelings or benefits.  Our moral value must come from something outside and more than just ourselves.

Parting Observations - Moral education and the triumph of the therapeutic.
Main idea – The common language of moral education
Discussion

1. Do you agree with Hunter’s summary?
Yes, I do agree with Hunter’s summary that somehow there is a shared language and thought process behind moral education within churches and other communities, institutions, and societies.

2. Should we accept these changes or try to reverse the trends?
I do not believe we should accept these changes or try to reverse them but to be aware of them and try to set out from the trends.  Accepting these changes of making moral education about self is not how to encourage moral values that are meant to serve others.  Reversing the trends would also not be wise in that it causes us to lose sight of what not to do.  It would be best to set our eyes on the objective, the development of moral values not for ourselves, to feel good about ourselves, or to discover something about ourselves but to benefit the greater good.

3. What types of therapeutic language do you use when talking about values?  Should we use it?  Should we avoid it?
When talking about values, sometimes we use therapeutic language like “how do you feel?” or “what do you feel is the right thing to do?”  I don’t think we should avoid therapeutic language, but I do think we should be intentional with how we use it.  Our emotions do matter in that it is connected to and affects us not just in our emotions but also in how they affect our physical body.  Our mind and body are connected so to be healthy, we must also be emotionally healthy.  But I think we should be intentional in how we understand the role emotions play in our moral values.  As Hunter writes, the “objective” of moral truths became “subjective values of the individual person (p. 146).  In some sense, there is no use for a moral code if the objective is yourself.  Because we live in communities of people, the individual’s role within community must be taken into account, rather than the individual alone.  Therefore, it would not be helpful to use therapeutic language when talking about values that must be formed around an objective of the community’s good rather than the individual’s good.


My Question(s):
1.  Why is the individual so important in American culture?
2. Is there a way to teach sexual education from a purely Biblical perspective?
3. We can see how “moral education is clearly of a fabric with this the larger moral culture” (p. 147).  How do we teach moral education properly if it no longer reflects a culture that is moral?
Reflection

1. Develop one of Hunter’s points from your own experience.  Use events from your classroom and your school experience to illustrate and expand the observation he makes on progression.
When I was younger, teachers used to correct my spelling errors and call me out on them to fix them before presenting the final project.  These days in schools, the individual is important and they are encouraged to let the student write as s/he feels is correct.  The say that this encourages the student to develop his or her own phonics system and eventually learn how to read, write, and spell properly.  The self is even important in the context of spelling.  In some cases, I’ve seen how the self is so important, that group celebrations are even limited.  For instance, holidays like Christmas are no longer celebrated because individuals within schools may not celebrate Christmas.  In this way it shows that “moral development for the young does not take place in a vacuum but in a normative order” (p. 147).  The changes of culture also changes the way of moral development.  
Reaction 

Make a graphic of each of the progressions Hunter lists in this section.  For example:

 Objective Truth of Scripture and Laws of Nature.

Subjective Values of the Individual
Conventions of a Democratic Society





Institutions of the natural order and scientific paradigms
Transcendent God
Choices of subjects

Cultivation of personality toward the end of well-being

Training of character to serve the needs of civic life
Purpose is master over soul in service to God and neighbor
Institutions and codes of the community
Premise that children are sinful and rebellious
Children are good by nature and only need encouragement
Cultivation of a sense of good and evil through memorization of sacred texts
Emotive deliberation over competing values
Psychologist and counselor

clergyman
Public schools
Family and local religious congregation/youth org
Popular culture
Soveriegn choices of the autonomous individual
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