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THE DEAD SEA SECT AND PRE-PAULINE CHRISTIANITY

A}
I.

The relevance of the Dead Sea Scrolls for the study of the New
Testament is nowadays generally acknowledged. Several: scholars have
called our attention to numerous and varied poijnts of contact between
the two groups of documents. It is therefore permiissible to ask: are
we dealing merely with unconnected similar features or with more or
less complete identiftable doctrines? We musp also ask which currents
©of - eatly -Christianity. (as represented, by different NT* authors) are
Jparticularly close to the Sectarian teaching.

The second question has been partially answered by the aumerous
scholars wwho, pointed out, that the ;writings of -Johp the Evangelist.
markedly resemble the Sectarian-literature.?; others;have found many
relevant, parallels in the Pauline epistles. W. T, Albright#, in summing
up the sjtuation, actually advapced our understanding of the problem:
“There.are many parallels between the-new scrolls and the Synoptic
Gospels, the.Pauline letters and the remaining books of the.NT, -but
these, paraliels are most numerpus in-the areas where the New Testa-
ment books iniquestion parallel the ,Gospel of Joha .most closely.
The- parallels between the new :scrolls- and the Pauline corpus are
almost as important’ for our purposes as the others, since there has
been a century-old -tendency to -put, the Gospel of John as far as,
possible: from the. letters of St. Paul... The same ethical dualism
appears thronghoutthe New Testament, but again it is most strongly
cxpressed by John and Paul’s ‘

A closer examination of the nature and occurrence of the parallels
to the Scrolls in various N'T' writings yields, to my. mind,. the following
results: 1) In contrast to the Gospel of John, the synoptic Gospels
show few and comparatively unimportant parallels to the Sectarian

* 1 thank Dr. ). Licht for his valuable help in preparmg the English version
of this article, as alsd for much advice and criticisth in other matters.

1. See especially F. M. Braun, “L’arriére-fodd judaique du quatriimé évan-
gile et 1a Communaauté de I'Alliance”, ‘RB'62 (19559 pp. 5:44; R. E. Brown,
“The Qumran-Scrolls and thé Johannine Gospel and Epistles”, in The Scrolls
and thevNew. Testament, ed. Ku.Stendahl, N. Y. 1957, pp. 183-207.

2, “Recent Discoveries in Palestine and the Gospel of St, John”,.in Sfidies
in Honour of C. H. Dodd, Cambridge 1956, p. 167.
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216 5 DAVID FLUSSER

ntmgs This seems to indicate that the Scrolls will not contribute
much fo the understandmg of the personality of Jesus and of the
r"ligxous wotld of * hit- disdiples.? Talmudic literature Yemains -our
principal source for the interpretation. of the synoptic Gospels —
which proves, to my mind, that Jesus and his followers wete nearer

to Pharisaic Judaism than'to the- Qumrhfi>Sect.

:2) 7Thete is'a marked resemblance td’the-Scrolls in the NT Epistles ¢
and the writings of John the Evangelist: In this group' Paul 5, John
the Evangelist and the autHor of the Epistle to_the:Hebrews ® are_the
outstanting personalities.

133 Most of the parallels‘to the Scrolls' occurin material -which is
common #o all or at least to'several authots of the above-mentioned
group. Features peculiar to dny one of these #uthors age not, a¥ a
rule, akih to Seéctarian thdughty -

1Our last observition — nimely, that no dottritie of’ central im*
portiince. resembling’ Qumran theology* {such as élection ot ditalism)
is restricted to any singlegt NT book — seeths to inditate ‘that no' sifigle
NT author (e.g. Paul) introducédd such doctrines "intd Christiin
thoaght, THefefore a-common source of influence is to be postulated.
It"is highly improbable thit eactt of the Néw Testaméit authors undet
considerition was*diréctly"and xndepen&ently inflvericed by the Qum-
ran séctarians gor by Jewishi circles clode”to them). "If this: iad - ‘been
the casé, we shibuld etpect markéd diffef®ncés i the manner in ‘which
these™ideas were” worked into Chnsf:ami;y by- the different authors
But no*such differefices exist. Therefore. we' thust suppose thdt there
existed’a s_t_rgmd_(:hmg_thﬁmght whith was espetially mﬂuence&
by Settarifinl ideas, and that Johifi"the Evangehst P4l and theaufhérs
of most other NT Epistles based themselves-on ithe theological "achigve
meits of this stratum. i o

The¥results of cur' ahalysis tally with the rébults -obtained by

1

3. On Jesus and the Scrolls see especially K. Schubert, “The Sermon on
the Mount, and the Qumran, Texts” in Stendahl.. Py cit (see note 1), pp, 118-
128.D. Flusser “The Dead Sea Sect and’ Chr;stiamty" in .Stmi':e.r in tbe DsS,
Jerusalem 1957 PP- 85—39 (Hebrew) .

4. The exception of the, Episfleof. James is not accidental,

5. The idetailed*squestion. of Paul's -authotship fof some NT .Epistles” is
irrelevant to this*inquiry: dn:my opinion the first"Efaistlc of Petef is independent
of »Patline, influgnce, 9

6. See Y. Yadin's contribution to this-yolinie, pp: 36-35. t

T B . el



THE DEAD SEA SECT AND'PRESPAULINE CHRISTIANITY 217

Bultmant:’, .who distinguishes_between two theological. strata .in ‘the
early Church: a) The doctrihe of the Mother-Church in Jerusalem;
b) *'Thé Kerygma of the Héllesdistic Community”. The latter' is, at-
cordipg to Bultmdnn, the tommon basis of Pauline angd Johandife
theology and.-of the doctrire- of othér’ New: Testamept writings *as
well as-some Apostolic Fathers. ¥ The present paper suggests that-this
second stratum ¢f Bultmann's.is the dng which shows; in‘some of “its
doctrines at*any rate, a markéd affinityto the-Dead Sea Scrolls.

1t is' not the -purpdse ‘of 'this-paper to’ dédl. with all the theoldgicak
motifs. of this dssurited s,tgatufn of .Christianity, but only to.describe
the.features -which*are dommon toy it nd; td. the: Dead :Sea>Sect. Neithert
do we propose to discuss here the meaningof these featpres in theip
newy Christian context, 6r their specific-functiod in'Patline and Johdn-
nine-theology. Wetshall endg¢avour merelytd reconstruct peing'by point
thei Sectarian :doctrine as it was takbm ovef by Christianity: “Thereforé
this papef will not offer 2xbiaustiye tinterpretations of the: NT passages
quoted, butddly-deal with aspects relevant.td. the *present-task. Full
usé, wilt#e made-of ‘Bultmafin's-results®, "which enable 95 to do* with-
out extensive, docume’ﬁtﬁtiomof.tbealogoame’ha included -by Bultmann
in:his "Hellenistic. Kerygma”'; in such «cases “the reader is-advised: to
look for--detailed) pfoof undei-.the Tefeterice. ‘giverr_td, Bultmann’s
Theology of thé. New' Testamenf, The present writet, will, however,
undertake to demonstrate. (by. éxtétisive” quotatior )~that somi¢” ad-
ditional llOthﬂS 'shouldbe included in the stratuin 'unden*conmderattorr

In,the £olIow1ng survey of doctrines cominon ¢o the New Testament
and Qumfan liteéritureithe individual ?beolbgoumem: will be arrasiged
accordihg~to..theirc structiral function “in: the .Qumran theblogy, not
according to their context:in.€hristian thought a0

7 I
;1. Dusrism oF Goop, AND EVIL

A welt-known (feature” of- Qumran,-doctrine is -its dualism: “Id the
source of Light are the origins of Truth and from the spring of |
Darkness the-origins of Evil. And it the hand of thé Prince of Lights
is the rule of all {hg Sqns of Righteousngss and in the wdys of Light
they do walk, ,and in the hand of the Angel _,Qﬁ Darkness is all the

Bl *

7. R. Bultmann, Tbeolag:e dest Nenen .T estamenty, 2nd ed.; Tilbinged 1954.
All references ark to this’ Gefman ‘editiodt (hereaftbr Bul. ) £

8. Op.cib, pp. 64-66;7for! & discussion of. thi§ straturhssedd ibid, fp. 66—182’

9. In the field’ of arzalj'm,’iBultmadn’s’ synthesi§’.atid hig theolog:cal con-
sequences are not. relevant to the plrpést’of this ibkuiry. -

2 . LR




218 DAVID FLUSSER

rule of the Sons of Evil, and in the ways of Datkness they do.walk.”

(DSD 111, 19-22)..A similar dualistic terminology using the images
of Light,- and, Darkness ,occurt in the' New Testament (Bul: 173},
Compare,, e.g.p Paul's words: “Be ye ot unequally. yoRed together
with unbelievers: for what fellowship +hath .righteousness with- un-
rightequsness? dnd what common hith light with darkness? And what
concord hath Christ with Belial? of: what part-hath he that believeth
with an infidel? And whiat-agreement hath the temple of God *°:with
idols?”” (II Cor.,vi, 14-16). In this passage Paul-stresses the absolute
incompatibility of the two principlés: He .might thus°be enlarging on
the pronouncementrof.DSD; (IV, 18) that “they- (the two .divisions
of men’) do not walk together?' . ‘

* For the antithesis Angel of Datkness -~ Prince of Lights, Paul
has, in the’passage quoted.above, -Belial:Christ, ** He uses, however,
the terni /“angel- of light” % elsewhere, swhen he says that- Satan him-
self: masquétadés as»an.angel-of light (II. Cor. xi, 14). The name
"Belial” for the-devil doesrnot ‘occur.elsewhere in-the NT, but is the
colmmon appellation of the devil inthe Qumran literature. Thé DSD.
passage quoted -ibdve calls *him the®Angel .of Darkness, because the
rule of.Darkness, (T21_nownn, oveia i axérovg. Col. :,.13; Luc. xxii,
53) is his’ (the name Belial is combined with the’notionr of the
deyil's -nile ‘of darkness.in DSW/"XIII, 11). He-is"also the Ruler of
this World acdording to the N'T* (B#l. p.172=3),:a:notion correspond-
ing to-the term “the<da¢s:of Belial's rule”*which désignates-the. pré:
sent in Qimrag literature~(DSDI, 19;-¢f. DSD.I;, 17-8,2234; 1V,
19;-CDC 1V, 12-13; VI, 14;X11.-23; DSH V; 7;"DSW X1V, 9).

In the Sectariantédchirigzthis basic: dualistic.coutlodk: leads’ to a
fundamental division of::all-mankind intowocamps. The sect deems
itself to be identical w1th the righteous part of humanity and calls
itself the “'Sons of Light:” THesarne appellation’is used for Christians
by'Paul and John."%: The. correspondmg Sectarian term “Sons” of

1 Mt

I .}

10, *The Temple 'symbolism will be discussed in the followmg pages.
11.«Accordisig -to ~Yadin’ (uthhls'volumc tp. 4548) “the Epistle to the

Hebrews argues that Christ is superior even to the Angel of Light, the pro-
tagonist of “the Elect: according to.the Sect. " g
12. See Y. Yadin,»Lhe Seroll of the War of .the Sons of Ltgbt against the
Sons of ngépe;.r,\_[eru§alcm 1955;; pp. 2145 (Hebrew). s
13, John xii* 36: .Eph. v;.8;:1 Thess.-v,-5; in Juke-xvi, 8*the

the Sons of nght is not altogether. flattering. . .

o g




THE DEAD SEA SECT AND PRE-PAULINE CHRISTIANITY 219

Darkness” for the wicked i not found in the NT 4 but the lidea
whzch underlies it, namely that the wicked belong to the va[ Principle,
is expressed clearly endugh by ]ohn when he says that the ‘wicked' ate
“from the devil” (Bul. 173-4).

The sect ‘expects its individual member, to take part emotxoaally
in the struggle between good and evil and compands him “to love
all that (God) has chosen and to hate all that 'He has despnsed to
keep far away from all that is evil, to cleave to every good deed.
and to love all the Sons of Light, every man according to his lot ir_1
divine counsel, and to hate all the Sons of Darkness, every man ac
cording to his guilt in divine vengeancg” - (DSD 1, 3-11). Similarly
Paul advises “to abhor ¢ that which is evil, to cleave to that which
is good {drooTuyolvTeg TO uomgov, xoMaSpevou. 1:(9 riyu.ﬂtp), to be kmdl:y af-
fecuoned one to another w1th brotherl'y love” (Rom.- xii, 9—10)
See also I Theﬁs v, 21-2: “Hold fast that which i is good abstam from
all appearance of evil.”

The ‘pringiple “to "love all that He has cﬁosen and to hate a}] that
He has despised” recurs with slight variations in the Sectarian writ-
ings, ** One of these variations could have influegced the prstle of
St. Pofycarp to the Philippians i, 2: . if we shall do His will and
walk in His commandments and love that which He did love, ab-
staining from all wrongdomg

What has been said above about tﬁe Qumran covenanter s loves and
hates "’, indicates that although love among members of the sect is
strongly recommended, it appears to be basxcally an expressmn of the
sect’s duahstlc concept of the world, It:s that_so
of this duahsnc motiyation can bé demonstrated in some Paulme and

h ol

14. There are, however, similar terms, such as: diol tfig drnerdelag (Eph. ii,
2; v, 6).

15. On the-use of participles'in the Greek texts, see F. Blass and A. Debrun-
ner, Grammatik dés* m:rrutamamkcbm Griechisch, 1949, § 468.

16 [nrp] YwR-Yv, DR Asnviinhang vfer o3 wHaw] (DST XIV, 10);
rp, WK1 DwaR 039 TR e ‘nn:x'.v {CDC II, 15); "ok 121 139 ®"
rmm "qpxs vman amwe (DST %V, 10); owa% Anamk Twx M3 THn(nY)
[nnjaw Sox oz (DST XVII, 24) The.Janguage seems to be influenced by
Isa. vii'16. — See J. Licht, The Tbané:gwmg Serall, 1957 p. 188 (Hebrew).

17. Cf. DSD IX, ,14-21 and see Licht, loc, cit. The oath of the Essenes
(BJ I, 139) "to hate the unjust, and fight the battle of the just”, alludes
to a kindred concept. Josephus (lbld 119) also $ays that the Essenes “show
a greater attachment to each other than do the other sects.”
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Johanmne pronouncements on brotherl ly love:** among Christians. For
Paul, see tl ‘the.dualistic formulation of bis words correspondmg to the
DSD passage, as quoted above; for John * compare, ¢.g.,, “He that
saith Hé is in the light, and bateth his brother, is in darkness even
unt:l now. He that loveth his brother abideth in the light, and there
is none occas'fon of stwnbhng in hlm '‘But he that hateth his brother,

e (I John il, 9+11); “\thatsoever doeth not righteglispess } js not
of God neither he that loveth’not his brother” (ib. iii, 10), Christian
love, of .course, is no¢ linked with hatred for one’s epemies, since

]esus expresslg comman&ed his followers to love their enemxes 20 .

Ty —y

TI1. PREDESTINA'I";ON

The Qum:an sect bel:eved that “from the God of knowledge
(comes) all that is and shall be, and before theu: bemg He established
all their designs, and’ when they become whatever they had been
destined to become according to His glorious’ design, they, fulfxl
thejr task and nothing can be cbanged” {DsSD 111, 15-6 . This
belief in divine predestination ‘fs linked with ‘the belief in the division
of mdnkind into the two lots of the wicked and the nghteous (as
chscussed e.g., in DSD 1mmed1ate1y after the passage quoted) It is
significant, therefor€, when thé author of DST addresses God: “For
Thotr hast g:eatcd the righteous and’'the wicked” (IV, 38} see also
XV, 14-21). Evidently, the sect believed in Double Predestination,

The significandé of the doz:trme pf predestmatmn in the NT has
Been hotly debated by’ Christiin theologians since Augustme we sl;lall
neverthéless bave the tenferity to offer a féw remarks on the subject
as illuminated by the Dead_ Sca Scrolis. For the present it will be
sufficient fo -fecall ‘that well-known predeshnatxonal pronouncements
do occur in Pauline (see Bal, 325-6) and lohannine (B#l, 368-370)
writio . _Therefore the stratum which both represent, 1nchned to
say "the least to predestinationhl ideas.

