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church, the one-sided reading of Paul fit-
the notion af the Apostie to the Gentiles
ed his original religious Ldentity in order o
ton of the God of lerael, not Lo

the same time banished evesy-

developed inm the Christian
ted like & glove, Eventually,
arose, the man wha repudial
become the one whe brought the salva
the Jews, but w the pon-Jews, and as

thing Jewish 1o the rubbish heap. .
We are now going to move forwards, almost two thousand years n

Gme, and examine how this idea has been utilized and how he image ol
another, even mote complex Paul, is gradually emerging:

2

THE EMERGENCE OF A PARADICM

he Titbingen School and German Idealism
Hege! and Dialectics

b leading philceopher in nivewcenth-ceaticy Germany was no doubt
w Friedeich Wilhelm Hegel {1770-1831). In kis carly years, he
theology at the University of Tibingen with the purpose of
sing a minister, While there, he was strongly attracted to mysti-
something that is also evident in his philasaphy, which to a great
is charactesized by theological issues, From 1818 until his death
a professorship in Berlin, Ir: Tibingen, where ke had sracted his
ic career, his influeace would eventually resclt in the emesgence
w of the most radical theciogical schools the warld had seen: the
en School.
view of the enormous influerce that his ideas generally had, it is
s only nutural thas Hegels philoeophy had such an impact oo the
al development in the nineteenth century. During s sojourn
Berlin University, he gathered adepss from all over Europe. At
of the ninewcenth century, most leading philosophers were

sheologians saw in Hegel's philosophical system new oppor-
s recaver ground after the humiliating defeat theology had suf-
n the philosophy of the Ealighwentment. Although the "absolute
Jogel was something quite different from the Chrizsian Ged,
garded Christiznity as the highest form of religion and even
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used basic Christian terms, though with a rather different tenor. The
main resson why Hegel’s philosophy became 50 popular was presum-
ably that i comprised every aspect of the workd, from the approach to
knowledge to the enfolding of history—art, culture, religion, and the
social structure of zociey.

The basis of Hegel's philosopbical system is far-reaching rationulism,
Thought and reality merge compietely, DUt while Hegel's predecessors
imagined a system consisting of immutable thoughts and an unalterable
reality, Hegel conceived of thought as & continuous process toward
higher and higher siages. This process, which according to Hegel is the
process ol reality, progresses due 10 the fact that every state brings forth
it own negasion, which then gives birth w & moce complex unity, Every
thesia generates its aatitheois, and these two opposites are joined in a
ayitteais, This synthesiz partially embodies slements from both thesis ard
antishesis, but does not guite obliterate those clersents, [tis important to
note aleady that the synthesis represents & Digher ovden

The point of departure for Hegel is the mos: absteact conceivable
notion, the term "being.” whick at the same time represents “the
absolute.” According o Hegel, the conceptior: of “pure being" will
parn into its opposite, that is, “sothing.” When these two conceptions
she synthesis “becoming” appears, including elements from
both the thesia "being” and the antithesis “nothing.” 1o this manoes,
pot only the formation of conceptions, but the entire development af
the workd evolves in dialectic triads, in which every new evolutionary
into its apposite and then again merges with it own negas
the evolusion of the world rises 5o DEVET-CEASIDG

merge.

stage tarns
don. In this way
higher stages.

1o Hegsl's world nothing was betser in former times. The past
always represents a lower evolutionary form than the presens, and
che future always holds something better in store,
is that the dialectical process

scenes, "the world spirit” acts, and evolution

this spirit manilest in concrete form in history. While most people ars.
and the heroes of history, ave

unaware of this, a few, the geniuses
of actively taking part in the world evolusian, The histozy

run by reason,

capable
the world is thus a process

loed of the world. Hegel®

The reazon for this

is not governed by chance. Behind the
ig in fact nothing but

which in reality is the trug

philoeophy inspired a whole generation ot
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- young theologians, but bardly shose who represented theological

F C. Baur and the Tiibingen School

¢ Tiibingen School is one example of whas Hegel's philosophical sys-
te and it is closaly asscciated with Ferdinand Chriztian
Taue (1792-1860), Baur came ta Tibingen in 1809 and srudied philos:
ophy for some years and thea dheology, Tabingon already housed a
Tibingen School, whick reachsd its peak during the firss decades of the
ineteenth contury. 1t was founded by Frnst Gottlieb Storr, who died in
805, but his work waz carried on by Emst Gottiieh Bengel, grandzcn
« [amous biblical scholar Johann Albrecht Bergel (1687-1752),
had been Storr's mentor, Bengel came to exert great influence on
wung Baue, who thus received his basic theological training within
glatively conservative, Lutheran theological wadition,

The aim of the Old Titbingen Schoo! was to ereate a scientific basis
or the authority of vhe Bible by means of Wistorical research, Storr
d 2o prove the authenticity of the New Testament and show that
Mne revelation is not contadicted by reason. However, among the
coessors ol Storr, & rather strong Kantian waiv could be discerned,
d s certain shilting of emphasis wward the ethical side of the Christ-
itls took place: the true nature of Jesus was demonstrawed by the
mazality and the ethical wwuths revealed in his teacking. The Old
» School was essendially nothing but a type of conservative
ity trying to tim its sails to the new philosophical winds, with-
& up its own supernasural foundation.
gradvated from the University of Titbingen in 1814 ard made a
2 private tutor and tescher wrtil he was offered & position as pro-

lower seminary in Blaubeuren.! Here he wrote his first book,

wind Mythotagie, oder Ke Naturveligion des Alievtwys (“Symbol and
or Natuce Religion of Antiquity, " 1824/25). This examination
s of religion hardly seems inspired by Hegel —the work rather
wences from Schleiermaches, Schelling, and Fichte, Bauvr’s
Hegel only surfuosd when he received the summons 1o take
essorship in Tobingen in 1826 and was initiated b ene of his
ovas disciples, David Friedrich Swauss (18081574},

gave rise 1o,
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b programmatic emphasis on the inner-worldly perspective, where super-
natural explanations had no place, the Tabingen School laid the foun-
dations for modern biblical scholarship, Admistedly, some scholars had
already hinted at this development, but mastly [rom cheistic paints of
departure. The methodological starting point for the Tibingen School,
Kowever, was the dizmissal of & transcendent God, active in histon

Strause studied in Tbingen between 1825 and 1528 and gradually
became interested in the Hegelian philosophical system. He even
moved to Berlin in onder to astend Hegel's lectures and also met Hegel
shortly before his death. Strauss remained in Berlin untl 1832, when be
returned ta Tobingen to veach at the Protestant seminary lov
Wartterberg theologians. After Hegel's death, Strauss atvended the lec-
cures on Jesus by Schlsiermacher, who inspired him 1o undertake his own Paur's ambition was te create an objective foundation for biblical schol-
study of the Jife of Jesus, [n 1835, hie beols, Do Eedven Jean ndioch Deardeitel arship. The Tubingen Scheal is [sunded on anything bus cbjective bib-
(The Life of Jeosws, ET 1846), was published. This book caused u weldom- Jicsl scholarship, however. In Baur's case, g;”c,uh;iw, philosopbica!
seen sensation. The entire theological establishment was shaken 10 its very Ideslism was crucial for his conciusions,
foundations and the book gave rise to & heatod debate all over Europe.