Some copngction or affinity between early. Christianity and the com-
munity of Qumran ip this -matter is indicated by the.-circumstance
that in.-Pauliné and Johannine~ theology “the predestmat:onal‘ ideas
aré linked with dualistic motifs” “He that is"from*God ‘heareth God’ s

L S
18. See . Bader, Griechisch-dentiches Worterbuch zu den, Scbnﬂm des
Nezwen Te;mmem.r, Berlin® 1952, s.v. splla.ﬁslcp;a, dyamiy.
19. On brotherly love among the Sectarians and accorémg to John sce R.E.
Bro;vn in K. Stendahl, op.cit. (note 1), pp. 197-9.
20. See Schubegt, op. cnt ‘(note 3).
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a
words**-ye thérefore hear’ -them got;- because ye are not frorq Gc;a"
(‘John viii, 47, cf. alsoi, z;zter alia; ibid., xvn 2—12) Srrmiarly
destination “and dualisfn are combined into" ore argpment in 'chgpter
ix of the Eprstle to the Romans. Paul says there amongst’ other irigs:
“What if God, willing, to show His wrath and to make His power
known, endured with much longSuﬁenng the vessels of wrath fitted
to destructron and that he mrght make kriown, the r1ches of hrs glory
on the yessels of mercy, ;whrch ‘He had afore Prepared unto loty”
(Rom ix, 22—3) Thus _the Divihe w111 %o show His wrath and t6
make H:s power known” "' the ‘minifestation of ' His might' and
glory — is the zedson for, double’ predéstination. It follows>that the
same- mamfestatron is” the real purpose “of electmn “ be:ﬁg pre-
destmated accorc}mg to the purpose’ of Him who worketh all tl;mgs
After the counse},of Hrs‘ own w1ll that we shoul?:L be_to the praise
of‘ Hxs glory.” QEph 1,)'} i also ibid. ii, 7). “The author of
DST ‘too,.'is convmced that" he ﬁas been granted n‘lany Wondrous
gifts, be;ause God "has, wrlfed to show Hls glory’ through ’Ium ‘50
that. al] His “creatutes Jhau know gab0ut the power of His rmghti and
the mu trtude of His thercies towards ‘all the’sons of His will’ ‘(IV‘
32- 3) “and in Thy wondrous s,eqet hast “They, ‘$hown 'I'hjv
might # through me, showrng wonders before many "because “91:‘ Ty
glory and to. make known Thy mrght to aIl those hv;ng (1b1d
28-9), The, wicked, o, The Other hanci aré predespned!for a pur;nsh
ment wl}rch 3w111 a%so degnonstra e Drvme mlght “For accqtdm to
the mystenes o Thy understandrng Thou didst ordam Ehem to. smrte
them \with great ]udgments # it 'the eyes of all’ Thy cr%atuies that
they mréﬁl: bé 2 sigd and 4 woncler to times, etéina, ;hat éI mrghf
know Thy glory and Thy greaf might” (ibid. )&[ 17-—2 1): Thus ’Thus

* A YT VT O
A special term has been coined in DST to express this rather com-
pl:cated idea; it is the verb wauty, used frequently in the phrase “Thy
showing Thy might in me”, J. Licht, “The Doctrine of .the Thanksgnrrng
Scroll”, IE] 6 £1956) 109‘

22. An ‘allusion to Ex. vn, 4: "But. anar@oh shall not hearken unfo y
that I may lay my hand uppn.Egypt ard’ brm forth . the chrldren of Istaef
out of the fand of Egypt{by great ]ﬁd’ ementg (;f F.x vr 6) Knotfxer
ailusro,p to. thrs “biblical stozy occuts, m. DS 11, 234: ‘Qﬂi by I3 7iShkn, “tmd
“Byyn pEYna ; f;r::'f Ty, of Ex xiv, 4. "See also DSW, X1, g A
vm:n:nn oot mbs noay, wnm....'\m‘;m ot ST, minds (dlp .
'I‘hq same Exodus story is, used Jin ‘Rom, ix,, 17 2 ﬁs ,proof Tor Pau
doctring cOncernmg ‘the destiny of” \he wrcked but “Paul bases hlm§e1f ofi
anéther verse, Ex. ix, 16. See Licht, op.cit. (note 16), p. 69.
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the fundamental division of mankind into the wicked and the nghteous
ﬁuth all.its cons ’uences has no other purpose, than to. roclax

‘of God 22 The same ided. is expresse , a5 we | have already' scen,
in Rom ix, 22-3. ) - b

IV. ELECTION oF GEACE

As we have seen, the sect believed that as & result of Divine Ere-
des@matxon it in 1tse1f co tltuted the “Lot of nght" while the
res‘t df man‘kmd belonged to the “I.ot of ‘Darkriess”. The same behef
én also be expressed thus: God has elected the mefnbers of the Sect
to belong to'His lot and re;ected the “Soris of Darkness”. This ex-
plams ,the importance of the concept of elechon in the tea.chmgs of
tfle sect. The sect calls its membeés “the Blect” or the “Elect of God"”
% *1fa, DSH X, 13, see also DSD IX 14] The same terms,

whic 'e;cptesses the same -tiotion, xlnrol pfex?-nw,vm. fias its parallel
in the, Sectar:an terims fon "N"\?’ {those cailed by name) TP R
(caﬂed to ag appomted tm:ze or to gsseinbly) b ‘81‘15’ (called‘ by
God) 2 T hese common. terms mdlcale that therej1s some conne;tlon
betweeg the Chnshan and‘ Sectanan concepts of eIectlon ahd warrant
a, gloser téxammatlon of’ these concepts oy "

The're atidn befween the xdEa of the divided wm;ld dnd' the,doctring
of election’ cin best” ‘be seen. in’ the words of the Epistle to the Eolos-
sians: “Who Jas quahﬁed us, for 4 share of the lot of the' ‘Saints in
the Lxght réscuing us from the powet of the Darknes and transfer-
ting us to the realm of His ’beloved Son” (i, 12~13)‘ A sumlar
passage in DSD- (XI 7) says: *'. .. from out of the company of ﬂesh
those whom God has elected He 'has given to an eterrial mhentance

and made them share in the lot of the Samts and with the Sons of
¢ 'h
1 Fn 3 . -

's3. See"Licht, 1E] 6 (1956), 9-10.
24 Bultmana thinks (op cit. note,7, p. 39) that these desngnatxons were
a'lfeady used i)y the firbt 'Christians in Jerusalem =
25 See Yadm, oEcnt (note 12), 'pp., 568 “272. The ferm yhnrol dywos
(Kom. H 7l Cf)r |, 2) s to pe e;ranslated into Hebrew as w‘np KNP just as
éulsalt‘m 5w¢mom (Enoch psmfm Greek “version) Eorrespohds to the Hebrew
'!‘Pn: (DS'l" II, léj The, usual M#ndeln Jterdf ®pTe Y[y describes those
who?élong to_ the Reafgn of Good and i§ alsd a technical term for the
Mandeans themselves Sée; M. ddeberg,.D:e mandamybe f{ehgmmamcbarmng,
Uppsara '1930, p. 17 -
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Heaven He has joined .their-company to 3 common-council.” 2" The
dualistic concept, which~corresponds exactly to-the genera] Sectarian
doctrine, happens to,be, worked out more clearly ‘in the' passage of the
NT. The passage from DSD: makes-it clear that"the ~Holy- ones”
are” angels in both- ¢ases. Therefore tlection means amongst other
things that one belongs ta'one company with the heavenly spirits,
and is thus based on the concept of cosmi¢ dualism, -1 which the
two camps consist not only- of men blt also of spirits ¥, or, in'the
words of St. Augustine, the Elect are “socletas sanctorum, -pont-solum
hormnfu’n Verum etiah angclomm (Cw Deir1V, 28).

Thetduallstlc ‘basis of the: concept of e]ectnm_; appeats even.-more
clearly in-the: Epistle-to the Ephesians if, 1-8:-"You tere. . . rider
thé sway of the printe-of the power of the air — the-spirit’ -which As
at present;active within thie sons of disobedience atnong, whom all 'of
us lived, we as well .as you, when. we obéyed theé -passions of:,our
flesh; ‘carrying out the.dictates. of- thevflesh and its-impulses and were
by .natire the children of writh dike the rest of men. But...He..
seated .iis withih the heavenly sphere in Christ. Jesus . . " *®

The last passage, in isolation, appedrs to say rthat Chtistians were
electéd during theirifetime. ** Strictly speaking the) coming-over
from the realm &f Wickednéss to’the~realm of Light, -though actually
happening now, has been preordained “before the foundation-of the
wofld™; as the same Epistle-says elsewhere -(i,'4-5). Rom, viii, 29-30
is. more explicit: “For whoém He did ‘foreknow, He also did prc-

1 £

26. The- altema;w,q translation, wluch makes, the. ,o’bjcct of g:n: gxft§ men-
tioned in the previous line (see Burrows. The Dead Sea Scrolls, 1955 P 388),
provides a }ess petfect yarallel to Col. i 12-13, -but does not detract to my
mind, from the vahdlty “of the argument.

27. See Yadin, op.cit. (note 12), pps 219-220, ‘and add to the ist 1QSb
IV, 26"(QI, p. 126):

28. Though very similar, the dualistic docttine of the Sect and the Epistle
to the Ephesians differ.dn two dmportant.points: a) the. contrast. “life:denth”
is (as yct) absent from the Scrolls, Dt. xxx,:19-20 fotwithstanding; b) the
Scrolls (as known to us) do not say, in so many words, that the Elect
belonged_to the Realm*of Evil before. their election, as:written in Eph. i, 1-8
{cf. Col i 13- I Pet ii 9: Acts xxvi, 18; see also Ea. cviii, 11).

29. The Sect was also confrénted by:this problem,~but it weitings -do not
offer a solution as consistent as the ~Christiam view:\(see preceding. note).
Though clear definitions_are (until now)" lacking £rém the Dead Sea Scrolls,
the Sect evidently believed ~that election took place -a) before the creation of
the 'world; b) at the birth of*the elect*person;ic) *at his entry into the Sect,
when it started to function actually. Sec aiso Licht, op.cit. (note.16), p. 142.
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destine . ..>whom He did predestine;"them.He alsorcalled; and whom
He called;-them; He'also justified: and*whottt' Hejustified, thér.He
al§o glorified.” Paul «dhows .here ;admirdble- ability in apalyzing the
concept 1of « preordiined -eléction.“Th alithor of DST, whose'-fanner
is poetical¥fratherthun .speculative;> says’ simply: “Only Thou st
[tee]ated tthe tighteous man and from*the wombrordained! him" for
the timé. of" goodwill.(7.es for 4 time.in which#Thy goodwill to him
will"become manifest) to'be kept-in Thy covénant &' (XVi 14-5).
As.hersees-it,- predestiriation furictions froih the womndb, 31 Pdulalso
_claims: “'God i®hu, séparated img *from thy mother’s womb andtcalled

mienby His grave’’s (Galri 15) .»In DST the. same: claim. is«poetically
elaborated: “ForoTHou* hist” knowrr:imé” sifice. ty" father-1{ scik.ybegot
el wnd: fromr-the wombni[. .. amd from the belly<of} my mother
Thot didits deal bountifully” with' me; and fromithe bredsts of<my
mother Thy mercies’ hast.Thou bestowed upon m&” (IX, 29-31 )
In Eph. i,"11 the doétrine of spfédrdained electioh iscexpiessed thus:
“In*Wwhonr' also mwe' Have obtainedtanr’inhefitance, being .predéstined
according Yo' therparjosé. 5f Him who worked alb things after the
counsebrof HX bwh awill.y Hére ‘predestination is stated to be.the
outcc;ne or manifestation of. the"soxf‘ereign.and adtonorious Divine
will:. 2 Of .course,sifl so far mas.thisiwill is bénévolent towatds.the
Eled,.it:maytbe also falled Divihe.gobdwill, ##.1d Hebrew.rason megns
Both *'beénevolence” "antd itwill”:, Wher:thefefore the. author "of . DST
says thit thiough Divine.will amaf’s inheritarite has Been increased
(XVI 4), he means .mainly “goodwill”, but the notion of Divine
sovere ﬁntyﬂs ﬁevefthe‘ltss unmistakable’ iif hiy-words (madentally,
the ‘o P sa.ges last™ uoted “have audthét chatactérisfic concep‘t in
dommaot, né.mefy that’ of ""ufhentfﬁz ce”). 5 The ) pecific cd"ncept of
,&opciw;ll beﬁevolencg is gqga‘llx unportant 15 §hnstlailn fhought
see, e.g., Eph. i, 5 #ard.ziv ebBoxiay Tod Gslm,tumg avtpl, Both wp‘rd; cory

RSETT.). SL YR I S < . b e g
1 30In iny.-opinion.this resembles :the: Christian 1dea~ 5t “dotum ~Persever-
antige,  ¢f LalsonDSTWIR . 30234, P 1 1 tes

.31. Sée note 29 == v ., v ¥ -

32. The Biblical..verses which-'correspond td thé?;elpass’age% dor not imention
grace. oy fwre & i ot 94 ¥ ¥ )
1033, God's.hidden mtenuoﬁs.are«ca:lled xm-Eph {9 Th.puothowy tob dedn-
Havog adtét.ang in:DSTifrg:.3, L%pn. N~ r - .

. 34. See Licht{op.tit. (noter2l); p. 89, " 2

3}~ 35. The term acln‘qovomm[belongs-.to,. tth:P.ré Paulmc stratim, since -it
pecurs in the writingssof .Pqul and-a]so. in Hebr: ix,+1%; xi, 8 and I Petwi, 4.
The term (om3;, Yma)is alsp.oused, By the DSS, scerbelow:  +t fa e o«

TV T P
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resp‘ond"""to-‘ Hebrew rasori. ¥ Those Who en;oy'ZDwme befievélence
dre “Sanctified by 'Hi¥ will* (Hebr. %, 10); theﬁ dre therefore called
thi&™"Sons of His goodwxll' (%1 12 DST IV, 33{ X1,'9) £ Yét 2ndther
Aspect of the Sahie idea appears in-the Gospel of John i iy 13 “Which
were born ‘not of blood, nor of-the will of the flesh, nor’of tHe will
‘of man, but 6f God.” ' v

4 Man is theiefore dependent on the sovereigd Divind -will” This
sentiffient is expressed in the prayer- DSD XI: *1627: “Establish-in’
fightéotisness -all ‘His_(Th Fervant's ) workd atd-viuckisafé untd-the
sof *6f Thine handindid’ (oi" of "Thy Trut!h) *whatgver -"I'h0u-—‘h‘as't
grante& (h' "’IIlea) £6"'those chosen among’ tdefi t& stind’ before
’I'Bee for evér, Fot'¥Without Thet" no' WY Qo be perfect-atRl Without
Thy- Wwill rfothmg is done ' To God's omnipotence céri"gpond“s‘huﬁfaﬁ
fezilty™, ‘mifkidg inde’ ~doubly ependedt G Gods-decrees "And T,
deit S5 asﬁes whit'shdll"I - désign Withor! Thy Wishihg- *:t“‘?vhat
shall I- plan o ‘withat- Thy Twill, how sha'll 1 be strong’ thhduf Thy
makmg*me stand and- How shall-i undersfaﬂd w:tﬁout “Thy cféatmg
f0r me (s ifit) % (DST X, 5L7). { O

" This sefitifiént' of Thé niémber” SF the séct inducéy "Ehe‘authOr of DST

in dhotHer passage {XVI; 127 cf - ibid " XIV, -1-3)'to~ t'a.yE that-spiritial
glfts be ;gfi'ﬁted  him- “to Plrify iieby Thy holy Spitifand to ’rriake
me- approach 'by Thy godd'WilP-accoFding thé- grea'tnesé' o “Thy graces.”
In"this® prayef the expressmn'“g?ic’é" "3 used 'Ecr"‘ani’phfy the notioh of
Divine -befievolence. Althally-we are dédling with* twd aspects -of "4
dingle pﬁenome'non what "Gdd--has willed coneernmg his El&ct is
se‘eﬁ"‘b @ Eléct as afomatiifestatiopn bf Diving grice 18m #015).
Thé -cbven'anters afé’ thi§ ‘called both “Sors of> His'Will' aad “'Sos
of - grace'" (ﬁS-T V11, 20’ Their™ covenint" is“cal ¥ the "Coveharit
of grate’ (DSDf & DST ftg. 77; cb. DSWr XTIV, Z¥alss Deétit: vii; 9;
N¢k. 1} $? 5% 32;'Dan. ix, 43 IL'Chr. ¥i, 14) Ini'thé' shmé’ vih Paul
menhons v elackion o gra.ce"“f-Rom‘ xi, 5).%

A hye R PRI Ll 4% o M
¥ .36: 8 T K. Abbot Eppesians dnd Cplogsians (L.C.C.), addoc, and cf.
R vggn (; )G III,,~15 » . .
‘37, See th d:scusswn of the term '5;:sﬁ below ji
‘38, S fap it (note 18y, ad'To b 4

%39 -THe d'b‘EtHne BFLELRctid-GE- drace occlits it thd N'F énly 4n ‘thé TEpistles
which:hear. theynamne, of Paul. EAeoc - s« oot aised <by+Johniy zci'ét‘; robcurd in
the Ptologue, where there i is a pogsible influence of Pauline docttines. The non-
Pauline -'Ep:stleswﬁ)phasxze thé*nof" ohh* of' do mcrcy"*fowards “the” believers
(e.g. B Pet. i, -10% i, %3; jii, 7i-Hebe! xul 9y, bat’do ndt “Expressly 'state” fhe
full doctrine of Eléction-of-Grace. - oAb
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‘The notion of grace of mercy expresses a particular aspect of
Divine ;;;;cnon namely the idea that- electjon iy granted without any
connection with human nature or deeqls ‘mthout being eamed grat-
uitqusly: ;'For ‘tbe;‘e .s no dlfferepce for all have sgnnegi and come
short.of the'glory,of God, being justified for nothing by His grage .. ."”
(Rom. iii, 22—4; cf. Bph. ii, 8; II Tim. i, 9). DST says on the same
sybject:. “Only, by Thy goodness is maa righteous (justified) and by
the, multjtude of \[Thy] mer{cy]...and by Thy magnificence hast
Thop, glorified him” (XIII, 17). Deep gratittde to God is, felt
throughout DST: “And all the-sons of “Thy Truth Thou bringest
forgivingly before Thee to [ purify them] from their sins by the plenty
of Thy gopdness and the multitude of- Thy mercies to.iake them
stand before Thge for ever..." (VII, 30~1; cf. ibid. IV; 33; XI, 9).

Man is- thus saved from the ~consequences of his baseness for sin)
by Divine grace, 'fpr by grace are ye, saved through faith.4°-and that
is not. of Jurselves (but) the g;ft of God” (Eph, ii, 8). ,Salvatlon in
this context is also mentioned in DST 1II, 23: "By Thy grace Thou
didst save my soul for from Thee is my step,’ In Christian thought
the«concegt of esalv‘:;txon is. particularly important; it can-he ysed to
summarize, al] the constituent notions of- the doctrine of election by
grage as analyze& in the prece,dm.g Jpages: “Who hath saved us and
called; ug with, an_holy calling, not according to gur works but ac-
cording to,His:own, pytpose and- grace, "which was gwer_x ug in Christ
Jesus befor@ the, world began” (II Tim, §,"9),

Christian salvation, being per definitionem.salvation through Christ,
cannot-«fnlly regemblc, apy Sectarign.totion. In the passages noted
above, the sacr;ﬁcg of ,Chyist is linked several timgs with, the do;tnne
of. election 4hrough- grace, the simjlarity of, which to-Sectatian-.doc-
trines hag; begn, demogpstrated. \We can understand thig jln-:.‘zc:ng of two
basically different congepts if we snppose, that the doctrine of electign
through grace has been used to underpin theologxcaﬂy, or, to explain,
the significince of Jesus' sacrifice on behalf of sinful man, The spe-
culdtive concepts describéd abové supplied thie why dnd ‘whereford. of
the plain message: “Jesus has-died for us.” Since Christianity accepled
the doctrine of election, it could not egsily do\w,ntﬁout the concepts
on-which that doctrige, was, based, suchas predestination and dualism.

In the NT; thesstatetﬁents about eleftnon of grace are concentrated

40 We are not hcrq conccmedxwlth.thc Chnstlan concept of faith. In my
opzmon this nohon is charactcnsncally C}msuan and nct derived from Sect-
arian thought. * o~ .
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in the writings of Paul ¢, who seemst6 have conser¢ed and developed
the patticular concepts wh1ch his predecessdrs (ag we see 1t) took
over from Sectarian thought. Paul's special interest in th1s line of
thinking: can best be explamed by his attitude towards the I.a.w A
possible- consequeﬁce of the view .that man is “sttlf;ed fon nothm-g
by His grace’ (Ro&p ifi, 24, see above), not by his” efforts, is the
conviction that the works required by Juéaxsm the commandments
of the Law, are useless. 'I'lus conclus19n was not drawn by the Qumran
covenanters who were very strict in their mterpretation of the” Law
Tt i is Paul who ca.rqe to.the cochusmn ‘thit the, Christian is freed “from
the Law- since he entered the sealm of grace (see, ‘€.g.» 331‘5{258—
266), * t

+ € P

V. Civitas DEI

A gonsequence of the duahstlc att:tude is, as we ha,ve a[ready s;en
that the sect identified 1tse1f thh thq LQt of Gg& The commumty_,
closely knit together by its peculiat syay of hf;: and strict obsefvance
of the Law, is the actual reahZatl?n of G d’s dec1s:on to separate, for
Himself those whom He had predestmed to be rlghteous Thus the
duahstxc—Predestmatmnai theology furictions as an explanattbn for the
social phenomenon of a separate, self-containéd comrriumty, of, as
we m:ght-call it, a Church.

“It- may: be -supposéd that Jesus: already* intended +t5found a com-
munity of his followers, at least on the, practical” and' organizational
level, ** The ea:ly ‘Charch in ]erusaiem was etidently orgahized as a
separate ]ewxsh sect, but the 1deolog1c‘al basis, for, the.copcept of the
Churclr was 1a1dfdown as fat as we cag see,-in the later stratum of
Christianity which we call Pre-Pauline, under the influence of ideas
which led tosimilar consequences amongst'the Qumran convenanteys.*

41, See qote 39. 2

42. It is not my, mtentmn to, say that Paul’s position, m ;the matter Jof Law
and Grace is only & personal conclus:on drawp from «a doctrme of ele;tmn,
of-grace resembling, the, Qumran quenanters teachmg Like™ any other , in-
dependent thinker; Paul, qeated # ,speculative system, the inner va IdltY ancI
logic of which is mdepeudent of the h;ston{c;l c1%cumstances§ of its bith.
L prgue merely that Paul's main theological basis’ was the doctrine of grace,
which is’ also known from the’ Scrolls.

43, A Hyatt "The Dea& Sea ’D:scove’nes", IBL 76 (1953) 8.

44, "According to W. Kohler (Dogmmgescb::bge 1, 1§51 pPpP: isz 234) the
Book of ‘Edoch is to be regardecf as‘orie of ghe onglhétots of the ridea of a
Church. That book belongs to the broader “trenid 'from which the Qumran
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The sathe sectarian, separatmt ‘ttend which created ‘evident tension
betwe;;d the Qumran cbvenanters* and other ]ews’ contnbuted ‘to the
ﬁnal severance of Chnstxamty from judalsm
" We have ali’ead? megtloned the- “significant 'designations “‘Elect of
God”, “The Calle?f Ones”, which are common to the sect and to early
Chnstmmty "The special posxt;on of both commumt:es 1p *the' world
is also expressect by: ‘the ‘terth “the Holy dnes” 4+ Both' omthunities
also' cAHed themselves “Perfect"‘(n‘b‘)nn, téikios, t’imbpm) # 'The last two
'+ 1
temis are often Combmed in tlfe Wntmgs of the éct, e. g “the fmen
of hoﬁness who walk in l:erfechpn" (DSD IX, 8') or “ment’df | holy
perfedtion” (omp wAn<ba, DD VHIL 20; CDC XX, 2, 5, 7; cf.
ibid. VII, 4-5). To this corresponds the contention of Eph. i, 4 {cf.
v, 27) that “He had chosen us in Him (i.e. Jesus} ere the world was
founded to be holy and unblemxshed (dyiovg =ai dpidpovs) before
m.” ‘But whaf 1nEerests*us spemaﬂy ‘at’this pomt is the term "*holy”
as apphe;l not only to" thé mémbérs of the sect but aiso to the com-
mumty as 2 w'hofe whidh is cailedwmp’ n'w;("the "commumty of
holifess” )€ c orrespondmg to"the “Holy Church” of thé Chiridtians. @

LR i
Segt crystalhzed ;It mentmns2 the, Elect of R:ghteou;ness (Elglsxtpt. &uca.aoc,
5, 1 et pamm, see no'te 15), the Plant of Rxghteousncss and Truth” (see
note 65) #all* evett the® ongregation of the ‘Tighteous™ - {xxxviii, 1) *or~ “the
congregation of the elect and holy” (Ixii, 8; thi¢ ight be teétzahilated as
w‘np i vl Thismcqngregation is icertainly no¥ 1G be -identjfiect: with Israel
accotdmg. to thq flesh.”™

435, See Bul, 98, v}ho is of the opmnon that the desig natxon was used by
the Mother-Ghurch of Jerusa em (p. 39) On thé tc:m nsm'rp, See also Licht,
afw bt (notk 18), Pr 115 The member oP-the Sect is called “man of holindss’”
in DSD* W% 18Y.tHelé are man}(-—sxmzlnrwexp'ressfbns in ‘th& Strollsy sée also
noté.25 abgver T Y -

46 » Segathe glossaries. of .Habe:marmg 'Edab - ea’t:.fb,r jgrl.}salem 1952
(Hebrew) and] Licht's Tbank.fgwmg Seroll; Yadin, op cit. (note 12), pp. 301,
343 The' term télgwg occuts in Paul’'s Epistles and also m Hebr, and Jac.
and even in the Gospel of Matthew. It shouid be notlccd that both" passa;‘es
in* Mattﬁew in wtnch the’ ‘wor&"ttiekemg' ’Occurs show" SOmc ﬂ'ﬁdlty ﬁuth
Stttafiah thought 'Mt: ¥, 4:8 ‘polemicizes ™ acx;prdl §'t0‘ Schybre, see ndte™
above ) ‘With'out "Sect; Mtxix, 21° states "If thepr wilt b} pérfect” (w?s(ég‘)’
g‘o"’aad‘%ell‘all that tﬁou hast and vé it fto the"p‘oor

§ee QI 2 11'5 on W'nﬁ "y see Yadm Wiz 2it? | nqte IZJ,‘p‘p 237-8,

275 Accordmg to Bul. 39, éxui'qom is g4 translauon of ebrew Ymp;, but' H.

Kosmala’s remdtks op the sybject (toqbezpubhstxgdj -should ‘be, taken into

accouqt, On Euklnomlgx the P:e-Faulme stra see. Brd ,93 On the talm;xdxc

'fm;lv -f'm hn i&ﬂ'lp Kl‘)"rp. see; "C. Rabm Q'ammn Sfr:dre: O-d’ord 1957,ipp
57—52,,5ee af quentzs a 1F1e (note 49) p 57,

48. An express:on mhz{h dods ndt odcur’ in tﬂe New Tcstamcnt 1tsell‘J biit
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y The carly Christians saw in their Church a true “‘body Polrtrc
orgamc tinit. The raiton d'étre of th1s,‘bod)_r_)1s the hohness contamed
in it. " To express this corcept, they. used a 'gumber o£ metaphors com-
paring ‘the Church to a sEmtual house of, to, a,temple (Bzd 99),, 'I'he
same tendency is expressed.by srmxlar metaphars- in, Sectarian wntmgs
sich as holy edrﬁce '(DSD XI 8) ® The srngle idea underlymg
all such’ metaphors has been recogn1zed by st. Augustme “"Sive autem
domus Dei @catur swe templum Dex, sive qutas D,el, ‘J,dlpsum',,pst
ng Deéi XV, 19). . o v

“The Qumran lrterature oEers not only some mterestlng Parallels
.to the Christian concept of the Church as a sp1r1tua1 temple, hut, also
enables us to trace, at least af:trally, the graduai‘ crystalhzatron of thls
conceptiamong ]ews Erecedfhg‘ its Christian form

In DSW the hope is expressed that in the future the Sons of I.rght
w1ﬂ take over the Tem{_ple sefvice, "so that, therr, pnests levrtes apd
laymen “shall attepd the burnt -offerings and sacnﬁces to set out the
incénse. of 5 pleasant savour {mm) for Qods ‘acceptance (ht bene-
volence, X 113'1'?) to atqne for, all His commumty" (11, 4-5). In its
expectation of the. future the sect accepted wholeheartedlyt the, tradx-
t1ona’1 ]ew1sh v1ew that sacnﬁces are, essential for. atonement But, for
the. present, they ’Were unablg to act in ac;ox;dance “with thls vrew
since the Tembple service as conducted in theit time by their ‘adver-
saries was entnrel): wrong,-or, as.they’ put it,. defiled (%20). 2o Their
insistente on, their own strict concepts of ritual punty (and theu:
separatist tendenqles) thus conflicted with their belief in the necessxty
of sagrifices. Thls coﬁﬁ:ct was resoived by the doctrme that the r}tes
and punﬁcat;ons could serve as substrtute for the sacnﬁcral seryice ®,

whlch#}s +accepted by, Bultriann (p. 93) as a part of the Pré; Paulme stratum
of Chrrstlam s er

49. In the §croils quhshqd s far, the,Sect is.,nowhere cornpared with
the human body, On  the compatison wzth the T ez;nple sec Q. Bentz,, Felsen-
mann und Felsengememd,e ZNW 48 §l957) 49-77. ot

50. See especially DSH XII \8-9; CDC VI, 11-13; and cf. ibid, IV,l15—18 "
V, 6-7. 3

51. The ‘relrgrous mind finds no con,tradxchon; between the{mew that—a non-
sacrlﬁcral-worghlp is a suBstltute rfor sacnﬁ‘ces and the e:;pectatrop of future
sacrifices. ‘Both views are dctually prevalent in Rabbinic Judaism, whlgh,pﬂ'ers
a stnkmg gxample in the prayers,, Maym Qur prals'e,he‘,agreeable before- Thee
like burntoﬁepng and sachﬁce' 0 Cornpassmnate One, by-Thy many merc_les
bring Thy :beémab back ; to Z,mn apd the Order of «the. (sagrificial) service
to Jerysalem, and there we,shall serve Thee 4 Se %mgers Anthorised Daily.
Prayer Book, p. 2383, Cf. also Ps. li, 17-21. See also note’ 69.
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or as Josephus Says (speakmg of the Essenes)'"" (“Althotigh) they
are sendmg gxfts to the sanctuary, théy accomPhsh sacrifices by (Obser-
vance of) differént purities 3, which thep~deemi‘to be lawful, and
Because of this, shuttmg themselvesqut ’*‘fxofn the ¢omfnon temple
préeindt; they “decommplish $hictifices by thethselﬁe’s"ﬁ (Ant: XVIIL, 19).

The purifications (dyveier), which cdn be understood as the “whole
commuiial* way of life" with its thsidtence on punty at every 'step, are
eduivalent to the actual Témple servicé. Thid is the notion which
und{erhes and explains the assertion of DSD that the séct by its very
existetice firictions gs an agency of atonqment “When' these "shall
be’ in Isrdel acco’rdmg to all these regulations for a foundation of
Holy "Spifit fot eternal truth to’ tdne for. thé ‘guilt of transgresswn
and the iniquity of ! sin ‘and to (attain Dnvme) goocfmll for the land
more than the fleslt of burnt-offerings and the fat of- sacnﬁ'ces and
the oblation of the 'hps % for the law is Jike right pleasint savout
(p72'mn=5) and the ‘perfection’ of way l1ke thé gift of an acceptable
offermg (IX,"3- 5) A comparison of the sect with the, Temple
follows 1mrned1ately “At this time the men of ‘the Commumty shall
separate a Houst of Holiness for Aaron to unite themselves as a Holy
of Holies; "and a''House™ oF community for Israel who *walk in "pet-
fection” (IX, 5-6; see also V, 6; VIIL, 4-11; X1, 8; of. CDC 11,

52. Sec.also Philo's statement abput the Essenes: ob tdo xetatiovees, dhd’
lepompentic tds favt@dv Survolac novooxevitew GEwoilvies (Qwod omn. prob.
4ib. 1, 75). :

5 ﬁtucpoeotnﬂ o.yvuu.w, 4 learned variant of ghe plamer chponm u.yvs‘{m.
(vanous puritjes) BJ If, 159 (cf. Hebr. i, 10° Sudgogol Partiapol), Scholars
who &vérldoked this 'sxmple connection translated *for the différence df sacri-
fices” (and indulged in speculations about “Essene saclrlﬁces ). The readmg
odx &mtéAéuoty is absent from -all afcient indndscripts; onfy the Latin
translation (of the 6th century) and the 'Ep1tome (probably 1Gth—i1th
centlry) ha.ve it The negation was wmngly iffserted by tHe sauthors of the
twd wdaptations, in ar atéeipt to make"the, wordmg ,clearer (ordl ‘communica-
tion of the late Professor Isaak Hememann) See, Also "W. H. Bréwnles,
“John ‘the Bapust"‘ i K. Stendahl, op.cir. (notc" I'abovej ‘p. 38, '

54. etgvopmo; is to be taken medially.

55. Cf. Heébr.*xiii, 15-6: 'By Him thérefore let =us offer the sachﬂce of
pralse t6 God, tontinually, that is,‘the fruit of hps glvmg thanks to His name.
But ‘to*do &ood arid to*commtinicaté forget not:"for with such sacrifices God
is well Pleased.”” For* vugub; xeulecmr(frmkof the'lips)' ¢f. pnow wp in DST
I, ’28 and‘'the LXX of Hos. x1v, 3 (which may be an mterptetatlon of the
dxﬁfcu[t &Massoretxc wnnw arp). ‘CE. ﬁ,ISO the sinfilar expressmns in DSD X.
onbT ABTR octlrs hlso in DSD X, '6%a4d Ps. Sall xv, 3, *which }}as also
o ey .
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19-1V, 4). Both the context and the insistence that the “House”
shall be formed by “separation” *¢ clearly show that no material temple
is intended; this passage (as the other similar passages) deals not
with the future sacrificial service, but with the present function of the
sect. The passage is a full poetical and symbolical elaboration of the
idea that “perfection of way” is equivalent to the “gift of an accept-
able offering”, or that the Sectarian life is comparable to the Temple
service.

The allegory Sect-Temple recurs a number of times in DSD; a
constant set of motifs is used in several combinations and variations.
Prominent among these motifs is the twofold description of the sect:
it is always called: ... for Aaron and ... for Israel. ** This distinction
indicates the special position of the priests in the community (which
is also known from direct statements about its organization). This
shows another aspect of the comparison between the sect and the
Temple: The sect resembles the Temple not only because its rites are
equivalent to the Temple service, but also because priests are as pro-
minent in the sect as in the Temple. Thus the concept of a spiritual
temple served, to some extent, to justify the social domination of
the priests in the sect although they could not function in their main
traditional task.