Strauss's book constitutes the definitive antithesiz of the Ol Tbingen
Schoo), whick strove 1o form a synthesis between the Jesus of scholarship
and the Jesus of faith. Has Feben Jeow inewead blasted an unbridgeable
chasty between the historical Jesus and the Cheist the Christians con-
fessed, Strauss dismissed all rationa) and gupernatural interpretations of
vhe iniracle narratives in the Gospels. According to Strauss, these were but
rayths created by the carliest disciples of Jesus. The publication of the
book bad far-reaching consequences for Steauss and he was immediately
distnissed from his pesition in Tilbingen. During this fime, Paue kept & low

profile, Although he shared Sirauses opinions, he understood thatilbe did
not want to face the same fate ua Strauss he simply had to bide his time.
Baur was encumbered enovgh by kis friendship with Swauss, and the
waorks he published were viewed by the eritics as emanating from the same
heretical tradition as s Lefien Jesi. '
Thus ooe might say that the publication of Strauss'’s bool was the
starting shot of the sew Tithingen Schocl. In the course of more than a
Secade, the membere of the group published worles that i strong Terms
called in queston sraditional interpretations, but from the end of the
18403, the members became more involyed in defending their individual
positions aguinst azacks than accomplishing more pesearch. Personal
conflicts and bister internal controversies nlso tove the group to pieces
in the all-too-temmon manner tound in academic circles even in ous
time. Bauz’s death in 1860 colled the death knell of the Tabingen School, y and one pro-Petrine Jewish-Christian party, To Baun, it
at least in the formal sense. BB cloa that the text revesled & basic antagenism between a Pauline
The importance of the Tibingen Sehool for the discipline of Ne rsal type of Christanity, foe which the Torah nad had its day, ;mda'
ented, parseularistic type of Christianity, still ‘:o-.mé. by the

spize of i innovative perspective, Baur's Hegelianism had some
rather unfortunate consequences for the development of the view of the
pelaionship between Paul and Judaism. [a 1845, ke published his most

poctant exegetical work, Pasdo, der Apensiel Jeste Chointd (Pant, the Apotle

¢ Cheist, BT 1876), but aa early as 1831 he had alveady set the tone
'anicic about the different [sctions in Corinth: “Die Christuzpartei
d korinthizchen Gemeinde” {"The Christ Party in the Corinthian
ek), In ! Covinthians 1:10 Paul exhorss the commumMsy to remasn
ord and not split up inte different groups, bus o “be united in the
¢ mird and the same purpose.” In the following verses e wrote:

: has been roported 10 me by Chloe's people thas there are guar
among you, oy brothers and ssers. What 1 mean is thar sack of
wsays, "L selong 1o Paul." oo °1 belong ta Apclivs,” or 'l bl oo to
3. or "1 belong to Cheist.* (1 Cor 1:11-12}

ein: that the community had divided into four differens factions,
anpioning it own leacer. The question then arizes as to what
: groups represented and what their muzual relations were like. Baur
| that there wure in fact only two factions —one pro-Pauline non-

Testament exegesis can, however, hardly be overestimated. Through its
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Torah, This perspective, the basic conflict hetween—in practice —
Judaiam and Christianity, became the keystone in Baur's idealistically
inspired writing of history. These writings were developed into a compne-
hensive explsnation of the history of the early church in, among other
works, Baur's posthumously published lectures, Viardasiongen: Wher aentests-
meatliche Thelogée ('Lectures on New Tesament Theologny s 1854,

According to Baur, the embeyo of the conflict between Judaism and
Christianity i se fundamental that it js preseas even priar to Pauls emer-
genee on the soone. Baus's basic assumption is shat Christianity repreeents
the "absalute religion” and that all messianic particularism was thewared
with the death of Jesus. Hence it is Stephen who represeats the earliest
formulation of the wrue nature of Christianity. The firs: disciples were Joyal
to their Jewish religion, and the only thing that distinguished ther from
other Jews, Bauwr maintained, was the belief thas Jesus was the Messiah.
The attachmeot to Judaism amang the brst disciples of Jesus, howeves,
shaws that Christanity was still endeveloped and rudimentary. When
Stephen in hisspeech (Ao 7:1 -53) confronted sraditional Jewish religion,
the Jewish reaction 1o this challenge was manifested in big lynchiog. The
antagonizm betweer: Judaism and Cheistiarity then becomes a fact.

Baur saw the same conflice manifested in Romans, and above all in
Galatians, and nated the considerable difference
sions of the apostelic council in Jerusalem in Acts and Galatians respece
tively. Baur was of the opinion that the account in Acts could nos reflect
the real historic circumstances, simply becauss the conflict benween
Judaism and Christianity was toned down. For this reason Luke could
not be the author of Acts, and as the
was characterized by the deep antagonism between Judaism ané Chris-
tianity, the harmonized account in Acts must represent o lates period,

probably the end of the second century.

Faer believed that the histosy of the church evolved in tanve phases,
of Jerasalem and the destruction of the
temple in 7¢ & This period was characserized by the deop conflics
Judaism was abour w0
by Paul's Christianity
in which the gospel waz substitured for she Torah. In fact, this conilices
became crucial for Baur's dating of the books af the New Testamens
expose this conflict could not be from this eacly
petiod. Regarding Paul, this meant that Baur only accepred fove letters

<he first one ending with the Gl

benween Judaism and the emerging Chnstianisy.
turn into its ewn negation and became muperseded

texts that did nes

Letween the descrip-

fiest ers of the church definition

The Emergence of & Pasadign 37
a5 authentic: Romans, Galatians, and the swo letters to the Covinthirs.
Revelation, which Baur believed was written by the apostle Joha, also
dated from this period, according to hirv John, so Baur claimed, had
come to Asia Minor to oppoee Paul, which can be surmised from the
reference to the Nicclaitans mentioned in Revelation 2:6 and 2:16.
 According to Baur, the Nicolsizans adkeved 1o the Toeah-free goepel
 and were thus free to eat food sacriliced 5o idels, which was precissly
' what the author of Revelation found s0 abominable.
~ "The second period ran (rom the fall of Jerusalem to the end of the
Bar Kochba vpeising in 135 CE, when the Jewish people were expelied
From Judea, In Baur's view, the Synoptic Gospels (Masthew, Mark, and
wke), Acts, Philemon, Philipgians, Ephesians, and the letters w0 the
[hessalonians dated from this peried, during which Baur imagined that
both sides strove to downplay the conllict. This is most clearly exposad
in the account in Acts, whick does not acknowledge any antagonism
between Peter and Paul, The ovezall aim of Acts, according to Baur, was
1o obliterate the differences between the oo apostles by depicting their
espective spheres of activity as parallel: in the first part of Acts, Peter
was portrayed as being as similas to Paul as possible; in the second part,
Pavl was characterized in a mannes reminding the reader of Peter,
During the last period, from she 140s C until the end of the second
contury, the separasion of Christianity from Judaism reached itz prak,
was reflected, for instance, in the Gospel of John, in which the
were made to represent unbelief personified. All threats against
universalism of Christianity —Judaism, Jewish Cheistianity, and
sticistr—had been eliminated. The conflict between Peter and Paul
done away with as the church accepied the picwre of the parallel
tolates in Acts, Insteac of Paul ar Peter, doté were chosen. In the
of John, the velation berween the Father and the Son was
hed a5 the basis of love avd consstuted the merging of the divine
« busman. All is consummated and Chrissianity has taken the place
ism a= the highest Form of religion, representing the concretion
o [ogelian “abolute spirit” in hiszacy.
Raur’s hypothesis of the evolution of the sarly church is impressive —
of correct, As in the case of all historic reconstructons, the
is entirely dependen: on the fundamental assumplions upon
fich s is basec. Baur's depeadence on Hegel leads to a deterministic
3w of bizsory thas affects, not Jeast, the dating of the books of the New
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che conflict between Judaism and Christianity as the

Testament. Using :
3 does not worl, and Baurs

only critevion for dating the texts simply ad Bav
analysis i n fine example of reasoning in & cirele: the books of the .\.ew
Testament are used for reconstructing history. while the historical
developtrent at the same e constitutes the basis for forming & judg-
mens for daring the respective text.