This gradual, reluctant transformation of a religiosity based on
Temple service can be observed in the development of the concept of
“spiritual sacrifices”. In the fullest elaboration of the allegory Sect-
Temple in col. VIII of DSD (which will be quoted in full later), the
priests of the sect are said to “offer pleasant savour” (MN°2 MY 2™pY).
This being a part of the analogy between the actual sect and the
ideal Temple, it would be wrong to interpret the “pleasant savour”
as referring to the service in the future material Temple (in contrast
to DSW 1II, 4-5, which uses a similar expression; see above).® In

56. Y7an is a technical term used to describe the separation of the Sect
from the surrounding world; see DSD V, 1-2; VIII, 12, e/ al.

57. SR9wea Nakn nav k2 pnipy (DSD V, 6) oy sxewch wTip nha
M9nRs owmp wnp (DSD VIIL, 5-6); omn noat ... 1ARS owTp wnp 1vn
bxarra naxy (DSD VIIL 8-9) ;1 nvay omp v TRy MRy wnp na
pmna ovhinn Yxawd (DSD IX, 6).

58. Thus one of these metaphors is followed by the sentence: “Only the
Sons of Aaron shall rule in (matters of) Law and wealth” (DSD IX, 7).

59. The expressionmna M 3Mpi» seems to be derived from the sacrificial
language of the priests of the Second Temple. It is not biblical, but similar
language is used in Sir. xlv, 29, X% *12 %Y Sp2%1 ANEIY nMA MY PEpRT;

e Vil
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this context the “offering of pleasant savour” is best understood as
an imagery for the rites of the sect, the “different purities” of the
Essenes (as quoted above). This symbolic use of the term mn"
is quite evident from the combination M2 M8>3 (“atonement of
pleasant savour”, DSD III, 11), which refers to rites of purification. ©°
The kind of service which the priests of the sect are supposed to
perform can be better understood with the aid of a passage in the
Testament of Levi (a work which shows many affinities to the Dead
Sea Scrolls) which describes the fourth heaven: “The angels of the
presence of the Lord ... offer to the Lord a pleasant savour, a spiri-
tual (hoywxv)®' and bloodless offering” (iii, 5~6). ¢* Of course we are
here concerned with earthly service, while the Testament of Levi
describes a heavenly service; but the difference is not so great as may
seem, because the sect enjoyed in any case the companionship of the
angels (see above). They are expressly stated to be in one company
with the Angels of the Presence (DST VI, 13). ¢ The same statement
is made in another document especially on behalf of the priests (QI
p. 126; cf. Jubilees xxxi, 14). As the sect regarded the two services
as parallel, the explanation given by Test. Levi for the “pleasant
savour” offered by the angels, namely that “spiritual and bloodless
sacrifices” are meant, seems also to be valid for the “pleasant savour”
offered by the Sectarian priests on earth. We are thus entitled to ask
whether “to offer sweet-smelling (sacrifices)” — mm n™ 2Mp% —
did not acquite the sense of “‘sacrifices of the spirit” with the help of
the facile Hebrew play on words m9—n. &

cf. DSW II, 5any %5 7¥3 905% %R Nx4Y% mm dawpn 7v?: see also Test.
Levi iii, 6, to be quoted presently; and the correspondence between p73 mum
(DSD IX, 5) and p13 °nmar (Sir. vii, 33).

60. The passage quoted shows also the considerable changes of meaning
ot emphasis in the usage of mn, We can observe a rather subtle use of the
emotional value of the old sacrificial term, which would repay a detailed
investigation (see also preceding note).

61, Cf, Rom. xii, 1. hoywdg means here “spiritual’, see Bauer, op.cit.
(note 18), who also quotes heathen soutces for this usage; see also Bxul. 114.

62. Charles mentions the Essenes in his commentary (Apocrypha and
Pseudepigrapha Il, 306) ad locum.

63. See Licht (op.cit. note 16) ad loc. The hymn continues fna Poon PrI
{masw1ipy (“"There is no mediator to Thy saints”) and seems thus to ascribe
to the righteous a grade higher than that given to them in Test. Levi, which
says that the Angels of Presence “make propitiation to the Lord for all the
sins of ignorance of the righteous.”

64. A comparable explanation (but without the spiritual tendency) is
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The spiritual sacrifices (wvevpatizai dvsia) are also expressly men-
toned in I Pet. ii, 5. In the Epistle this concept forms part of an
idealizing description of the Church as a spiritual temple. There is
a close affinity between this description and the Temple-Sect allegory
discussed above, especially with its fully elaborated version where the
phrase “to offer pleasant savour” occurs. Thus the meaning which is
implicit (to our mind) in this phrase occurs in a closely parallel text
explicitly. Let us now examine the two texts to see whether they are
really similar. The Manual of Discipline (VIIl, 4-10) has: “When
these things come to pass in Israel, the council of the community will
be truly established for an eternal planting ®, a holy house for Israel
and a foundation of holy of holies for Aaron, true witnesses for
justice and the elect of (God's) will, to make atonement for the land
and to render to the wicked their recompense. This is the tested wall,
a precious cornerstone; its foundations will not tremble or move from
their place; a dwelling of holy of holies for Aaron in the knowledge
of all for a covenant of justice and to offer a pleasant savour, and
house of perfection and truth in Israel to establish a covenant for
eternal statutes. And they shall be acceptable to atone for the land . ..”
The passage in I Pet. ii, 5~6 can be now quoted together with the
corresponding phrases in the Manual: »oi adroi dg Aifor Tdvreg olxo-
Sopeiode

olxog mvevpaTindg PR TP N2 (VIIL S5, of. V 6, IX 6)

PR3 (STomm nak nea (VIIL 9)

legdrevpa % dytov b ownp vnp pyn (VI 8)

TIARY DNy wNp ToM (VI 5-6, cf. V 6, IX 6)

Gvevéynar mvevpetxag dvolog mnea e apY (VI 9)

etmpoadéxtovg Ded %% vim (VI 10) 1129 »ynay (VIII 6)
Su *Inoot Xguotol Siov megiéyer &v yoapi

Lod tidnu év Zwdv Mbov éxhextov nan nn oaren (VI 7)

dxgoywviaiov £viipoy 29 n1 (VII 7)

%al 6 moteboy éx’ adtd ob pi xevawsxuvly. WTPNITIOY YT Sa (VI 8)
omYpan e 2
This comparison demonstrates, to my mind, a literary connection

possibly m nman ow? ranea main B.T. Zeb. 46b; but see Siphra Lev. i, 9. See
also. Z. Frankel, Ueber den Einfluss der pal. Exegese, 1851, p. 130 note.

65. On this symbol in Sectarian and Apocryphal literature, see D. Flusser,
"“The Apocryphal book of Ascensio Isaiae”, IEJ] 3 (1953), 38, note 23.

66 iepdtevpa is preferable to elg iepdtevpa, which seems to be a correction.

67. Compare e M3 with vaog tékewog of Barn. iv, 11
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between the Epistle and the Manual. The whole complex of ideas and
phrases (which, as we have seen, existed in many variations) was
transposed into a new language and a new milien. Naturally it under-
went some changes in the process, but these changes were not exten-
sive and can be defined with some exactitude. The typical image of
the sect as two linked houses, e.g. “a holy house for Isracl and a
foundation of Holy of Holies for Aaron™” has been resolved in the
Christian passage into two independent images, which can be com-
bined but need not be, according to the textual reading which we
prefer °: “a spiritual house, a holy priesthood” or “a spiritual house
for a holy priesthood.” The Epistle refers, according to both readings,
to an undivided Church which is described by the two terms. In the
Sectarian prototype the two terms are necessary because they refer
to two parts of the sect: the priests and the laity. This is so because
the sect tried to achieve a resembiance to the Temple in its life.
In the Christian milien the concept acquired a wholly symbolical
meaning. We have already observed an analogous development of
the concept “spiritual sacrifices.” The Hebrew text is bound by its
positive attitude towards the real Temple service (in the future), it
therefore prefers to use the traditional ritualistic language ® to des-
cribe the “spiritual sacrifices”” which are actually meant. ™ As the
symbols of the Hebrew sacrifice had no direct emotional value for the
Greek reader, the author of the Epistle (or his predecessor) preferred
in this case to give the meaning rather than the full symbolism of
the Hebrew.

In both texts the quotation from Isa. xxviii, 16 figures largely, with
its image of the firm cornerstone. In the Hebrew text this symbol of
the firmness of the Sectarian organisation is loosely connected with
other poetical symbols, mainly with images taken from the Temple
service. The sect is thus described from various aspects, but there is
no necessary organic link between the verse with its imagery of
firmness and the ritualistic symbols. As a matter of fact both notions

68. See note 66 above.

69. The expression mma m4 is also used by mediaeval Jewish poets as a
symbol for the synagogue service, e.g. »abn ,mm%y 1% T°0Y D »mR NI nn
ookt NYYY T ONDYY PR 3 1han bap 0w mabn Mmn RIXa pYyRIn am
(By the Paytan Mordecai bar Sabbethai, see Service of the Synagogue,
London 1944, Day of Atonement, II, 224). See also note 51 above.

70. mvevpatnde, in wvevpatwal fvofoar, means, in accordance with general
NT usage, “belonging to the Spirit”, not “spiritual”” as opposed to “‘material”,
I Peter ii, 5; cf. especially Phil. iv, 18 and possibly II Cor. ii, 14-16.
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occur independently elsewhere in the scroll. ™ The same combination
of the biblical image of the cornerstone with symbols taken from the
ritual occurs in the Greek Epistle, but there is no evident reason for
this immediate connection. The cornerstone fits only into the larger
context of the passage (I Pet. ii, 4-8) which is a series of variations
on the theme “stone”.™ This incidental combination of the Isaiah
verse with the images of “holy priesthood” and “spiritual sacrifices”
in both texts indicates, to my mind, some literary dependence of the
Greek Epistle on a Hebrew prototype which resembled the passage
quoted from DST VIII, 4-11. The Epistle did not translate the verse
as quoted in the Hebrew source, but used the Septuagint version.
As a result the passage ends with the words xai 6 motebov &’ adrd
ot pf xatawoguviil, and the allusion to firmness in the corresponding
quotation in the Hebrew text — “its foundations will not tremble or
move from their place” ™ —is lost. But the Sectarian notion that
the community has to be firm, which the sect based on Isa. xxviii, 16 ™,
has not been lost in the Christian milies; it reappears (though not
in connection with the Temple allegory): the Christians have to be
reBepelropévor (Col. 1, 23), £8patol xai GuetaziviToL (I Cor. xv, 58;
Col. i, 23).

To sum up: As the Qumran covenanters thought that the Jerusalem
Temple was polluted, they could not take part in the Temple service
of their time. This inability to offer real sacrifices engendered an
ambivalent attitude to the sacrificial rites: On the one hand the sect
hoped to offer sacrifices according to its own rites and by its own
priests in a purified future Temple; on the other they believed that
their non-sacrificial rites (lustrations, prayers, strict observance of the
Law) could serve as a full substitute for Temple service. This belief
led them to speculation about the equality of the two services, to the
use of symbols taken from the Temple ritual when describing Sectarian

71. The Sectarian exposition of Isa. xxviii, 16 had a life of its own in the
Qumran writings; see DST VI, 25-7 (referring to the Sect); ibid. VII, 7-9
(referring to the individual member). The passages agree in additional points.

72. Both images, house and stone, are, of course, connected by the general
idea of a building. DSD has nan n»in for the biblical yma jax. The words
90 O are absent in both quotations (DSD and I Peter), but were not
lacking from the Sectarian text of Isaiah.

73. The biblical wsm &% is taken over and interpreted: ymmITIE® WIYTH 53
pmipen Yeene %31 The word (*m¥nn is left out. The Septuagint has a different
interpretation of wm xb.

74. See note 71 above.
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rites, and, finally, to the view that the sect itself was a kind of
spiritual Temple. We have shown that one of the NT passages which
express this concept is directly dependent on a Sectarian prototype;
we have reason to believe that the concept itself came from Sectarian
circles. This view, that the Church is a spiritual Temple, did not
only mean for the Christians that the Church was a united body
which contained holiness, but also that, being a spiritual temple, it
was superior to the material Temple of the Jews. The concept thus
helped in the separation of Christianity from Judaism, in a way
analogous (though not equal) to its influence on the estrangement
between the sect and the rest of Judaism for whom the actual sanctuary
of Jerusalem was a symbol of religious unity.

VI. THE NEw COVENANT

Christianity distinguishes itself formally from Judaism by the New
Covenant (xawn Swidixn), which in its view was given to replace or
fulfil the old one. The fact that the term New Covenant (721 n*2)
was also used by the Qumran Sect (CDC VI, 19; VIII, 21; XX, 12;
DSH II, 3) is generally recognised as remarkable. * We are now
confronted with the question: do both documents mean the same
thing when using this term or, if not, what is the difference between
the two evidently similar concepts?

The term New Covenant has its origin in the prophecy of Jeremiah
(xxxi, 30-1): "Behold, the days come, saith the Lord, that I will
make a new covenant with the house of Israel and with the house
of Judah, not according to the covenant that I made with their fathers
in the day that I took them by the hand to bring them out of the
land of Egypt; which my covenant they brake.” Evidently both com-
munities were attracted by the eschatological content of the biblical
expression “New Covenant”, especially as the prophet says that the
New Covenant will be different from the old broken one. Of course
both communities did not interpret literally the part of the prophecy
which says that the New Covenant will be made “with the house of
Israel and with the house of Judah.” In their opinion this expression
could not mean the whole Jewish people; they saw in it a designation
of the “true Israel”: these are “Israel who walk in perfection” ac-
cording to the Qumran Covenanters (DSD IX, 6) or according to
Paul “Isracl of God” (Gal. vi, 16).

75. Sec the interesting comments of L. Goppelt, Christentum und [udentum,
1954, p. 26. '

T — |
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It so happens that most of our information about this concept in
the sect is concentrated in the so-called Damascus Document. This is
also the one Sectarian writing which explicitly uses the term New
Covenant. ™

The concept of a New Covenant is only significant when combined
with, or opposed to, the idea of an Old Covenant. This is what CDC
has to say on this subject: “Remembering the Covenant of the an-
cestors (lit. first ones — DPNWRY P™M3). He caused a remnant to re-
main of Israel” (I, 4-5); “God remembered the Covenant of the
ancestors and He raised from Aaron wise men and from Israel sages”
(VI, 2-3). These are allusions to the biblical verse: “But I will for
their sakes remember the covenant of their ancestors (B¥1WXY N*3) ;
whom I brought forth out of the land of Egypt in the sight of the
heathen” (Lev. xxvi, 45). By taking his cue from this eschatological
verse, the author of CDC makes it clear that the covenant of the
ancestors — or, to be exact, of the first ones — is the covenant made
with all Israel on Sinai. This is called in Hebr. ix, 15 “the first
covenant” (f wedn dwadixn). The rendering “first covenant” for “co-
venant of the first ones” already appears in the LXX of Lev. xxvi, 45
(% duadijxn % meotéea), We may therefore suppose that Hebr. and
CDC are actually using the same biblical term, ©272XY n*™2. This
covenant has been broken by those who entered it, called (CDC III,
10) BWRY N3 X3 7 (those who came into the covenant of the
first ones — or the first covenant). To my mind this expression cor-
responds to of medregov etayyelolévrec (“those who were told the
Gospel for the first time™”) in Hebr. iv, 6. The generation of the
wilderness is meant by both expressions, with the difference that the
Epistle means only this generation, while CDC includes this and
subsequent sinful generations of Israel in the concept. Both documents
describe the disobedience and punishment of this particular gene-
ration. ™ I would suggest that the Greek expression is a free rendering
of the Hebrew one. The Christian view, that the New Covenant is

76. In DSH 11, 3, the reading is based upon a restoration.

77. This reading is preferable to D WK N*Mah °K3, an invention of the
mediaeval scribe.

78. CDC III, 6-9: "And their males were cut off in the desert... and they
hearkened not to the voice of their Maker...and they murmured in their
tents. And the anger of God was kindled against their congregation.” Hebr.
iv, 6: “"Those who were told the Gospel for the first time failed to enter,
owing to their disobedience.”
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in fact identical with the Gospel, was transferred to the Old Covenant
on Sinai, which appears as a kind of gospel, the first one (Hebr.iv, 2).

The doctrine of the two covenants is an expression of the general
Sectarian view of Israel’s history. This view is expressed with admir-
able fullness and clarity in three interconnected passages of CDC
(I, 1-11; II, 14111, 21; V, 20-VI, 3) which describe the course and
interpret the sense of Israel’s history (as mentioned before, CDC
furnishes most of our information about the concept of the covenant).
We read in col. III that the sons of Noah went astray and were cut
off; that Abraham kept the commandments of God and “handed
(this tradition) to Isaac and Jacob and they kept (it) and were
written down as those who love God and partners of the covenant
forever” (III, 2-4). There follows a list of all subsequent genera-
tions; we are told that they all sinned and were punished. The con-
clusion is that “through it ™ became culpable those who came into
the covenant of the first ones ®* (or: the first covenant) and were
given to the sword because they forsook the covenant of God ... But
with them that hold fast to the commandments of God — who were
left over of them *! — God established (i.e. re-established) His coven-
ant with Israel until eternity” (III, 10-13). Or, in a shorter version:
“For because they sinned in that they forsook Him, He hid His face
from Israel and from His sanctuary and gave them to the sword; but
remembering the covenant of the first ones (or: the first covenant)
He caused a remnant to remain of Israel” (I, 3-5). %

This remnant has been saved because (as we have seen in the pre-
ceding quotation) it kept God’s commandments, i.e. remained faithful
to the original covenant. This idea is in the background of the defini-
tion of the sect given in 1QSa: “The sons of Zadok the priests and
the men of their covenant, who turned aside from walking in the
way of the people, they are the men of His counsel who kept His
covenant in (the) wickedness” (QI p. 109, I, 2-3). The characteristic
expression sarx (they turned away)®®, which indicates separatist ten-
dencies, recurs in another combination with the notion of the covenant

79. It is not possible to know to what the word refers; the text is not
quite in order.

80. See note 77 above.

81. Le. the remnant of Israel.

82. See on p. 38 of my paper (quoted above note 65) an interpretation
of the whole passage.

83. See Milik’s note ad loc., QI, p. 111-2.
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in CDC VIII, 16-18: ... the penitent of Israel (who) turned from
the way of the people. Because of God’s love for the first ones *. . ,
He loved those who came after them, for theirs is the covenant of
the fathers (MR n™3).” The expression ‘“‘covenant of the fathers”
is significant for the Sectarian view quoted above. In this view only
the fathers (Abraham, Isaac, Jacob) are regarded as having been
faithful to the covenant. Therefore those entering into the new
covenant see themselves as heirs to the covenant of the fathers. ** This
spiritual descendance from Abraham (and not from Israel generally)
is also characteristic of early Christianity (see Hebr. xi; Bul. 96).
Not only the notion of the covenant of the forefathers, but the
whole Sectarian concept of sacred history resembles the Christian view
of the Old and New Covenants. Both concepts are connected with
the notion that the new community (the Sectarians or the Christians)
represent the remnant of Israel, as foretold by the prophets. ** Both
communities distinguished the first covenant made with the whole
of Israel from the new covenant which was given only to the new
community. As the sect saw it, the new covenant was made necessary
because the old one had been broken. This view, explained at some
length in the Sectarian writings, is not explicitly stated in the NT.
Nevertheless it is to my mind implicit in the exposition of Psalm xcv
in Hebr. iii, 7 sqq., about the generation of the wilderness: this
generation, “those who were told the gospel first”, did not enter the
Land of Promise, which in this exposition stands for the “rest”
(eschatological bliss), because of their disobedience (iv, 6). But those
to whom the Gospel is preached now, as it was to the first ones
(iv, 2), are offered “today” the opportunity to reach the “rest”
(iv, 7), on condition that “they do not harden their hearts”. This
means practically that the generation of the wilderness did not enjoy
the blessing of the first covenant (“gospel” in the new setting) be-
cause of their disobedience: the new community is offered for a second
time a covenant with its blessings. The old covenant, which was
broken, shall be fulfilled in the new one. The sins which hindered
the fulfilment of the old covenant shall not weigh upon the new one.
The Epistle says so explicitly, adding a truly Christian motivation:

84. w9 (the first ones), here the founders of the Sect, not ancient
Israel, cf. CDC 1V, 8-9.

85. The view seems to underlie the enigmatic expression pyag »rmy in DSD
11, 9.

86. See ]. Munck, “Christus und Istael”, Acia Jutlandica 7, (1956), 85.
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“He mediates a New Covenant for this reason that those who have
been called ® may obtain the eternal inheritance ** which redeems
them from transgressions (committed) under the first covenant”
(ix, 15).

To learn of the connection between the concept of the two covenants
in early Christianity and the sect, we had to rely on a single NT
document, the Epistle to the Hebrews, which happens to be the one
NT writing to mention the theme without being influenced by the
Pauline concept of the New Covenant “not of the letter but of the
spirit” (II Cor. iii, 6). Paul found a new meaning in the contrast
between the two covenants: “For these are the two covenants, the
one from Mount Sinai which gendereth to bondage...” In the
lengthy discussion, Paul evidently wants to say that the other covenant
brings freedom (Gal. iv, 24-31). Paul combines the notion of the
two covenants with his general view of the Law and Christian
freedom which we have already mentioned.

The Christian and Sectarian ideas about the two covenants were,
as we have seen, very similar, especially before Paul, but not identical.
The one relevant difference is in the social significance of the covenant
in the Qumran Sect. The ideal concept discussed above had its
counterpart and realization in the actual life of the sect. Each new
member entered the covenant formally, moreover the covenant of the
sect as a whole was yearly renewed in an obligatory ceremony. Signi-
ficantly, this ceremony was performed in the third month, 7.e. in con-
nection with Pentecost, regarded traditionally as the date of the
covenant on Mount Sinai. # Thus, for the sect the covenant has a
practical and ceremonial as well as a theological aspect. In Christianity
the social aspect is weaker and the theological aspect is intensified by
its ties with Christology: Christ is the sacrifice which institutes the
New Covenant (Bxl. 97).

In addition to the fundamental difference between the Christian
and Sectarian concepts of the two covenants, there is a difference
of degree. The sect says about itself: *And He built them a sure house
(181 03, cf. Hebr. iii, 1-6) in Israel, the like of which has not
stood from ancient times even until now” (CDC III, 19-20). As a
divine institution the sect is superior to all similar institutions which
preceded it during the course of Jewish history. It regards itself as

87. See note 25 above.
88. See note 35 above.
89. J. T. Milik, Dix ans de découvertes, 1957, p. 77.
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something new and better than traditional Judaism, but it does not
go so far as the Epistle to the Hebrews, which argues: "By saying
‘a new covenant’ he antiquates the first. And whatever is antiquated
and aged is on the verge of vanishing” (Hebr. viii, 13; see also II
Cor. iii, 14). This extreme view of the Christians is, of course, a
part of their opposition to the letter of the Law. The sect had no
occasion to renounce the Old Covenant, because it never intended to
give up the Law of Judaism (see especially CDC XV, 8-12). The
separatism of the sect led, on the contrary, to an increase (or modifica-
tion) in the strictness of halakhab, to the revelation of special laws:
“But with them that held fast to the commandments of God who
were left over of them, God established His covenant with Israel
even until eternity, by revealing to them hidden things concerning
which all Israel erred, His holy sabbaths and His glorious appointed
times, His righteous testimonies and His true ways and the require-
ments of His will, which a man shall do and live thereby” (CDC
I1I, 12-16). Practically, this meant divergent religious practices in
everyday life (especially in calendar reckoning)® and resulted in ef-
fective separation from the rest of Jewry, while (in contrast to
Christianity) the connection with the Law of Judaism was maintained.
But the insistence on the validity of the laws of the New Covenant
leads to a rejection of other Jews who do not interpret the Law accord-
ing to the New Covenant: “For vain are all those who do not know
His covenant, and all those who despise His word He will destroy
from the world” (DSD V, 19-20). The appellation “vain” (%27)
is applied by DSW to the gentiles (237 ", nations of vanity).®
Thus the sect tends to adopt the same attitude to those who rejected
the covenant of the sect and to those who have no covenant at all.
This attitude is somewhat complicated by the hope of the sect to
embrace all Israel in the future or, strictly speaking, to become in
the future not only the true Israel, but the only Israel. Possibly some
sectarians imagined that the rest of Jewry would simply be destroyed
in the End-time, while others hoped for a mass-conversion to their
point of view. We have a fairly explicit statement of this second
attitude in 1QSa (QI, p. 109, I, 1-5), while the view that all
Israel which does not belong to the sect shall be destroyed is implicit
in such passages as the one quoted above: “For vain etc.”, or the

90. See S. Talmon's contribution to this volume.
91. See Yadin, op.cit (note 12), p. 283.
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declaration in CDC that at a fixed time “there shall be no further
joining to the House of Judah”, because “the wall is built” (CDC
IV, 10-12). The problem derives basically from the attempt to apply
the concept of dualism and grace to the relations of the sect with
the rest of Judaism and the notion of Israel’s salvation in the future.
We may suppose that the sect imagined that the utterly wicked would
be destroyed, but that the majority of the people would somehow
in the last minute escape damnation and enter the New Covenant.
This problem, so incompletely solved by the sect, became even more
complicated and pressing when confronted by Paul, who was forced
to clarify the relationship between the historical Israel and his new
universal community as well as the function of Divine grace towards
both bodies. Hence his profound discussion of the problem in the
whole of chapter xi of the Epistle to the Romans. The solution is
offered mainly in vss. 28-9: "As far as the gospel goes, they are
enemies of God — which is to your advantage; but as far as election
goes, they are beloved for their fathers’ sake.”

VII. BAPTISM

The Covenant brought to the members of the sect amongst other
things deliverance from sin: it is “the covenant which God established
for the first ones °* to atone for their transgressions” (CDC 1V, 9-10),
or, in a more explicit statement, "God in His wondrous mysteries
atoned for their transgressions and took away their iniquity” (CDC
III, 18). This practically means that one of the important functions
of the sect as an institution is “to atone for the guilt of transgression
and iniquity of sin” (DSD IX, 4). The Christian Church has a similar
function, which is, however, based on a different theological claim:
it is the death of the Saviour which atones for the sins of the Christian
(Bzl. 85, 100).° This belief is often combined in Christianity
with the institution of baptism, which also results in the deliverance
from sin. In some NT passages (see I Pet. iii, 21; Eph. v, 25) there
is a direct link between baptism and the death of Jesus, but originally
the two notions were separate. This also emerges from the traditions
about John the Baptist, who preached “a baptism of repentance for
the remission of sins” (Mark i, 4; Luke iii, 3). The meaning of

92. See note 84 above.

93. Of course, already the first disciples of Jesus were of the view that
his death brought atonement, but in the second Christian stratum the belicf
that the death of Christ atones for those who believe in him is typical.
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this religious concept becomes evident from Josephus' description
of John's baptism: “For thus, it seemed to him, would baptismal
ablution be acceptable, if it were not to beg off from sins committed,
but for the purification of the body, when the soul had previously
been cleansed by righteous conduct” (Ant. XVIII, 117). ** By “puri-
fication of the body” Josephus means ritual purity, which was a
concept of great importance in the Judaism of the Second Common-
wealth generally. This purity, according to John the Baptist, is not
obtainable without the previous “cleansing of the soul”, i.e. repent-
ance. This idea, that moral purity is a necessary condition for ritual
purity, is emphatically preached in DSD, which says about the man
whose repentance is not complete: “Unclean, unclean he will be
all the days that he rejects the ordinances of God... But by the
spirit of true counsel for the ways of man all his iniquities shall be
atoned, so that he shall look at the light of life, and by the spirit of
holiness which will unite him in his truth he shall be cleansed from
all his iniquities; and by the spirit of uprightness and meekness his
sin will be atoned, and by the submission of his soul to all the
statutes of God his flesh will be cleansed, that he may be sprinkled
with water for impurity and sanctify himself *> with water of clean-
ness” (DSD III, 5-9).° This doctrine leads to the rule: “Let him

they will not be cleansed unless @y have re_pented from their w1c_ked-

ness” (DSD V, 13-4; cf. ibid. VIII, 17-18). The “regular ablutions
of the sect, which enabled its members to touch their pure food *,
were forbidden to outsiders (and to members of doubtful behavxour)
because these ablutions were not considered valid unless preceded
by full repentance.

That baptism leads to the remisssion of sins was accepted by Chris-
tianity generally (Bxl. 135-6), but the idea that the atonement is
really caused by the repentance which precedes the actual immersion **

94. The first to interpret the NT cortectly on the basis of Josephus's words
was E. Meyer (Ursprung und Anfinge des Christentums 1, Berlin 1924, p. 88).
His view is confirmed by the Scrolls.

95. See below.

96. W. H. Burrows, "John the Baptist” in The Scrolls (see note 1 above),
pp. 39-41.—Sece also S. E. Johnson, "The Dead Sea Manual’, ZAW 66
(1954), 107-8.

97. See C. Rabin, Qumran Studies, Oxford 1957, pp. 7-8.

98. The outward expression of this view in the baptism of John is the
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gradually weakened in the new milien. When the early Church of
Jerusalem introduced baptism, the connection between repentance
and baptism was still clear (Acts i, 38). There still is an indirect
connection between moral purity and the significance of baptism ** in
Heb. x, 22: “Let us draw near with a true heart in full assurance of
faith, having our hearts sprinkled from an evil conscience and our
bodies washed with pure water.” The similarity of this language to
Josephus' description has already been recognized '’; now we must
also compare the language used by DSD III, 8-9: "By the submission
of his soul to all the statutes of God his flesh will be cleansed, that
he may be sprinkled with water for impurity and sanctify himself ***
with water of cleanness.” The language, not the meaning, is similar
in this case, since the author of the Epistle does not really want to
say that repentance is necessary for effective baptism, but only makes
use of a traditional phrase. Elsewhere in the NT Epistles and Johan-
_nine writings the connection between baptism and repentance is
entirely lacking, in spite of the great importance which repentance
had in Christianity from its very beginning in the teaching of Jesus
(Bul. 73—4). In my opinion °* this loss of the element of repentance
in Christian baptism can be explained by the increasing importance
gwen to its sacramental aspect, which makes it an opus operatum.
It is interesting to note that the Apostohc Fathers, when speakmg
about repentance and baptism (Barn. xvi, 8-9; Herm. IV Mand. iii,
1-2), seem to regard repentance as a result of baptism, not as a condi-
tion for it. 2%

As we have seen, baptism as practised by John the Baptist and the
sect had a double significance, ritual purity and atonement, or deliver-
ance from sin. The ritual aspect naturally lost all importance in
Christian baptism. Nevertheless Christian writers continued to use the
language of ritual purity as a kind of poetical imagery taken over from
their predecessors. Paul, e.g., addresses the gentile Christians: “But

notice that “They were baptised of him ... confessing their sins” (Mark i, 5;
cf. Mt. iii, 6). Cf. also Sibyll. iv, 165-170.

99. The notion that penitence precedes baptism is possibly alluded to in
the obscure passage Hebr. vi, 1-6.

100. See A. Oepke in Kittel, Theologisches Wirterbuch zum NT, s.v.

101. See below.

102. I hope that I shall be able to substantiate this claim in a future study.

103. On this point I remain unconvinced by A. Bénoit, Le bapréme chrétien
au second siécle, Paris 1953. The notion that penitence precedes baptism
reappears in Justinus, I Ap., cap. 6L
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ye are washed, but ye are sanctified but ye are justified in the name
of the Lord Jesus and by the Spirit...” (I Cor. vi, 11; cf. i, 30;
see Bul. 135). He uses the terms occuring also in DSD (about the
backslider) : “He shall not be justified . .. he shall not be purified by
atonement and he shall not be cleansed by the water for impurity:
he shall not sanctify himself in seas and rivers or be made clean with
any water for washing” (DSD III, 3-5). Especially interesting, in
this context, is the word “to sanctify” (@Tpni, dywodijva), which is
used by the Jewish sect (DSD III, 4, 9; DST xi, 10) in the specific
Hebrew (biblical *** and talmudic **) sense “to purify.” We may
suppose that the early Christians also used baptismal formulae in
which the word occurred in its original sense. In NT passages con-
nected with baptism (I Cor. i, 30; vi, 11; Eph. v, 26), however, the
word seems to be used only in the non-ritualistic sense of spiritual
sanctity. Nevertheless, a palpably ritualistic formula is used, as we
have seen, by Hebr. x, 22: "Let us draw near with a true heart in
full assurance of faith, having our hearts sprinkled from an evil
conscience and our bodies washed with pure water.” The author of
the Epistle made use of this formula because it was traditional, al-
though he was consciously opposed to the “diverse ablutions’ (3uipogos
paxtiopol, Hebr. ix, 9-10) of the Jews, which, according to him,
belong to the category of “carnal ordinances” and “cannot make the
worshipper perfect as to his conscience (xatd ovveidnow tehesdon)”
(ibid.). It is therefore not surprising that I Peter (iii, 21), when
speaking of baptism in terms similar to Hebr. x, 22, accepts the
notion of a cleared conscience, but rejects most emphatically the notion
of a purified body: the baptism is “not the putting away of the filth
of the flesh, but the answer of a good conscience toward God
(ovverdnoemg dyadijs éxepdtnpe eig Dedv).” 106

Two elements in the baptism of John the Baptist and the sect
were weakened in Christian baptism: ritual purity and the notion that
repentance is a condition for valid baptism. A third element of Sect-

104. Some of the Septuagint translators understood that wIpna% can mean
“to purify oneself” (GyviCeadai). See LXX Num. xi, 18; Jos. iii, 5; Isa. lxvi,
17; Chron. passim.