The most serious consequence of Baur's view ol history is, however
<hat the conflict between Judaism and Christianity is foreed on o &
Pracrusiean bed in which Judaism of neceasity s depicted as infecior o
Cliristianity, feaquse i peprosnts ik caclice AL —an IR b — o the
divinely controlled wortd acder: Baur thus conlerred seizntific legitimacy on
chis view of Judaier in its relation to Christianity. Strangely erough,
Baur does not ssem to have taken the consequences of his theoretical

superstruciure seriously, The evolution of world history in dialestic tri-
in the gynthesis, including ele-

ads should, according to Hegel, result
ments from both the thesis and antithesis simulaneously abolished :m'd
preserved. In <he case of the history of Clristianity, we would ACCONG:
ingly expect to find also J ewizh-Christian influences in Christian v.“teol
ogy- But with Baur, the synthesis bears close resemblance to the classic
Lutheran picture of Paul. At she end of the day, the theological sympa:
<hies of Baur seem to rest precisely here.
Perkaps this ia not s¢ strange. Aswe will ses, : a
opposition of Judaism to Christianity is not a new one, but has effi-
ciently been passed on down the centuries.

der that Baus drew the conclusions he did. In ocder to comprehend why
this was 80, we turn to ihe guestion why negative attitedes o Jews
the Evropean cultural herizage. At
we wall return to an evaluation of

hecame such a prominent feature ol
the end of this extended discussion
Baur’s approach 1o Paul.

Anti-Bemitism in Antiquity
Pre-Christizn Attitudes

15 it possible to talk about anti-Semitism in antquity? In a way it ¥

of course, anachronistic, since the term Yanti-Semitism” was pinted
probably by Withelm Mack

only at the end of the nineeentit cEnLITY,

the idea of the state of

It is consequently no won-
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referring te the then current anti-Jewizh campaigns in Germany.
However, if “anti-Semitism" is teken ta refer to specific views on Jews
or special actions taken againas Jews, motivated by ictitious or real
characeeristies of Jews that ave anprogortionally distorted and not
laveled against other ethric groups in the same manner, we must admit
1t anti-Semitism existed already in angquity.® In the lollowing sucvey
[intend to employ tae terms “anti-Semizism” and "anti-Jewishness” as
synonymaus, according to the definition above.

- Asewrlyasthe third century pCE, Greek authors in Egypt commented
o the Jewish exodus from Egyp: and various distinctive Jewizh cultural
wees such as ciccumcision and the Sabbath celebration. Some of this
sl was included in & cleary anti-Semitic literary tradition Landec
1 theoughout history, To & certain extent, such manifestations can
gxplained by the general Greek attiude toward foreign peoples,
mooly considered uncouth and barbarian, at best zuitable az slaves
: supesior Greeks. During the Greel oxparsion, rot least under
der the Great, Greek immigeants established cultural centers —
s —wheve the specific Greek culture was cultivated and con-
10 the new generations. But in the Greek attizude toward Jews in
y, there was also an almost mythical conception. Motives suck
wish xenophobia, misanthropy, and lack of respect for the godz of
Grecks created a grotesque picture of the Jewish people as a con-
against the civilized, that s, the Greek world, in & way with-
allel amang other peoples.”

ae, Alexandria, and Antiock, Jews and non-Jews had lived
for a long time, usually withcut any problems. Josephus
exsmple, that Jews were already part of the original popula-
Ancoch was founded in 300 2¢2, and indicates that they were
) s a special group with special canditions (A 12,119}, [£it
poesible for Jews ta live in the Greco-Rowan cities, the civie
had to take into sccourt that the overwhelming majority of
population was unwiling to compromize regarding their
one God. In the Shema, for example, this was stroogly
s "Heas, Iseael, the Loed, our God, the Locd is one” {Deut
nslation).

i Greek and Roman religion, on the contrary, the divine was man-
n many forms, and worshipping many gods was the nawral
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~ way from Rome to his new kingdem in northern Tsracl. The reyal visi
- probably gave rise to various naticnalistic manifestations, provoking the
non-Jewish population wo start a tree pogrom, Jews were burned alive
or dragged through the streets votil shey died, Jewish homes and shops
~ pillaged, and in the wynagegues, statues of the empercy, Gatus
tius Caesar Germanicus —better knawn as Caligula —were placed.
his, of course, made them useless as places of worskip, bus at the same
v, the Jews did not dase to throw she statues out, as this could be
arded s & demonstration of unseemly disvezpect against the
mperoe. In this delicate sStuation, this could be taken &s a justuheaton
1o continue the acts of violence,”
~ Only alter the emperor was murdered in 41 €5 could order be
ored, and his successor, Clandius, issued an edict in which be con-
| the rights of the Jews to practice theis own religion, but also
d them not 1o strive for more rights than they already enjoyed
1463 Josephus, A/ 19.280:285], To Alexandria there had been &
movement withia the Jewish commurity demanding more influ-

religious expression, In addition to this, G:'eel:: R‘omzm. and other
imported deities functioned well together as they pasically belonged te
the same religious system. Concurrent with the Roman conquest of
new territories, loveign deities were adopted, In Rome itselt, wemples
dedicated 10 Greek and Egyptian gods and goddesses were built

But it was, of course, quite inconceivable for a Jew who wanted to
remain true to hiz or her religious heritage to talce part in cull's inch:d-.
ing other gods than the Ged of Isracl. One mighs think thas this should
not create any problems, but an sggravating satter was tlmt. t_lse
Romans {and Greeks) imagired shat good relations to the divine
world —pax devoim —were maintained by the official cult? 'I":u:'s .ﬂ\e
entire well-being of a Joca! city was dependent on the olficial eeligion.
[a practice, this meant that the individual inhabitant was ex?:-.:tcd. o
take part in religious leasts, and because there was no real dlscm’:t‘vo::
between politics and religion, one might say that loysity to the politica!
aystem was expressed through religion.

With this background, it is na wonder that tensions ensued beoween Lrone : ' : mmunity dems more.
Jews and non-Jews in the great cities of antiquity, especially since the ;but endeavoring to combine Jewish identiyy with Helleaistic eul-
Jewish population could mmount 1o as much as ten percent offhe rotal i well. ' ; e '
sopelagion. In a city like Antioch during the first contuny CE, this meant ;eonrnectuon '.s:nh the .?ew:;:} War in 6670 CE, ncw.duturbal:.ces
that the majority ol roughly 40,000 Jews were likely ta refuse wuxah:_p- b our in several plaoea. in Syria. .'Joeo'phus FB.J. 7A6-53) dt.:scnbas
ping those gods who the nen-Jewish population believed protected the e loyalty of the J _E‘“’l’ POQ“I"““‘ m A"“’O‘h was‘cnlled “" o
city againz: natural disssters and plagues. Whea such things occurred — : i 1 were accused of planring to burn dowo the city, l‘e?lf.lll‘.s in
Anmch e in an arca often hit by earthguakes and fooding —it is easy £ ""“"“"‘-‘- Jews e forced to sacrifice to Greok dc‘l.lles, and
o imagine who gos the blame, ho refused were killed, Order was not vestered untic. Roman

But Rome had really nothing to gain from tying to force the Jews: intecvened. Rome could it leb' Tesort (O SXODE MRCRENITS
o conlorm in religious masters, and as noted in the previous Chlp‘fl‘- we Jows when necessary, 10""“’“‘“‘:" when they "f‘r"’m"*l.v and
Jocal regulations were pormally issued giving them the right to practic mh«f the mvolf. caplured Jtnd destroyed Jerusalem and the
their own religion and to be excu sed from participation o the offic o the _u:termatllt of the war, prisoners were paraded J'uroun-d tllm
oult. Instead there were other opportunities for the Jewizsh commur.i'."/ef of the empire, exposed in the theatres, and publicly Lumil-

: ~ate their Joyalzy to the local city and to Rome, for examp s celehrating the victory over the vanquished Jews were
to demonstrate their layalRy o s should, howeves, not be regarded a9 a sign of anti-Jewish

; 5
by crecting monuments paying homage 1o tae emperos. :
4 Neversheloss, during the first century T soveral serious event DL it was rather the normal Roman way of treating conquered
fact, it lay in Rome's interest 1o normalize the relations to

occurved when underlying anti-Semitic feckings led o disastrous consss . .
cuences, During the summer of 38 CF, 2 period of disturbances began apulation as soon as possible.
: jon, however, may have contributed ta increaziog the ten-

i Alexandria that Jasted for several yoars. The provoling incident wag > 2 ! -
L visit by the Jewish King A gripps, who sropped in Alexandria on b Jews and non-Jews, During the riots, both in Alexandrin
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and Anticch, the Roman sushovities intervened and prevented further
violence. Afer the Jewish War ended io 7C CE {though the foriress
Masada near the Dead Sea held oot until 73), Josephus describes haw
the population in Antiech implored the Roman Empsror Tizus w0 expe)
the Jews from the city, Titus refused and left, but when he retarned
shortly afterwards, he was invited 1o a public gathering, probably in the
<heater. In Belfum judaicwn 7.110-111, Josephus writes:

So relinguishing sheir Erst request the Antiochenos varned 1o & second,
petitioning him [Titus] o vemove (e brazen sablets on which were
inseribed the priviloges of the Jews. But this too, Tirus rofused, and,
leaving the stazus of the Jows exactly as it was bokore, he set out

for Egypt:

[t is easy 10 imagine that the relations betwoen Jews and non-Jews
were somewhat strained after that. Under the surface, the hatred
they not only refused t© worship the

against the Jews simmerod, a5
but also because they enjoyed

gods of the city and had caused the war,
supposs by the occupying forees.

It seems clear that the period during arnd after che Jewish War was
troublesome for the Jews in both the land of lsrael and the Dhazpora.
Bus at the same time. it iz necessary 1 remember that this is not the
whole truth. While a pronounced suspicion agains the Jewish popula-
tion cestainly was prevalent, sometimes resulsing in downright perse-
cution, there are many examples of ao opposing tendency, As we
briefly touched upon in the previcus chaprer, it seems that Judaism
atteacted large groups of non-Jews. Again, concerning Antioch,
Josephus (8., 7.45) writes that the Jewish population exered consider-
able influence on non-Jews: *[the Jews] were constantly attracting to their
religicus cesemonies multitudes of Grocks, and thase they had in some
measure incorporated with chemselver " In Cane Apivacns 2282, he claims
<hat there i "not one city, Greek or barbarian, nor a single nation, to which

our custom of abstaining frem work on the seventh day baz not spread ...

and many of our prohibitions in the macer of food ave not observed.”

Josephus no doube shows a certain apologetic bins, but there is oo
The Roman authons

ewpecially confirm this non-Jewish insersst in Judaism, which they

reason to doubt the basic accuracy of his statement.
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Found usterly contemptible and regurded as an improper cultural influ-
ence. The Roman author Seneca, for instance, gave vent 10 his mizgiv-
ogs in a statement quotes by the church father Augustine: "The
custoras of this accursed race kave gained such influence cha they are
v received throughout the workl. The vanquished have given laws 1o
Aheir victors" (Cie 6.113. Similarly, the Roman satizist Juvenal heaped
seorn on those whose fathers vespected the Sabbath (Sat. 14.96-106):
“They worship nothing except the clouds and spirit of the sky," e states
and cootinues:

* They think there is no dilference botween pork, shick their [athess
' abetained from, and human fesh. In time, they ger id of their fore
skings, And with their habit of despiting the laws of Roms, they stedy,
- absarve, and revere the Judsic code, as banded down ta Moses in his
~ mystic seroll, which tells thew: act to show the way 1o anyone exoept
i feliow worshipper and if asiewd, 0 sale oaly the cireumeised to the
- founzn, But it's their fathers who are to blame, taking every seventh
"c!ay ¢ & day of laziness and sepneate from ordicacy life.

Josophus also reports that jn connection with the outhreak of the
wish War in 66 G2, the Jewish population in Damascus was brought
or and slaughtered. However, when the non-Jewish men planned
wsacre on the Jews, they bad to keep their plan secret Fom their
s wha could not be weusted, because, "with a few exceptions [they]
d all become converts 1o the Jowish religion” (8.J. 2.669).%
I the aftermath of ihe first Jewish War the non-Jewizh popula-
interest in Judaism seems to have attracted the attention of the
rivies. The historian Dio Cassiug (67.14.1-2) recorded that
zror Doritian had his covsin, the former consul Flavivs Clemens,
of because of his interees in Judsizm. Clemenss wife, Flavia
lla, also & relative of the emperor, saved her skir, but was ban-
This incident is also mentioned by Suetonius (Da, 16.1).
thers who were accused of atbeism, which in this conzext meant those
o hiad neglected to participate in the official religion, had their prop-
iy confscated.
To sum up: non-Jewisk inseres: in Judaism could be manifested in

i3 g Bl
pous manners. Some authors express acmication for Moses and some

’
WA
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were generally impressed by the long history of Judaism. A& we also
noted in the previous chapter, it was common for people to worshiz the
God of Tsrel together with their own Greck, Roman, Syrian, or Egyptian
gods, To ordinary von-Jews in <he Mediterranean world, this was a
cale toward deities. It also happened that
non-Jews supported Jewish communities financially and were
rewarded for this with honorary titles, something that must be under-
stoed in terms of the patron-client system so widespread in antiguity.
An inseripsion {C2J 766) mentions that & certain Julin Severa bu_il' a
synagogue. That she wost certainly was not Jewish is evident fram
another source {HAMA 6,263), where ghe is mentioned as & pricstess of
the local shrine. Some non-Jews converted to Judaism—Acts 6:5
mentions the prosslyve Nicolaus from Antioch—and ceased in every
respect to be non-Jewish (even though they may have been leoked
suspicion). The vast majority of * Judaizing” nen-
remained non-Jews and lived their lives, to some

cemplerely natural line to

upon with some
Jews, however,
extent, in nwo worids.®

All shese often contradictory astides to Jews and Judaism are
ifcally Christian

CE, and Peter
Schitfer is probably corvect in i conclusion regarding the Roman avi-

imporant when it comes o enderstanding the spec
anti-Semitism at the beginning of the second century

rede to Judaism:

Geginning with Cicero and Seneca. and reaching ite climax with
Juvenal and Tacitus, there is an ambivalence between dislike and
fear, criticism and respoet, auraction and vepulsion, which responds
to the peculiar combination of exclusivenois and yet suceess that
chasseterizes Judaism in the gyes of the Roman authors. . . . On the
whole, however, the pecularity of the Rowan aritude toward she
Jews seems better expressed by the term * Judeoplabia” i its

ambivalent combination of kear and hawred.

Thus at the end of the firss century we are facing & situation chars
acterized by contradictory views and atstudes concerning Jews, Vv’l: ;
Judsizm fascinated some non-Jews, othess feared its negasive infius

ence. Rome protecsed the Jewish population from overly brutal a

but at the same time took steps to limit

Jewish influence in society
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Jews were bated for starting the war in Syria, which led to disturbances

serious confrentasions between Jews and non-Jews, but their reli-

1o was admiced on secount of its ancient traditions. This is the com-
lex situation in which the Jesus movement stepped into the world

» and in this context the anti-Semitic discourse would find quite

; BV WaAYS,

lstizn Anti-Semitism

' ile Jesus probably saw himself as a Jewish prophet, medeled to a

extent on the propher Elijah,* with a message predeminantly to
Jewish people only,”? some of his followers also turned their atten-
reaching non-Jews. The beliel among J eaus-believing Jews that
y now were living in the messianic age probably breught to the fore
salistic ideas from the Bible on the salvation of the non-Jews and
ise %o the mission 1o the non-Jows,'> As we saw in the previous
er, thers were different opinions about what was going ta happen
on-Jews at the end of time. Some imagined that the non-Jewish
15 would be vanquished by Tsrael or annihilated by God, while
thought that non-Jews also bad a place in the workd 1o come.
parts of the Jesus movement a resolution was pazzed that non-
suld be included in the salvation of the God of Israel by faith in
sithous having 1o convert to Judaism.
we noticed in the previous chapter, it was in Antioch that Jesus-
Jews firss turned to non-Jews outside lsrael with the message
(Acts 11:19.21). The message shat the death and resurTection
had apened a way for non-Jews also is likely to bave asracted
d-fearers. In the Jesus movement, they would gain a well.
ce in the salvation hissory of the Jewish people without hav-
ve up their non-Jewish identity, which would involve all
complications. In addition ta this, Paul later erphasized that
non-Jews had the same status before God, something that
hing consequences for how Jews and non-Jews could
ithin the Jezuz movement
+ problem, however, was the relation of the non-Jews 1o
ficial religion. We noted earlior that J ewish communities probahly
ted thas pon-Jews fulfilled their religious obligatons to the city
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and ta the empire, But becsuse non-Jews within the Jesus movement
pow had been more closely linked to the Jewigh people and, shrough
Jesus, were considered, at least by Paul, to have the same status before
the God of Israel, their relation to the Greco-Rouan cult represented a
serious problem, A crucial issue waz, for instance, whether & Jesus-
Lelieving non-Jew could be present whea Roman religious ceremonics
were performed, Could a non-Jewish believer in Jesus take part in
meals where wine zacrificed 1o Roman gods was served? Was it possis
ble to combine faith in Jesus with the holding of political offices, which
orobably invalved sacrifices to Greco-Roman gods?

The principal respense was thas

had to abstain from “idolatey.” Hence, the ron-Jewizh acherents {o

che Jesus movement were obliged to adapt to the Jewish attitude

toward gods other than the God of lsrael. [t is reaszonable to assume
that the movement developed several pragmatic grrategios in ovder 1o
cope with this. One was that Jesus-believing non-Jews in fact posed

a8 Jows vie-h-vis the authovities. [ we assume thas, even prior to hav-

they had adapted a

ing come in contact with the Jesus movement,

Jewish lifestyle, it is not inconceivable that they took advantage ol

this in order not to be suspected of neglecting sheir veligious obligs-
tions toward society.”

Those who in this manner chose ta
the majority society became, a8 & cerult, more intimately bound o the:
Jewish faction of the Jesus movement. At the zame Ditme, DHO Muss
note that their religious identity appears in a somewhat obscure man
ner. In their relations to the authorities, U

they behaved Llke Jews. They celebrated the Sabbath, they
ate Jewish food, and took no part

Jowish identity was maintained —evea sccentuated, According 1
Paul, non-Jews are included in the salvation of the God of lsrael pre-
cisely as nen-Jews and should under no circumatances convers 1l
Judaism (1 Cor 7:17-20.

We should, however, also take into account that the J ewish leadess
ship of the Jesus movement probably wied to amive at COMPTOMmis:s
some adhezents of the movement o oaintain cons

making it possible for
i fact, geems to have encouraged

tacts with the non-Jewish society. Paul,

an individual believing in Jesus

solve potential conflicts with

in the official religious cults. But as
che samme time, in relation ta the Jewish Jesus movement, their non-

5
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Further contacts bevween Jesus-believing non-Jews and persons outside
the Jesus movement. In 1 Carinthians 5:3-13, he writes:

[ wrote to you in my letier not to associate with sexually immorsl
peions — ot st all meaniog the wemeoral of this world, or the greedy
ard robbers, oe idolaters, since you would thon need to go out of the
world, But now 1 am writing 10 you not 1o asseciate with snyore wha
benrs the rame of brother or sister who is sexually immona! or greedy,
or is an icolater, peviler, dranksrd, or robber, Do not even eat with
such » one. Far what have 110 do with judging those actside! 1s &t aot
thase who are inside that you are 10 judge? God will judge shase out-
gice. “Diive ot the wicked person from among you.”