105. E.g. o¥nam b»7 wyrpin Mishnah Yoma iii, 2. I have not found the root
vy for purification of the whole body in Talmudic sources.

106. The repetition of the originally Greek ovveidnowg (Hebr. ix, 9; x, 22;
I Peter iii, 21) shows that the Jewish baptismal formula was formulated
anew by Greek-speaking Christians.
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arian baptism was developed and empha.sized by Christianity: the
niotion that baptism brings remission of sins. A fourth element com-
‘mon to both types of baptism, with which we have not dealt so far, is
the functnoniof the Holy Spirit at this act. It is the Spmt which accord-
ing to DSD III, 6-8 effects the purification from _sin_ In Christian
baptism the Holy Spirit is the dominant element; it is a baptism by
Spirit, an act which ensures the granting of the Holy Spirit (Bul.
137-8). " The whole development leads from a baptism that could
hardly be called a sacrament to the eminently sacramental act of

Christian baptism.

VIII. SpirIT

The dualistic doctrine of the Qumran Sect is expressed, as we have
seen, in terms of “the two spirits”. God “created the spirits of Light
and Darkness and established upon them every deed” (DSD III, 25).
The righteous, the Sons of Light, are those who belong to the Spirit
of Truth, while the wicked belong to the Spirit of Evil. The same
juxtaposition occurs in I John iv, 6, the Spirits being those of Truth
and Error. ¢ John also identifies this Spirit of Truth with the biblical
“Holy Spirit” (John xiv, 17; 26); so does the sect (DSD IV, 21;
III, 6-7).% Only the Elect, 7.e. the members of the Yapad or of
‘the Church, have the Spmt of Truth or the Holy Spirit bestowed
R them it is this spirit which makes them different from others:

“Now we have received not the spirit of the world, but the spirit
which is from God” (I Cor. ii, 12).

The Holy Spirit was bestowed upon all the Elect, but not to the
same degree. The individual members of the chosen community differ '
in the___ grade and quahty of their spiritual perfection (Bul. 157-8). '
They were granted “'various powers and distributions of the Holy Spirit ‘
(mvebparog ayiov peeuopol) according to His will” (Hebr. ii, 4). DSD
is even more explicit on the subject: it declares that all men inherit [
in the distributions (11°3%222) of the two Spirits, of Truth and Evil, \

107. The relation of the Spirit to baptism will be dealth with elsewhere.

108. nvedpa whavijg corresponds to a supposed nyn m9 (as yet not found
in the texts), but cf. 13 213 713 mynh e eam (DSD I, 21-2).

109. It should be also noticed that both DSD IV, 21 and the Gospel of
John speak about the granting of the holy Spirit to the Elect at the End-Time.
Professor M. Buber called my attention to a possible connection between the
Sectarian and Christian Holy Spirit = Spirit of Truth and the Holy Spirit in
the dualistic Persian religion.

110. These words of Paul will be discussed later in this paper.
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“"and every action of their deeds is (determined) by their distributions,
according to a man’s portion, whether much or little for all times
eternal” (DSD IV, 15-16).** The significance of “‘each man’s por-
tion” is clearly brought out by Paul: “Each received his manifestation
of the Spirit for the common good. One man is granted words of
wisdom by the Spirit, another words of knowledge by the same Spirit;
one man in the same Spirit has the gift of faith, another in the one
Spirit has gifts of healing; one has miraculous powers, another the
gift of interpreting tongues. But all these effects are produced by one
and the same Spirit, apportioning them severally to each individual
as he pleases” (I Cor. xii, 7-11, cf. ibid. 12-31; Rom. xii, 3-8, Eph.
iv, 3-16). Or, as the author of DST says more simply: “According
to their understanding Thou madest them approach and accord-
ing to their ability they shall serve Thee, according to their distribu-
butifon]” (DST XII, 23). All the abilities (literally: powers) are
various ways of serving God, as Paul also says in his introduction
(I Cor. xii, 4-6) to the passage quoted above.

The personal differences in the gifts of the Spirit have their practical
importance in communal life. They determine the social rank of each
member and the kind of worship expected of him. Therefore the
Qumran community was obliged officially to determine the spiritual
grade — or "understanding” — of each member: “They shall be re-
gistered in order, each before his neighbour, according to his under-
standing and his deeds, so that every one of them shall obey his
neighbour, the lesser obeying the greater; and so that they shall have
an investigation of their spirits and their deeds year by year, so as to
elevate each one according to his understanding and the perfection of
his way or put him back according to his perversion” (DSD V, 23-4).
Among the duties of the “enlightened” (9s5wm) member of the sect
was the duty “to differentiate and to weigh all the sons of Zadok
according to their spirit . .. to judge each man according to his spirit
and to let each man approach according to the cleanness of his hands
and accept him according to his understanding” (DSD IX, 14, 15-16,

111. This means that grades of spirit — of the evil spirit of course — exist
also among the Sons of Darkness. This concept of distribution belongs to
the Sectarian doctrine of predestination (see DST I, 15-20). According to
J. T. Milik, op.cit. (note 89), p. 78-9, fragments of an astrological composition
were found in Qumran giving mathematical proportions of the participation
of men in the spirits of Light and Darkness, according to the dates of their
births.
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18). We have no information about similar social techniques among
the Christians; though Paul does include the “distinguishing of spirits”
among the spiritual gifts (I Cor. xii, 10).*

The recurring examination of the spiritual grade of each member
of the sect (DSD V, 24) indicates that this grade was not considered
to be constant. This explains why the author of DST asks for the
spirit (XVI, 6; see XVI, 11-12), although the spirit was given to
him when he entered the sect (XIV, 13)— he can never be quite
sure that the more coveted kind of spirit will always be at work
within him. A parallel situation exists in Christianity: the Christian
has been given the spirit at his conversion, but is nevertheless exhorted
to desire spiritual gifts (I Cor, xiv, 1, see Bul. 158).""

The usage of the term “spirit” varies both in the NT and in the
Qumran writings. Sometimes the “spirit” in general is mentioned;

w

sages the word “'spirit” is used with different qualifications. It seems
that these specific spirits are not always aspects or even poetic descrip-
_tions of the one spirit, but also occasionally individual divine gifts to
the Elect. The connection between the general and the specialized
concepts of “spirit” is discussed by Paul in the passage quoted above:
“Each man receives his manifestation of the Spirit for the common
good . . . but all these effects are produced by one and the same spirit,
apportioning them severally to each individual as he pleases” (I Cor.
xii, 7-11).* This explanation seems to presuppose that the several
spiritual gifts are distributed by the general spirit, itself beyond

112. The phrase can be also understood as referring to the examination of
the utterances of spirits, i.e. prophecies, cf. I Thess. v, 19; I Cor. xiv, 29;
I John iv, 1. It should be also noticed that the NT passages quoted seem to
speak about distinguishing the good spirit from the spirit of error.

113, The author of DST prays to God: 793y m92 3%nn  (vouchsafe(?)
for the spirit of Thy servant, DST XVI, 14). This could mean that God is
asked to vouchsafe for the good spirit in the Elect, to ensure that the worship-
per shall be steadfast in his good ways. If this interpretation (there are
others) be accepted, the phrase from DST would form an interesting parallel
to II Cor. i, 22: “"Who hath also sealed us and given the pledge of the Spirit
(tdv dooaPiva tobd mveduatog) in our hearts” (cf. ibid. v, 5; Eph. i, 14).
The Hebrew word for pledge is used in these Greek passages. The spirit is,
so to speak, given as a pledge from God to the Elect one to ensure that his
share in the election will not be lost (Eph. i, 14). See, however, Abbot,
op.cit. (note 36), etc.

114, Paul's words could be construed to mean that everybody receives one
single spiritual gift; but evidently this is not the Apostle’s intention.
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humanity. But it can also be said, as we have seen, that God grants
the one Holy Spirit, or Spirit of Truth, to each of his Elect. Thus
the list of spiritual gifts in the fourth column of DSD is summed up
in the words: "These are the foundations ** of the Spirit for the Sons
of Truth of the world” (IV, 6). The list includes amongst other
individual gifts the "Spirit of Meekness” (IV, 3) and the "Spirit of
Knowledge” (IV, 4). Both these spirits also occur in the NT. The
“Spirit of Meekness” (see also DSD III, 8) is mentioned twice by
Paul (I Cor. iv, 21; Gal. vi, 1); meekness (not “Spirit of Meekness™ )
is placed in the Jewish Treatise of the Two Ways in a passage parallel
to the list of DST just mentioned. *** Meekness also occurs in another
list of this kind, that of the “fruits of the spirit” in Gal. v, 22-3. 17
To the "Spirit of Knowledge” in the Manual corresponds the
"Spirit of Wisdom and Revelation” (avedpe cogiag xal dmoxaiipems)
in Eph. i, 17. Knowledge is also included in the list of spiritual
manifestations in I Cor. xii, 8 (cf. xiv, 6) from which we have already
quoted extensively. Now we must ask what kind of knowledge is
meant. ** What does the Elect one know, since heavenly wisdom has
been granted to him? For John the Evangelist this knowledge is
concentrated in Christology (Bxl. 419-21); in the non-Johannine
Epistles the concept of knowledge seems to be broader and to resemble
the kind of knowledge which is characteristic for Sectarian doctrine.
Thus Paul in I Cor. xiii, 2 speaks about prophecy and understanding
of mysteries and knowledge **® as being all gifts of one kind. Thus

115. "m0, i.e. YNOY,

116. Didache iii, 7-8: Taofh 8& mpa’s, €meil ol mpaeic xAngovopricovay Thy
yijv. ylvov paxgéiupog xai élenpov xai dxaxog (DSD IV, 3: 991 may mn,
A%y 2w Donnt 2 o°bR. See J.P. Audet, “Affinités littéraires et doctrinales
du Manuel de Discipline”, RB 1952, pp. 219-38.

117. On the list, see note 157. There is a connection between “spirit of
meekness” and “the meek of spirit” (m% *My). a description of the Sect identical
with “the poor of spirit” (ma »y), Cf. Mt. v, 3-5: "Blessed are the poor by
spirit, (i.e. m% "), for theirs is the kingdom of heaven... Blessed are tse
meek (i.e.&"y), for they shall inherit the earth.” — See D. Flusser, op.cit.
(note 3), p. 88-9.

118. The best discussion of the Christian concept of knowledge is L. Bouyer,
“Gnosis, le sens orthodoxe de l'expression jusqu’'aux péres Alexandrins” JTS
4 (1953), 188-203. For the Sectarian material, see W. D. Davies, “"Knowledge
in the DSS”, HTR 1953, pp. 113-139; Licht, op.cit. (note 21), pp. 97-9;
Fr. Notscher, Zur theologischen Terminologie der Qumran-Texte, 1956, pp.
15-18.

119. As evident from the context, the definition is not Paul's, but was
taken over by him.
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we learn indirectly that Paul meant thereby the lore of divine my-
steries. The Epistle to the Ephesians (i, 17-19) offers a broader and
more explicit definition: “That the God of our Lord Jesus Christ,
the Father of glory '*°, may give unto you the spirit of wisdom and
revelation in the knowledge of him. The eyes of your heart being
enlightened **'; that ye may know what is the hope of his calling **
and what the riches of the glory of his inheritance in the saints 1%,
and what is the exceeding greatness of his power to us-ward ** who
believe, according to the working of his mighty power.” 325 By the
gift of knowledge the Christian is made to understand the working
of the divine calling or the true meaning of his election. His know-
ledge is the intellectual basis for his experience of being elected.
This function of knowledge is not described with the same clarity in
the Dead Sea Scrolls. It is nevertheless evident that the Qumran
covenanters learned from their writings about the nature of their
election by the sovereign power of God, so that their knowledge had
practically the same function as the knowledge described in Eph. i,
17-19.

That knowledge is by its very nature restricted to the Elect, or, as
John the Evangelist says, to the believers. *** Paul’'s view on the
subject is similar, see I Cor. ii. In the Sectarian writings we find the
imagery of DST: Only the trees which were hidden and planted by

120. a5 v (DSW XII, 9) might possibly be compared, see Yadin,
op.cit. (note 12) ad loc. and maon Tn (ibid. XII, 7; cf. Psalms xxiv, 7-10).

121. The expression megmrtiouévong Tovg ogplaipols g xaedlug is to be
interpreted with the aid of DSD II, 3:p»%% nyTa nonm o»n bowa nsab IR,
The phrase is an elaboration of the priestly blessings prescribed in Num. vi, 25:
qanv o9k a0 i W, The biblical verse is made to refer to divine enlighten-
ment by knowledge. See DSD IV, 2: w'k 2a%1 "pRnb, also op.cit. note 145,
pp- 135-6, and see Test. Gad v, 7.

122. Cf. DST IX, 14: "I know that there is hope in Thy mercies and con-
fidence in Thine abundant power.”

123. Cf. DST XVI, 4: "I know that in Thy benevolence toward man Thou
hast increased his inheritance.” See also note 35 above.

124. Cf. DST IV, 27-9: “Thou madest me know Thy wondrous mysteries,
and in Thy wondrous secret hast Thou shown Thy might through me showing
wonders before many because of Thy glory and to make known to all living
Thy might.”

125. 10 npdrog Tig layvog avtod. Cf. DST IV, 32-3: “so that all creatures
shall know about the power of His might (\n'ma3 ma32)and the multitude of
His mercy towards all Sons of His will.”

126. See C. H. Dodd, The Interpretation of the Fourth Gospel, Cambridge
1954, pp. 154-169.
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God are watered by the hidden perennial stream of truth; other trees,
even large ones, do not send their roots to the stream (col. VIII).
The Elect “were shown what [all the f}lesh of ancient [times] did
not {see}” (DST, XIII, 11; cf. Mt. xiii, 17; Luke x, 24; Rom. xvi,

25-6; Eph. iii, 5; Col. i, 26).**"_This means that the knowledge of

the Qumran covenanters and early Christianity is esoteric; this is
also the one theologoumenon common to the Qumran Sect and to the
Ersona.l teaching of Jesus (Mark iv, 10-12; Mt. xiii, 10-15; Luke
viii, 9-10). Even so, a fundamental d1fference between the two sys-
tems must not be forgotten: both teach that non-believers cannot
acquire true knowledge, but only the Sect draws the practical con-
sequence of actually forbidding the publication of the secret teaching.
According to DSD IX, 17, the member of the Sect is commanded
“to hide the counsel of the Law among the men of wickedness” (see
DSD X, 24; DST V, 24-6; CDC XV, 10-11).

The last gift of the Spirit to be dealt with here is the ability of
prayer “with the spirit” (I Cor. xiv, 14-15; see Bul. 153). The
author of DST says: “And Thou didst give into my mouth thanks-
giving and on my tongue [prai}se and didst circumcise my lips by
the establishment of jubilation, and I shall sing about Thy mercy
and about Thy might I shall converse all the day, always I shall praise
Thy name and tell Thy glory among the sons of men and in the
bounty of Thy goodness my soul will be delighted” (XI, 5-7). The
praise is an expression of the spirit: “Be filled with the Spirit,
converse with one another in the music of psalms, in hymns, and in
spiritual songs, praise the Lord heartily, with words and music” (Eph.
v, 18-20, cf. Col. iii, 16). Accordingly, DST mentions a “spirit in
the tongue” ***: “Thou hast created the spirit in the tongue and
known its words and prepared the fruit of lips *** before they came
into being, and Thou didst put the words in a line (i.e. due sequence)
and (didst order) the expression of lips’ spirit in measure...” (I,
27-31). This passage clearly states the praise uttered by the Elect
to be a direct gift of Divine grace, granted as a consequence of pre-
ordination.

Of course, the combination “spirit of x need not aIways mean a
spiritual quality granted by God: Thus ° pmt of mercy” (@M MY,

avedpa ydoiroc) does not mean that the Elect are made merciful by the

127. See Licht, op.cit. (note 16) ad loc.
128. See Licht, “The Doctrine” etc. (note 21), pp. 99-100.
129. See note 55 above.
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spirit, but expresses several times (DST XVI, 9; Hebr, x, 29; 1 Clem,
' xlvi, 6; Test. Judah xxiv, 3) a concept practically identical with the
Holy Spirit, i.e. the Divine spirit which is given to men by Divine
| mercy. The expression “spirit of holiness” is even more difficult to
define. In DSD III, 7 #@YTp M seems to mean the quality of holi-
Aness granted to man, and somehow resembles the "holy thought™ of
DSD IV, 4-5; it seems at any rate to be different from the Holy Spirit
(zTp M) described above. In Greek we find aveipa dyiwotvnc used in
somewhat different contexts: in Test. Levi xviii, 7 it is a perfection
characteristic of the future Messiah **°, in Rom. i, 4 it seems to define
the Divine quality of Jesus.