On the other hand, Paul hece scems to worry about social inter-
among those wha belonged to the group but wha dic not live up
mosal norms of the movement, rather than general contacts with
2 ot belonging to the Jesus movement. Later on in the letter,
aized the issue of whether it was seemly for non~Jewish adherents

situale. This probably meant mees of the provisions tor sale in
5. for instance, meat. As with all religion in antiquity, Greco-
eligion involved the sactifice of animals, and all meat aor cons
B0ed io course of the sacrifices was afterwards sold in the market,

the Jewish viewpoint such food had, of course, beer offered to
Paul’s way of handling the issue can, aowever, be interpreted in
 that he i principle id vot objzcs to consummation of such

4t 10 the eating of food oifered 1o idols, we oo thas "no idel
orld really exists,” and thai “there i no God but one.” Indeed,
gh there may bo so-celled gods in heaver o7 on earth -~ a5 in
are many gods and many lords — vet for v there is one Cad,
oty from whoe are sll things and For whom we exist, and one
s Cheiet, thieugh whom are all things and through whom

lity: na osher God than the God of [seae] exists, Paul insisted
practice was imposaible, The crucial issue was the asitude
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of the individual, not the “itual action, ot as in this case, the consumpticn
of food offered to Greco-Roman gods. What seerms 1o be the problem was
if someone ate the food cansidering it &2 e sacrifioed ta Geeek or Rasnan gons.
Paul consinues in 1 Corinthians 8:7-13:

who has this knowledge. Since some have

they stll think of the foed

It is not everyone, boweven
become so accastomed 10 idols until nov,
thew eas as Food offered to an idol; and their conscience, being wea.k:
is defiled. “Foad will not bring us close 16 God.” We are no worse off
i we do not eat, and na bester off if we do. Tt ale care thay this hb-
erty of yours does oo somehow hecome o stumbling block to the
weak, For if athers see you, who porsess krawledge, earing in the tom-
ple of an icol, might they not, since their conscience is weak, be
encouraged 10 the point of eating food sacrificed ta ols? So by your
knowledge those weak believers for whom Christ died ave desiroyec,
Put when you thus sia againt members of your family, and wounfl
ou sin agains: Chist, T herofore, ol

sheir conscience when it is wesh, ¥
zo that 1 may vot

food is & cawse of their falling, [ will neveor sat meat,
cause one of them to il

The principle seems clear:

rabbis later reasoned in the Misheah and Talmud, Paul went on b
definiag what was meant by
ehavior, What Pavl understood
ing in Greco-Roman cult, in which
other hand, believed that no other god than the
chen he or she was prircipally free
part in any social gathering that mi
rituals. The only exception was that the person in question should
allowance [or those who were unable to
formance of empty rites and the e participation in
wals. Hence, according to Paul, it was inappropriate to take par:
meals that teok place in Greco-Reman temples.

On the other hard, Paul seems o

Paul gave the following piece of advice in 1 Covinthians 10:27-2%:

<hose who coniessed faith in Jesus b
to abstain from “idelazry.” But completely in agreement with how the

“idolatey,"'® and then specified the prope
s “idolatry” was the conscious partaks
e individual regarded the rituals 23

& true expression ol Greco-Rowan religion. But it the individual, on the
God of Jarae) exis§
1o eat any food whatscever and wke
ght involve Greco-Roman religious

distinguish between the pers

Greco-Roman rit

have considered it quite in ordef

to accept dinner invisations from persons outside the Jesus movement
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I aes unbeliever invites you 1o a meal and you are disposed 1o go, ont
 whatever is set before you without mising any question on e ground
| of conscience. But if’ someone rays to you, “This kas been offered in
' sacoifice,” then do nat est i, aut of consideration for the cne who
. informed vou, ood for the sake of conscience —1 mean the other’s cone
science, not your own. For why shoald my liserty he subject to the
judgment of someone clea's conscience?

Mt is rather likely that wuch gatherings included, for instance, liba-
offerings of wine, honey, or oil, as well a2 prayers. We can hese note
o principle as Paul applisd to meals in Groco-Roman temples:
person knows what he or she is doing, evervthing is permissible,
prople do ot koew this, and & person should consequently
etimes aberain from cestain food out of consideration of others, '

Tust as there were different views within the Jesus movement oo
_Jews should relate to the Jewish people, there were most
by dilferens epinione regarding the relasions of the non-Jeswish
clievers to the Greca-Roman society, It is likely, however, that
rish pars of the Jesus movement brought about adjustments ta
it casier for non-Jews to become part of the movemens, since the
ion of the non-Jews may very well have functioned asa kind
gitimization of the beliel of the movement that it was really living
e messianic age. [F this was the case, non-Jews should be ween
ng to the God of lsracl, and to the same extent a8 this was
i the fundamental ideas of the movement would be substan-
sice there was GVETY Teason not to ralse the bar of entry

e the lust decades of the fiest centry, however, the non-Jewish
of the Jesus movement found themselves in an increasingly
vation. As noted above, the Jowish War caused underly-
mitic sentioents to surface. Al:though Rome protected the
lation againe: assaulss, it also laid a apecial ax on them,
Jiscna Jndaicns, chat all Jews berween the ages of three
ixty-two) were Eable to pay. The money was supposed to
fray the costs for building a terple w0 Jupiter Capitolinuz,
rat down in 69 Ck. Ia realiy this meant that the Jews
y their religious freedom by contributing to & temple that,
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The whole of Syria was & scene of lrightiul dizorder overy city was
divided into two campe, and the safety of one paryy lay in their antic.
ipating the other, They passed their days in blaod, their nights, vet
more deesdlul, in terror. For, though believing that they had =id
hemselves of the Jews, still each city had its Judaizers, who aroused
seapicion.

from a Jewish poins of view, was the temple of an idal, At the same
time, Rome intensified its ideological offensive against those who neg-
lected 1o fulfll their religious obligations the state. 1t was during this
peried that Bmperer Domitian executed his cousin [flaviue Clemens
and banizhed the Jatter's wife, as mentioned above.
In this situation, the religicus identity, o rather the lack of a well-
defined religious identity, of the Jests-believing non-Jews was bnoug.ht
1o & head. Previously they could hide within the Jewizh communtiy |
and exploit she fact thas the Jesus-believing Jews were part of ‘irsc
century Judaism and as such exemps from participation in the ollicial
religion. Or they could enjoy social conneciions ousside the movement
and cope with any cultic matzers in a responsible manner. [n the rela-
tions te the authorities, this system probably worked rather well, and
non-Jews could join the Jesus movement without encountering any
major obstacles. .
But in the aftermath of the war and she introduction of the special
sax bn Jews, the situation dramatically changed —now there was a very
tangible price for their commirment to the Jesug movement, and !h‘u 5
was not only & question of money. If the Jesus-believing non—.le\'\-s paid
the tax, they would henceforth be regarded as Jews, eniqtimg the
opporturity to aveid taking part in Greco-Roman religion while at the
same ftime increasingly adopting & Jewish identity. [+ is quite likely that
the Mawhean community represents precisely this option a8 it seems
thas the community, in its original Jewish context, advecated Toran
observance, circumcision of non-Jewish males, and generally ok a
negative stance tawand non-Jews,” Thus it is quite possivle that som
non-Jewish Jesus-believers disappeared in communitiee like the :
Matrhean one and became Jews. :fd the Jesus mavement to attemot 1o ﬁ‘nd another solution, &
However, parte of the Jesus movement had only recently agre ¥ tl\ft evcfn.‘.mlly r:lzsultec in the .:e-,‘)a:almn bct\w'en Jev‘v: and
bat the pon-Jews were aof to berame Jews. In addition, vo pose 42 idews: Since {t was Lhe Jc:u_s-bol:evmg f:ou-Jem relation to
Jew in the current political situation could be downright dangerauf s com:ufled the sfumblmg‘ blo_ck. llus.: could be overu:mc il
and lead o persezution and even death, But the alterpasive —1o break ted ways with Judaism, whick o reality meant the Jesus
with the Jesus movement alwogether and retirn to pagan sociely WS
alse fraught with considerable wocial complications, [n Helloan jocaicanl
9 462-463, Josephus describes how the Sysians, on the eve of the .
break of the Jewigh Waz, kept an eye on thase who sympathized wils
the Jews:

These Judaizers were probably non-Jews sympathiziog with the
vs in their political ambitions to achieve independence from Rome
or people who had adapted Jewish manners and customs, In bath
s it i8 easy to see that situation worsened afser the war, and those
wents to the Jesus movement who emphasized their non-Jewish
ity ran considerable risk of getting into difficulties becanse of
their former dealings with the Jews, They could also be accused of
ing their religious obligations. The Roman authar Suetonivs
. 12.2) describes being present “when the person of a man
years old war examined velore the procurazor and a very
Srded court to see whether he was circumeised.” This vext is usu-
Lnterpreted as an example of bow the Roman authorities searched
Jows liable for paying the Jew tax, Bus as the man kad long ago
the upper age limit for taxation, @ & mave planachle that tbe cxam-
vta dose in ardee (9 secertain i the man wia non-Jewish and conde-
b ik Flnviva Clemens, gndlty of atbeivan.

y gum up matters, we might say that che pon-Jewish adherent 1o
movement were caught in a teap after the Jewish Was to the
ot both alternative lines of scrion could have disastrous conse-
g, This situation is probably what cavsed some non-Jewish

e undertaking was, of course, nos without dangers, as the
5 of the movement was deperdent on the very presumption
s moverent was basically a form of Judaism. The Jewish
ation, we recall, was excused from participation in the official culs,
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a Fact she noo-Jewish Jesus believers previously had taken advantage ot
Without the protection afforded Judais:o, they would be at tlv'e mercy of
the demands from the Roman autharities 1o demoustrate political !og_rall_v
by practicing the official religion. Even if the non-Jewish part of the
Jesus movement could accept certain comprorises, they 5cnerah:v s
te have considered it impossible w combine faith n the Gofl of ‘Israc\
with active pacticipation in the culs of Greca-Roman gods and the impe-
rial family. A new, equally impossible dilemma was apparently a fact,

In order to succeed, the pon-Jewish Jesus believers kad to streee
their dissociation. from the very same ethnic group thas was responsible

for the Jewish War—the Jews. In this case, they could even take
especially in the

advantsge of the anti-Semitism prevalent in sociey, Uy .
period after the war. But things were more complicated. Judism hac

someshing the non-Jewish Jesus movement lacked, something that was |

exwemely impertant when it came to convince the authorities of its rai-
won d'étre —ancient waditions strewching very far back in time.

Tt was possible to introduce new
was often the consequence of incorporating
empize, or of immigration —new
Roman autherities were sormewhat sus
ing that they could be used as & guise,

-

ard Roman authors had especially expressed admiraticn, but due to 1l

war, the Jewish people bad aleo become associared with rebellion

against Rome. [n order to have a chance to persuade the Roman autha

ities of its legitimacy, the non-Jewish Jesus mavernent had to succes

with the achievement of doth dinancing themaseloes from the rebvitions Jed

ond at the aane tinze laying olaio ta the taditioas af Jndaisin,

If the basie presuppositions bebind the process of sepamtiorf well
25 | have described them here, we should find among represontatives af

the non-Jewish Jesus movement violert polemics aimed at the Jews
attemots to take over the religios traditions ol the Jews,
convince the authorities of the excellent qualities of the new
This iz, in fact, alzo the case. . k

[n the beginning of the second certury CE, roughly around 153

lgnatiug, bishop of Antioch, was arressed and saken to Rome. Here b

movement

cults in the Roman Empire, Thiz,
pew territories in the
inkabitants in Roman cities brought
heir Jocal cults with them. This wsually caused no problems, but the
sicious regarding new culs, fears
masking groups with subversive
‘arensions. OF course, Judaism had ancient waditions, for which Greel

and efferts _. r

a3
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‘ as bound to suffer marsyrdom, something he, by the way, anticipated
rers much. In course of his journey to Rome, he wrote seven letters to
different Christian communities in Asia Minor. In several passages in
these Jetters, he touches upon the relations ta Judaizi, and it is evideot
Shat he ropresents a perspective from swiside Judaism. A good example

ve not received God's gracious gilt. For the most divine prophets
ved according to Jesus Christ. Hor this reascn also thuy were perse
e But they were inspired by his gracious gift, so that the disobe-
n: became fully convinced that these is one Ged, who manilested
nsel? theough Jesus Christ his son, wha is kis Wond that came forth
om silence, whe was pleasing in every way 10 the one who sent him.

[gnativs here established & clear-cut reach berween Judsiam and
on he himsell represents —which is clearly not Judaism. Previ-
t na longer, ke and his adherents lived according to "Judaism."
ge makes most senze if by "Judaism® we understand the
of the Jesus movement, If 5o, Ignatius refers w & period
s community was closely associated with the Jewish Jesus
whoee teaching they now consider as "false opinions” and
." The movement Ignatius now represents is in no way com-
n the Judaism he had previously adhered to, and "Judaism”
ontrasted against "God's gracious gilt” in a way that focesels
beequent development,
rmativs was unable to dissociate himsell from everything
e still had to lirk up with the old waditons of Judaizm in
seate & legal foundaton for the continued existence of his
movement. The siratery emploved by Ignatiue, and
squent Christian theologians also adapred, involved an
Baition of the Jewish biblical tradision, This develop-
d at in Afaga. 8:2, cited above, where Jgratius claims that
ine prophess lived according to Jesus Christ,” which is
has to why they were persecuted, In Alage. 9:2, Ignatiug goss
gty stating that the prophets in reality were disciples of
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. As a result of being responsible for the death of Jesus, the Jewish
people are damned, an idea Melito already had prepared his audience

Jesue “in the spirit” and “awmted him as t::i;') t?uche:“.";l'l:‘;:l: ;:t; . ‘
' . “lav a5k o oyeast, w b
Mngnes‘;:'ls e a.dm(l:;l:}::: ::ghl: :)::K\.l::t w':i\c.}?is Josus Chriss' fE;‘A Previously (43}, he asserted that Judaism and the Jewish people
9 n:‘:)‘;wr:,z hey should be awace that it is "outlandish to pro- sally had meri:—prior to the establishment of the church. In his day,
(lg.n « Aogn. 1 . )-' % n:i ciice Judaism® (gn. Hagn. 10:3). Thus, s e claime, “things once precious have become worthless, since the really
claim Jesus Chl:ls' i ;')?‘w second century, the p;-ucesl of the non- things have been revealed.” As early as in the middle of the
early. as the bcgl‘nmng ohe- hole Jewish religious tradition is fully : century, the ron-Jewish part of the Jesus movement bad suc-
Jewish overtaking of the of w kind of “Judaism® —one v launched the idea that the church had superseded the Jews as
= lected prople.
ke themes we have seen elsborated . elite’s Peed Pascba has exerted a wemendous influence on Christian
chors. For example, -Semitism a it very likely has served as a maodel foe the se-called
: vz, These laments about [srse)s dizsobedience were included in
n lituegy for Good Friday in the early Middle Ages. In spite of
that their aim was ner gpecificaly to point out accusations
e Jewish people but w incite Chritians 1o self-examination,
ans had anti-Jewish consequences. In modern times, the Jewish
in Bastern Europe Jived in terror of the Christian Faster, az
Friday Jituegy gonerally incited members of local Christian
ons ta commis violent sews againat the Jews.
ian anti-Semitism may have originated in a specific historical
and constituted originally a kind of idealogical rescurce in the
of the early church to develop a Jegally recognized seligious
ite soon, hawever, it became wrenched from its histocical
sarted to live a life on its own. The non-Jewizh Jesua
plan to create & new religion and a legal basiz for its acsv.
cracted Lfetime, 1t was only in the fourth century that veal
made: in 311 the Emperor Calerius issued an edic: of tol-
Wl religions, including Chrstianity; in 313, the Emperor
ued an edict at Milan stating shat the empire should be
gard to all veligions, and in 380 Cheistianity became the
religion in the Roman Empive,
n course of the development of Christianity from being a
gion 1o becoming & state religion, the contempt of Jews
came a well-integrated part of the theology of the
y cpponent of Christianity was not, a2 one might imag-
an religion, but Judaism, Thus what startec as &
movement evolved within & comparacvely short