IX. FLESH AND SPIRIT

The contrast between the flesh and the spirit as presented by the
New Testament had been the subject of lively discussion by scholars
even before the discovery of the Dead Sea Scrolls. Three corpuses of
thought had to be compared with the NT in this respect: a) the
Bible and its understanding of man; b) trends of Greek thought
which contrasted matter and spirit and emphasized that the human
body belongs to matter (e.g. Plato); ¢) the Gnosis, which also finds
that the body, being material, is opposed to the spirit. The question
discussed was: is the position of the NT in these matters an outgrowth
of one or several of these systems or an independent creation? One
point was clear: the NT usage of the expression “flesh” is certainly
influenced by the OT; but this need not mean that the dualistic con-
cept was developed entirely on the OT basis. There remained the
possibility of a “‘pseudomorphosis” of OT anthropology and of domin-
ant Greek influence in thought, if not in language. The last possibility
was emphatically rejected by P. Bénoit **, who asserted that Paul’s
anthropology was essentially identical with the OT position.

The discussion has been newly reopened since the Dead Sea Scrolls
supplied us with a fourth corpus of thought to be compared with the
New Testament doctrine about the flesh and the spirit. This is so
because the contrast between the flesh and the spirit is also known

130. Dependent on Isa. xi, 2, which however does not include the words
oYy ma.
131. On this chapter see also my Hebrew article in Tarkiz 27 (1957-8), L
158-165. ‘
! 132. P. Bénoit, "Corps, téte et plérdme dans les Bpitres de la captivité”,
RB 53 (1956), 8; for literature see ib. note 2. ]
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to the Qumran authors, although they do not dwell on it with an
emphasis comparable to the statements of Paul. The evaluation of
this new fact has already led to a controversy between two scholars. 1#
We have to re-examine the matter because it certainly comes under
the heading of possible connections between the Dead Sea Scrolls
and early Christian thought. Paul is not the only NT author who
dealt with the contrast between the flesh and the spirit; John the
Evangelist also says that “that which is born of the flesh is flesh, and
that which is born of the spirit is spirit” (John iii, 6). This agreement

between Paul and John makes it probable that we are dealing with |

a_theologoumenon belonging to the stratum described in the title of
this paper as "Pre-Pauline Christianity.” ‘Since the same theologou-
menon also occurs in the Dead Sea Scrolls, it is quite possible that
the “flesh-spirit” dualism is another point common to the two doc-
trines and part of the system described in this paper. The problem
in this case is the occurrence of very similar doctrines in Greek (and
Gnostic) thought; this makes it necessary for us to prove or disprove
the possibility of an alternative (or concurrent) Greek influence on
the Scrolls and the NT.

It is interesting and important to notice that the term “flesh” in
its specific meaning, with the whole complex of connected notions,
does not occur in Qumran literature outside DST and the concluding
psalm of DSD. *** W. D. Davies '*, who rightly emphasizes this fact,
explains it by the theory that the greater part of the Qumran writings
reflects “an earlier ‘uncontaminated’ stage in the history of the sect
before Hellenistic influences had deeply coloured its thought, while
the psalms reflect a later stage, when this had taken place.” The present
writer ' came, some years ago, also to the conclusion that DST and

133. G. Kuhn, “Temptation, Sin and Flesh” in Stendahl (note 1) pp. 101-8;
W. D. Davies, "Paul and the Dead Sea Scrolls, Flesh and Spirit”, ibid, pp.
157-182. See also Licht, op.cit. (note 21), pp. 10-11, 92. — Cf. Max Weber,
Religionssoziologie TII, 1921, p. 426.

134. See also CDC III, 17, where the adversaries are described thus:
773 309721 YUK ywba YWhana om.

135. Op.cit. (note 133), p. 165. See also E. Schweitzer, “Die hellenistische
Komponente im neutestamentlichen odpt-Begriff”, ZNW 48 (1957), 237-
253.

136. "The Sect of the Judean Desert and its opinions”, Zion 19 (1954),
100-3 (Hebrew). It may be sngmﬁcant that the script of DST is the latest
stage of development amongst the Scrolls from Qumran, see N. Avigad,
supra, p. 76-7.

Py D WY Kt B



254 DAVID FLUSSER

the DSD psalm represent a later stage of Sectarian thought, partly
because of their special anthropology, partly for other reasons. But
the difference between the stages of Sectarian thought seemed to me
perfectly amenable to explanation by inner development without the
necessity of supposed outside influence.

There is indeed a basic difference between the contrast of flesh and
spirit as understood by DST and the spirit-matter dualism of some
Greeks. For Pythagorean, Platonic, Gnostic and similar trends, matter
in itself was heavy, base and generally contemptible; their attitude
to the human body was only a consequence of their general view of
the universe. None of the Qumran writings, even those which do
express some contempt of the flesh, shows this negative attitude to-
wards the material world, Matter is morally neutral. The material
world is regarded only as a wonderful Divine creation, worthy of
admiration. The constant laws which govern this world, the “mysteries
of wonder” of its creation, are contemplated as a proof of Divine
might and preoraainment, contrasted with human insignificance (DST
I, 7-27). DSD (III, 17-18; cf. DST I, 15 and the text QI, p. 154,
line 3) says that “He created man for the government of the world”,
thus betraying an almost positive attitude towards the enjoyment of
material creation. ** Of course, at the present time the world is
under the rule of Belial, as we have seen, and thus, as a consequence
of the moral dualism, it can be said that “the world is polluted by
the ways of wickedness in the rule of Evil until the time of decisive
judgment” (DSD IV, 19-20). The NT attitude to the world
(xdopog) is not as positive as the doctrines of the Scrolls so far pub-
lished (although it is quite possible that some Qumran covenanters
reached a more pessimistic position). Nevertheless, it is easier to ex-
plain the NT view as deriving not from a negative attitude to the
material world in itself, but rather as a broadening of the opposition
to this world which is under the rule of Satan.

Not only the world, but man, too, is polluted, according to DSD
IV, 20-22, by the ways of wickedness or the “spirit of impurity.”
This view could possibly serve as a partial admission of the doctrine
that man js impure and sinful by his very nature, a doctrine rather
prominent in DST and the psalm at the end of DSD. Among ascetics
who undertook, among other things, “to circumcise together the fore-
skin of impulse and stiff neck” (DSD V, 5), some disgust with

137. Ibid., p. 101-2.
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ordinary human nature was inevitable. Thus the view is reached that
man is not merely polluted by the rule of Evil, but that “human
impurity” (DSD X1, 14-15) and the sm of flesh” (ibid 12) are
innate to those born of woman, Man is “a creature of clay, kneaded
with water, a fundament of shame and a source of pollution, a
cauldron of iniquity and a fabric of sin, a spirit errant and wayward”
(DST I, 21-3). DST and the psalm in DSD use the term “flesh” to
describe “'the human nature at its basest, whatever is contemptible in
man”. **¢ They also think that “to man belongs wickedness and to
the fundament of flesh evil” (DSD XI, 9). Man is naturally en-
slaved by his criminal impulse. For Paul, too, “flesh” means baseness
of human nature. He chastises his followers with the words: “For
ye are yet carnal: for whereas there is among you envying and strife
and divisions, are ye not carnal and walk as men?” (I Cor. iii, 3).
The expression 23 My (“sin of the flesh”, DSD XI, 12) recalls
Rom. viii, 3. The use of the term “flesh”” in this specific connotation is
not restricted to Paul, but occurs elsewhere in the NT (see Bwl. 152,
103); beside John iii, 6, already quoted, there are the common Chris-
tian exprcssions caguwxai (copotizal) dmduvpion; 7 #mbupie Tig oagxdc,
which correspond to 9%3 9% in DST X, 23.

The origin of the concept “flesh” with its full theological con-
notation cannot be sufficiently explained by reference to some super-
ficially similar uses of the word in the OT, nor by describing it as
rationalization of some sort of sexual disgust with human nature,
which might be characteristic of a community exhibiting ascetic ten-
dencies. “Flesh” as a theological term could be coined only in the
general context of the doctrine of election-by-grace accepted by both
communities. As used by our sources, “flesh” means, to be precise,
“humanity without the ennoblmg gift of Dwme grace. 130 Therefore
they can say that God “raised from flesh the glory” of the Elect
(DST XV, 17), or: “From the company of flesh He has given those
whom He has elected to an eternal inheritance” (DSD XI, 7). The
Epistle to the Ephesians (ii, 3-7) states this explicitly: “...among
whom (i.e. the sons of disobedience) all of us lived, we as well as
you, when we obeyed the passions of our flesh, carrying out the
dictates of the flesh and its impulses and were by nature the children
of wrath like the rest of men. But...it is by grace you have been

138. Licht, “The Doctrine” etc. (note 21), p. 11.
139. 1bid., p. 11.
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saved (cf. Rom. vii, 5) ... to display throughout ages the exceeding
riches of His grace ' in goodness towards us in Christ Jesus.” A
similar concept of election is expressed by DST: "For Thy glory
Thou hast purified man from sin to make him sanctify himself
for Thee from all abominations of impurity and guilt of iniquity”
(X1, 10-11).

The election-of-grace, or raising from the iniquity of the flesh,
functions through the Spirit granted to the Elect. Therefore it can be
said that the Elect one is purified by the Spirit from his innate carnal
pollution. This is another aspect of the “spirit of holiness” which,
as we have seen (DSD III, 6-8), is connected with baptism. The
specaﬁc punfymg action of the Spitit is emphasized in the description
of the final and absolute cleansing of man from sin in DSD 1V,
20-22: “"And then God will select the deeds of man **2, and will
purify for Himself the frame of man, consuming every spirit of evil
from the tissues of his flesh, and cleansing him with the holy Spirit
from all wicked* deeds. And He will sprinkle upon him the Spirit
of truth, like water for impurity, from all abominations of falsehood
and wallowing in the spirit of impurity.” *** But the purifying action

_of the Spirit is by no means confined to the future (or to baptism),

since the author of DST knows that God “sprinkled His Holy
[Spirit]”’ upon the Elect “to atone for guilt” (frg. 2, 13; cf. VII, 7);
he also requests God “‘to purify him by His Holy Spirit” (XVI, 12).24

140. whotrog il ygdoirog avrod (also i, 7) is the Hebrew ymmy tmn.
2 common expression in DST, where it has the same theological significance.
It also appears (7»n% 1) in the Jewish Prayer Book (Singer, p. 237). This
Hebrew expression is derived from the biblical Janm ¥z 1nn (“the sounding
of Thy bowels and of Thy mercies”, Isa. Ixiii, 15) which was shortened into
o tan. In the original phrase 1on meant approximately “sounding”, but
as used in DST, fen means multitude, cf. the parallel expressionspimny 2
or tUBNY TR of MIMYD AT or AMYD A enh Nen (DST VI, 9, cf. #bid.
IX, 34), see the glossary in Licht, op.cit. (note 16) for these terms. Hence
the Greek translation mhoiizog in Eph; and also adijllog in LXX Isa. Ixiii, 15
(where toyn is translated as “pity”); see further LXX Isa. xiv, 11.

141. See notes 104, 105 above.

142. An expression which occurs also En. xlv, 3 (on the future deeds of
the Messiah).

143. The connection with John's words about the eschatological baptism
by the spirit (Mark i, 8; Acts i, 5; xi, 16; Mt. iii, 11; Luke iii, 16) is
sufficiently known. The DSD passage seems to imply the idea of bodily
resurrection of a “spiritual body”, cf. I Cor. xv, and perhaps Mishnah
Sotah at end.

144. Some MSS of the NT (also Marcion) have in the Lord’s Prayer (in
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By the Spirit, the Elect one is not only cieansed from the pollution
of the flesh, he is altogether freed from his human imperfections
and made righteous, as DST says in a passage (IV, 29-33) which
sums up the whole doctrine: “Who that is flesh could do aught like
this, what thing formed of clay could do such great wonders? He is
in iniquity from the womb, and in faithless guilt to old age. I know
that righteousness does not belong to man, nor to a son of man per- i
fection of way; to the Most High God belong all works of righteous-
ness. A man's way is not established save by the spirit which God
created for him, to make perfect the way for the sons of man, that
all his creatures may know the might of His power and the multitude
of His mercy to all the sons of His good pleasure.”

Thus God raises whomsoever He chooses from his base carnal
nature by granting the spirit. Both in the NT and in DST, there is a
contrast between the presence and absence of the Holy Spirit in man
who is of the flesh; it is this contrast which lies at the root of the

please God; but ye are not in the flesh, but in the Spirit — if so be
that the Spirit of God dwell in you. Now if any man have not the
Spirit of Christ, he does not belong to Him"” (Rom. viii, 8-9; cf.
ib. 4; I Cor. iii, 1-3)._The flesh is unredeemed human nature, steeped
in sin, the spirit is the Holy Spirit which brings redemption. Thus
the Holy Spirit makes carnal man into spiritual man: this view of
the Thanksgiving Scroll and the NT differs basically from the Greek
and Gnostic view which regards both spirit and matter as elements
inherent in the world in general and man in particular. Thus, from
the theological point of view, the “flesh-spirit” dualism of the NT
and some of the Scrolls should be regarded as self-sufficient and
independent of Greek (or Gnostic) influence.

It cannot be denied, of course, that both views are very similar,
and almost identical in their practical moral consequences. A man in
contact with both Greek and Jewish thought must easily have com-
bined these two doctrines. An instance of such combination or con-
tamination is offered by Wisdom ix, 13--18 *%: “For what man shall

Luke xi, 2) for "may Thy Kingdom come” the words: éAdétw 10 dyov
nvelpd oov dg’ fipdg xai xadaplodrw fudc. Evidently this version of the prayer
was quite widespread among Hellenistic Christian communities. It can refer
to the present (as in DST XVI, 12) or to the eschatological future (as in
DSD 1V, 20-22).

145. Professor I. L. Seeligmann called my attention to this passage; see his
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know the counsel of God? Or who shall conceive what the Lord
willeth? For the thoughts of a mortal are timorous, and our devices
are prone to fail. For a corruptible body bears down on the soul,
and the earthy frame '** burdens on the mind that is full of cares.
And hardly do we divine the things that are on earth, and the things
that are close at hand we find with labour, but the things that are in
the heavens who ever yet traced out? And who ever gained knowledge
of Thy counsel, except Thou gavest wisdom, and sentest Thy Holy
Spirit from on high? And it was thus that the ways of them which
are on earth were made perfect, and men were taught the things
that are pleasant unto Thee.”

The main idea of the passage, that man cannot know the counsel
of God, is Jewish. Here it is specifically motivated by a double argu-
ment: a) “For a corruptible body” etc. b) “And who ever gained
knowledge of Thy counsel, except Thou gavest wisdom™ etc. The
first assertion (verse 15) has been recognized by scholars '** as Greek:
the second recalls Qumran theology. The first assertion is not only
Greek in general but a direct verbal allusion to a well-known passage
of Plato’s Phaedo (81c): “and this bodily element, my friend, must
be considered burdensome and heavy, and earthy and visible; and
such a soul is borne down by it...” Plato’s insistence on the earthi-
ness of the human body recalled to our author’'s mind the Biblical
story of man’s creation from clay with its theological connotation.
This theological significance of man’s creation from clay is fully
utilized on several occasions in DST, where it represents an organic
part of the broader concept of human baseness and Divine grace, e.g.:
“What then is man, earth is he, made from dust and to dust is his
return, that Thou madest me understand such wonders and the secret

discussion in Tarbiz 27 (1957-8), 137-141. About the DSS and Sap. Sal.
see also A. M. Dubarle, "Une source du livre de la Sagesse?”, Revwe des
sciences philos. et theol. 1953, pp. 425-443.

146. 0 ye@deg oufjvog (cf. Job iv, 19). Cf. II Cor. v, 1 sqq., where Paul
comes very near to the Hellenistic-gnostic type of dualism (according to Bal.
198-9) — a passage not quite typical of Paul's doctrine.

147. See the commentaries on Wisdom ad loc, especially J. Fichtner, Weisheit
Salomas, (in Handbueh zum AT) Tibingen 1938, pp. 36-9; K. Holmes in
R. H. Charles, The Apocrypba and Psendepigrapha of the OT, 1913, 1, 532,
550. — The connection between Wisdom and DST must »o¢ be understood as
indication of Sectarian origin of the former, which is a typically Jewish Hel-
lenistic composition. But the problem of a possible relationship between the

Scrolls and Wisdom tequires further study.
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of Thy truth didst Thou make known to me. And I, dust and ashes,
what shall T design without Thy wishing it, what shall I plan ¢
without Thy will, how shall I be strong without Thy making me stand
and how shall I understand without Thy creating for me (spirit)”
(X, 3-7; see also XV, 21-2; XII, 11-13; 32-4). In the passage from
Wisdom, we have not only an allusion to the general Jewish concept
of man’s creation from dust, but also the typically Sectarian com-
bination of this concept with the idea that wisdom is unattainable
by man, unless given by God, and that this granting of wisdom is a
function of the Holy Spirit: “And who ever gained knowledge of
Thy counsel, except Thou gavest wisdom, and sentest the Holy Spirit
from on high?” What is more, the author of Wisdom adds at this
point an idea which, strictly speaking, is beside the point of his
argument, but which belongs to the corresponding doctrine of DST:
“And it was thus (i.e. by the Holy Spirit) that the ways of them
which are on earth were made perfect.” The expression diweddidnsay
ai teifor sounds like a translation of the Hebrew phrase in the above-
quoted passage: "A man’s way is not established (1120 ®12 wuX T97T)
except by the spirit which God created for him to make perfect the
way for the sons of man (8T *32% 797 bhav)” (DST IV, 31-2).14
The concept of divinely granted knowledge, which the author of
Wisdom used for his own purpose **, figures largely in the system
of DST. The author of this scroll not only mentions knowledge as
one of the gifts of the Spirit (see above), but declares again and
again that all he knows and tells is part of the God-granted know-
ledge *** which can be grasped only by those freed of their base
human nature and granted the Spirit (see, e.g., DST XII, 11-13).
The Holy Spirit is the only mediator of true knowledge, which is

inaccessible to carnal man (DST XIII, 14-6; X, 3-7; XV, 21-2).

The idea of knowledge by the spirit is thus also linked with the
“spirit-flesh” dualism: "It is not (possible) for the spirit of flesh

148. See note 38 above.

149. Cf. DSD XI, 10-11: %% 8 792 12 ®Y% wuRY 1997 08P [K1b] X%
7977 0N TR phwEn.

150. It enabled him to combine his own idea of the excellence of wisdom
with notions taken over from other systems of thought. Another identification
of wisdom and spirit occurs in Wisd. vii, 22, but there is an evident influence
of the Stoic n sbpa; see also Wisd. i, 5-7.

151. The idea is expressed in the recurring formula manm»an Ny 19X
("these I know from Thy understanding”, DST I, 21; XIV, 12; XV, 12;
DSW X, 16).
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to understand all these” (XIII, 13-14). This means that the flesh
has a kind of spirit of its own, which is a hindrance in the attainment
of knowledge. The author of DST declares that he does not possess
this spirit of the flesh (XVII, 25)%, but attains true knowledge by
the spirit given to him by God: “And I, Thy servant, have known by
the spirit which Thou hast given me (XIII, 18-19).

In DST we have only scattered remarks on the subject, while Paul
offers a systematic exposition of the concept of wisdom granted by
divine spirit (I Cor. ii, 10-iii, 4). His exposition is useful for the
understanding of Sectarian noetics, even if it differs in some important
points from all Sectarian writings known to us. According both to
Paul and to the Sectarians, knowledge is a preordained gift; it is
“hidden (wisdom) which God preordained before the world unto
our glory” and "“prepared for them that love him” (I Cor. ii, 7-9).
Therefore it is wisdom spoken in mystery (ib. 7), which the Elect
can grasp only with the help of the Spirit given from God: "But
God had revealed them unto us by his spirit: for the spirit searcheth
all things, yea, the deep things of God. For what man knoweth the
things of a man, save the spirit is in him? Even so the things of God
knoweth no man, but the Spirit of God.**® Now we have received
not the spirit of the world, but the spirit which is of God; that we
might know the things that are freely given to us by God” (I Cor. ii,
10-12). The Elect were not only given the Spirit from God but
they are also lacking the "'spirit of the world”, just as the author of
DST says that “the spirit of the flesh” is not his (XVII, 25, see
above). The difference between the Sectarian term “spirit of the
flesh” and the Pauline term “spirit of the world” can be understood
as a result of the Christian opposition to the “world” which, as we
have seen, has no exact Sectarian parallel. This comparision will also
make clearer another Pauline term, yuywog dviownog (“man of soul”,
eg. I Cor. ii, 14), which designates those who are not spiritual
(wvevpatixol) and cannot grasp spiritual wisdom. This means that
Yuywds is practically identical with ouexixds, the carnal man, mentioned

152. According to Licht's reliable restoration (because fitting the context).

153. Paul’s reasoning (a minori ad maius) recalls Wisd. ix, 16-7 (quoted
above): "And hardly do we divine the things that are on earth, and the
things that are close at hand we find with labour; but...who ever gained
knowledge of Thy counsel, except Thou... sendest Thy Holy Spirit from
on high?”
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later on in the exposition (I Cor. iii, 1).% Thus the "soul” of the
"man of soul” (yvxw»és) seems to correspond in Pauline anthropology
to_the "spirit of the world”, and to the “spirit of the flesh” in
DT 8

The Elect one has been redeemed from the realm of the flesh, but
nevertheless counts on God’s forgiveness should he ''stumble by the
iniquity of the flesh” (DSD XI, 12). He even knows that, being
human, he is sinful and that “evil belongs to the fundament of flesh”
(ib. 9). Thus he is both freed from the flesh and threatened by its
influence, a paradox which corresponds to the one observed upon
above, that he has the spirit and still asks for it. This apparent in-
consistency is resolved when we remember that the Elect one, though
raised from the realm of the flesh by the spirit, remains in fact a
carnal creature. The same dialectic attitude is reflected in Pauline
anthropology; he says on the one hand: “"when we were in flesh...”
(Rom. vii, 5) and on the other hand exhorts: “Walk in the Spirit
and ye shall not fulfil the lust of the flesh. For the flesh lusteth
against the Spirit and the Spirit against the flesh: and these are
contrary the one to the other” (Gal. v, 16-17). Thus the Elect one
wrestles all his life with his carnal nature, but is helped in his fight
by the spirit given to him, He relies on the spirit and not on the flesh,
as Paul (Phil, iii, 3) and the author of DST (VII, 17-18) both

_declare.

The contrast between the flesh and the spirit can be combined
with the opposition of the Sons of Light to the Sons of Darkness,
and thus produce additional aspects of the dualistic doctrine: the
Sons of Light are the Elect, and it is they that were given the spirit,
while those who belong to darkness remain carnal, This is the opinion
of Paul: “For they that are after the flesh do mind the things of the
flesh; but they that are after the Spirit the things of the Spirit”
(Rom. viii, 5), "for as many as are led by the Spirit of God, they
are the sons of God” (ib. 14; cf. Gal. iv, 6). John has an even
sharper formulation of the idea: “That which is born of the flesh is
flesh; and that which is born of the Spirit is spirit” (iii, 6). There-
fore the opposition of the “fruit of light” and “deeds of darkness”

154. See A. Robertson, The First Epistle of St. Paul to the Corinthians,
(L.C.C.) Edinburgh 1914, p. 49.

155. The whole complex demands further discussion, in which we cannot
engage here. The division of mankind into three grades, owparixof, Yuywoi,
avevpanixol, is Gnostic and later than Paul.
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in Eph. v, 8-11 **® correspond to the “fruit of the spirit” and “deeds
of the flesh” in Gal. v, 19-23. Both pairs of expressions mean the same
thing. The “deeds of the flesh” and the "fruit of the spirit” are also
enumerated in two lists of good and bad characteristics, which re-
semble the lists in DSD IV, 2—-14. The one which deals with the fruit
of the spirit shows even literary affinity. *** Nevertheless it must be
pointed out that only the NT identifies the realms of righteousness
and wickedness with the domains of the spirit and the flesh. In
Qumran literature we may infer that there was some tendency to-
wards such an identification, but no direct statement of it can be
found. It is thus possible that the early Christian community went
a step further in this matter; but it is equally possible that the signs

of such a step could be found in some Jewish document as yet
undiscovered.

As we have seen, the “spirit-flesh” dualism of the NT and of some
Qumran writings is based on the idea that man’s base nature can
be ennobled by the divine gift of the Spirit. This view is near enough
to the Greek (and Gnostic) view that there are two principles in the
nature of man, base matter and noble spirit. The two views could be
combined by some thinkers in antiquity, but must not be confused
by us. There is indeed some danger to a monotheistic system in the
idea that matter is base: Did not the one wise and benevolent God
create all, including matter? This reflection enables us to understand
why the idea that the body, being material, belongs to the devil, is
dramatically denied by Assumptio Mosis, a book which shows some
dualistic and predestinational *** tendencies, According to this book **?,
there was a dispute about Moses’ body between the archangel Mi-
chael **® and the Devil. The Devil argued: "This body is mine,

156. In Eph. v, 8, Christians are called “children of Light.”

157. In the list of the “fruit of the spirit”, dydsmn corresponds to 919
hnK 733 Y15 7Y ovTon: yaod = pey nmew; eloqvn = o a1 paxgoluvpio =
PR TR Gyalwoivn = D"y W wiotg = wyn 5153 NN N33 Dash
() meabryg =My MY, dywedrew =TT 93 YD avnm mad namw.
(It is interesting to notice that some texts add here dyvela). There is no term
corresponding to venotomg in the list of DSD.

158. See especially Assumptio Mosis xii, 4-5.

159. See The Assumption of Moses, ed. R. H. Charles, London 1897. My
attention was called to this matter by S. E. Loewenstamm, to whom my thanks
are due. See his paper on the subject in Tarbiz 27 (1957-8), 155-7.

160. He is the "Prince of Lights" of the Scrolls, see Yadin, op.cit. (note 12),
p. 214-5,
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because I rule over matter.” Michael replies that we were all created
by the Holy Spirit of God and that God is Lord of the spirits and
of all flesh. % Assumptio Mosis was written approximately at the
time of Paul and Simon Magus, who was an early Gnostic. The view
rejected in the passage is not the Greek dualistic view, but rather the
gnostic standpoint, because only the Gnosis taught that matter is not
merely burdensome but also the realm of satanic powers. ** Again
we must ask whether the Gnostic view as opposed to the Christian-
Qumranic view was purely Greek in origin, or whether it might best
be explained as a final and consistent fusion of the Greek contempt
for matter with doctrines about the rule of Evil in this world, the
flesh and the spirit, such as were taught among the Qumran coven-
anters and some early Christians.

X. CoNCLUSION

The number and importance of the notions we have shown to be
common to the Dead Sea Scrolls and Pre-Pauline Christianity mean
that these points of contact cannot be explained away as incidental.
Therefore the question of their historical significance has to the dis-
cussed. %

The terms dealt with in this paper were evidently coined in the
Hebrew language and passed in a Hebrew literary medium into
Christianity. 1 They passed as true meaningful theological terms, not

161. Cf. Num xvi, 22; xxvii, 16 (in the LXX version). The formula
"Lord of Spirits” is frequent in Enoch; cf. alsom9 5% 1k in DST X, 8
and Licht's note ad.loc. See A. Deissmann, Licht vom Osten*, 1923, p. 355.

162. See H. Jonas, Gnosis und spitantiker Geist 1, 1934, pp. 146-156.

163. The Epistle to the Ephesians shows particularly numerous points of
contact with the Scrolls (see next note). This observation is relevant to the
question of its date; it makes the assumption of a late date highly improbable,
as the strong links with Qumran theology would then be hard to explain.

164. It will be convenient to list some instances already mentioned: mhoitog
yagtog (Eph. i, 7;1i, 7) = toonn 12 (DST passim); zoldduevor td dyadd
(Rom. xii, 9) =21 *wyn 531 p1a1? (DSD I, 5); 10 pvotigiov toi Belfjpatog
avrov (Eph. 1, 9)=13pn " (DST frg. 3, 7); t0 pvomigiov 1ij; dvopiag
(II Thess. ii, 7) =ywp 1 (DST V, 36, see Licht's note ad loc.); W Poviy
toi feinpatog atrod (Eph. i, 11) =119 »en (CDC III, 15); dvevéyxar
avevpatizds Dvoiag edmpoodéxtovg De@ (I Peter ii, 5) =...mma nM 4py
1eay vm (DSD VI, 9-10); thwor (téxva) tod gotic ="K M3 (see above
note 13); td xgatog tijg toyvog avtot (Eph. I, 19) = mmaa md (DST IV, 32);
nvevpa ngovtirog (Gal. vi, 1; 1 Cor. iv, 21) =myr mn (DSD IV, 3);
»Mjooe t@v aylwv (Col. i, 12, angels)=pwwrp ¥m (DSD XI, 7-8);
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as empty or vague locutions. *** Neither were these terms unrelated:
they combine easily into a complete religious system, which can be
summed up thus:

the world is divided into the realms of good and evil; mankind

consists of the two camps: the Sons of Light — actually the com-

munity itself — and those who are of the Devil. *** The division
is preordained by the sovereign will of God (double predestina-
tion). The Sons of Light are the Elect of Divine grace and were
granted the Spirit which frees them from the sins of the flesh.

Baptism functions as a means of atonement. The company of the

Elect is a kind of spiritual temple; this company is constituted by

a new covenant with God; this covenant is eschatological and

additional to the old covenant made with Israel.

This summary contains practically all that is important in the teach-
ing of the Qumran covenanters, It is quite possible that some — or
even the majority — of the ideas taught by the Sect did not originate
in the Sect, but all of them were developed in the Sect and given their
characteristic formulation and full meaning; the Sect combined them
into the system discussed above. This system cannot by any means be

dywodijvar (in connection with baptism) = wipniy (see above): dywr xai
dpwpov (Eph. i, 4, cf. v, 27) = wnp o"n "wik (see above). Another instance
of the influence of Qumran theology on the second Christian stratum is the
use of the words Mitowarg, dmolitoworg, which correspond to the Hebrew
nw (see LXX Psalms cxi, 9; cxxx, 7). This is the term used by the Scrolls
throughout to express the notion of salvation, the obvious &3 (and A1)
being studiously avoided by Qumran authors (for some unknown reason).
In the NT, drohbtomaig, which means freeing by payment, ransom, is a signifi-
cant term, but it is not always used in its original Greek sense. “It is only
by a forced explanation that the idea of payment can be brought in” (Abbot
in op.cit,, note 36 above, p. 12). The difficulty disappears if we suppose that
amolitowowg in these places is not originally Greek, but a translation of
Hebrew nv0 used in the Qumran manner (the literal meaning of the root
m1b being “to free by ransom™).

165. See the interesting observation of Fridolin Stier, "Die Urkunden aus
den Hohlen", Hochland 48, (1956), 425-6: "So beginnt der Sektenkanon,
in feierlichen, von der Fracht theologischer [ermini iiberladenen Perioden.
Im Alten Testament ohne Vorbild, gemahnt diese Sprache an manche Partien
paulinischer Episteln {Rém., Eph.]. 8. Zeitlin charakterisiert diese Sitze
verichtlich als blosses “Wortgehduf'. Es wire besser, stilpsychologisch und
formgeschichtlich zu fragen, welche Geistesverfassung hier wie bei Paulus
solche Sidtze prigte.”

166. This summary lists only notions which actually occur in the NT;
therefore the facile formulation "The Sons of Darkness” must be avoided.
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described as reflecting notions accepted by Judaism generally; at some
points it even contradicts Rabbinic Judaism; for instance, the idea
that immersion has anything to do with the forgiveness of sins is
quite foreign to the latter. We have also seen that the theological
system of the Sect functioned as a kind of ideology or theoretical
justification for a socially separatist movement: the Sect regards itself
as the company of the “Sons of Light" and separates from the “people
of wickedness” by going into the desert (DSD VIII, 13) and by
living a strict communal life. The doctrine of election gives them the
certainty that the separation is necessary and willed by God; their
teaching, which compares their organization to the Temple, frees them
from dependence on the Jerusalem Temple service and severs all ritua-
listic links with the rest of Jewry. All this means practically that the
whole body of ideas described above could have come into Christianity
only from the Qumran Sect **": it is not sufficient to presume that we
are dealing with ideas that were generally diffused among Jews. Of
course, it is not our intention to argue that the body of ideas passed
into Christianity directly from the Sect; it is quite probable that it
passed through several groups and movements *** (which were more
or less influenced by Sectarian thought) before arriving at the points
where it can be observed through some writings of the New Testa-
ment.

The doctrine of the Qumran covenanters did not retain its original
function when assimilated by Christianity. The practical social con-
sequences, the organisation of a close-knit community, is the most
conspicuous item not taken over. Christians used whatever they learned
from the Qumran doctrine mainly to establish their own anthropology
and their own ideal about the Church as Civitas Dei. A simile equally
familiar to our writings and among historians will help to describe
the process: the theological structure of the Sect was taken apart and

167. This would be a highly improbable assumption if we were dealing with
an obscure and unknown little sect without means of influencing Israel or the
world. But the numerous points of contact with what had been known hitherto
about the Essenes are a sufficient answer to this objection. The evidence of
the influence of the Qumran covenanters on other men is another sign of their
Essene identity: the Essenes were, of course, well-known and influential.

168. Only John the Baptist is known to us, who has been recognized by
numerous scholars as being close to the Sect, but not quite identical with it.
Other “fellow travellers” are the author of Dxo Viae (see note 116 above)
and the author of the Testaments of the Patriarchs; both have a watered-
down version of the Sectarian doctrine of double predestination.
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the stones re-used by early Christian thinkers to build 2 new and
different house. Much other material also went into the construc-
tion of this new and larger edifice: both stones taken from other
ancient houses (Greek and Jewish) and stones hewn out of truly
original unprecedented Christian religious experience. Our image in-
deed ceases to be adequate at this point. The material was not only
collected, but fused, refashioned and enriched by the impact of the
pessonality and teaching of Jesus and the tremendous creative forces
unleashed by the new faith. The one important instance is the Christo-
logy of the new religion, which has no true parallel. Therefore
research on the Dead Sea Scrolls will never replace the study of
Christian origins, but it will help us to understand some important
aspects of early Christianity. 1%
David Flusser

169. An essay by the present author on some possible conclusions to be
drawn from the Scrolls in the field of Christian theology will shortly be
published in Preuves.