operative, resulting in the creanon
completely without Jews.®
Dueing the following wnn:riea; D
' tius can be found among oiber Lhrissan & mple
::ﬁ'::m during the Jater hal;sol' the sccond centiry, ‘ushop Melito T '
Sardis invented the term “deicide”’ —the idea that the :!ewusn 1_):0}"le col-
lectively were guilty of the death of Jesus, and acm:mmgly. of God The
baxie theme of Melito's Easter sermorn, Pevi Pascha, i2 tl_)c m’eser.mno'n :
the sullerings of Christ as & series of accusations agoins: the people _
lsracl, written with God's faithfulness to the Jewish people s a bac
ground. Melizo summarizes the theme thus {72):

-,

is he that has been murdered.
}:Lndl::::em has he boen murdered? In the middle of Jerusalem.
By whom? By lwael,
Why! Bocause ho healed sheir Jnme
and cleansed their lepers
and brought light o their Slind
and roiied their dead,

hat is why he died

From this it seems clear that Melito blames the Jc.jwieh pcople foe
she death of Jesus, but further on in the tex: -{9?.1). he gives this ace
tion & new dimension b Jews bave Lilled Gad biamaell.

He who bung the earh is hanging:

He who fixed the heavens has teen fixed;

He who fasrened the universe s boen lastened w0 a tree;
The Savereign has boer insulied;

The God has been murdered; pana 5
The King of isracl bas been put 10 dosth by an Lsraelite sigas ba
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volition, and the individual will at last be judged on the basis of
whether evil or good deeds have predominated ir his or her life.
Grace" for Pelagius was both o kind of divine inspivation, helping
1o make the right choices, and the new law, revealed in the
Testament,*

period —roughiy a hurdred years —into a religious movement that in wil
essensials contradicted its ovigin.”?

Law versus Grace—Luther and Protestantism
The Barly Church and the Probiem of Sin and Grace

Against this notion, Augustine asserted the apposite, A person is
¢ unable to do aaything thas ean affect his or her prospect of
prion. According o Augustine, humans lack not on.y the ability,
the will ta perform good deeds, and are hopelessly Jost with-
ine intervension. No human effort ta plesse God is possible,
1 the long run means that God decides who is to be saved and
predestined to perdition. This doctrine of double predestina-
ced extensive discussions and strife and resulted in what later
e to be called Semipelagianism, The Semizelagiane scceptec
o's doctrine of original sin, Sut at the same time argued that
arry the seed o do good deeds, which can be aroused by
ce. In the redemption of a person, the grace of God thuz acts
th the [roe will, and & person is capable of either accepting
the grace of God, Rejection, of course, leads to sevdition,

against the will of God, who wants ta include the whale of
his salvation,

pelagianism at fizet prospered, and was confirmed at the

tles in 473. But this was not the las: word on the subject, At
of Orange in 529, the Semipelagian viewpoint was rejected

a wodified Augustinianizm, In & formal senze, the dispute

d geace waz settled, although discussions about the salva-

ity continued for a long time and, of course, became one

ssues during the Relormation. In practice, however,

nism beeame the official position of the medieval church,

ist doctrine of grace, which Luthes turned against, was

cierized by Semipelagian ideas, The English theologian

William of Oceam (ca. ! 285-ca. 1349) reasoned in the

as Pelagivs that a person was capable of leviog God

iginal sin had not desrayed his or her nature; only the

» ascribed to the individual, Sin consists only of single

: when a perion, by his ar her own effort draws near

First-century Judaism secms to have been occu!)ied \vi:‘h mhatolog::;l
{ssues to & much higher degree than later rabbinic Jntdmsm. and aceor g
ing to the Gospels, Jesus repeased the message ol :b):n tlw;’ Ii.\p:r’u;;
“Repent, for the kingdom of heaven has come neal (Mazz 5:2). "
firm convicsion within the early Jesus movement that non-Jews alal
could be saved led to extensive discussions, as we have seen above,
about how this could come about, and several ideas seem 10 have COERS
tstod within the Jesus movement, I

When the Christian chureh emerged as a non-Jewish r'thsuo_n
the beginning of the second century, the theologi‘cra} mﬂecho‘n af t.lw
church underwent & cadical transformation, While Paul mairly \xa
interested in how the respective collective groups of ls.r.?ol 'al‘rd ll
non-Jewish peoples were 10 be saved, t.lre issue of the .nd:wdt? '
redemption increasingly became & point of l'ocus.-As carly as 'l'orlm.. |
(ca. 160-ca, 220), we encounter the complex of [.)ro'blen:s_ that .m.pc
later would culminase in the beeach with the roajority church in tiS
Wesr caused by the Reformation: the relatien ‘bctw?en grace g
merit and the respective divine and hemar ?Iemer.tu in redemption
Already here it is clear that the issues differ from the ones chat oeew

ied Paul's mind. ; . 1

= It was Augustine, however, (354 -430) w!ro Laod rhf loundat.
to the doctrine of grace that Lusther lazer tormulntcf.. .".hugusll
wainly developed the theclogy regarding sin and grace in his con:! f
vergy with the monk Pelagius, wha appeared in 'Rome s“l-.u‘:r'.'ly ‘l.:ol' 3
400, Pelagins argued that it was possible to live a siniess 'nl'e,',
humanity is endowed with free will, In contzast to .‘\'pg\x:lm:w. L
rejecred all notions that kumanity, du'o.ush the fall of Adam.
marred by a defect —original gin—passed on from generation 1o gt
sratien. Sin, according to Pelagius, wis only the result of wingle ac
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wwa —and for a limited peviod of ime —until the gospel was revealed
w Chrise. But according to Luther, the law also bus  higher purpose and
pletely in the service of the gospel. The law lays down what a pes-
nust do, but as it is impossible for anyone to flill the demands of
awr, the consition Luther himself experienced, and which Occam's
oy could ot relieve bim of, sets in, The law defioes sin, but in the
ual’s contrition and kaowledge of his or her own wretchecness

o Ged and performe gootd deeds, God infuses the grace that Jeads to
salvation as a reward.

Martin Luther, Grace, and the jews

Ut was precisely this dheological element that led to the spiritual crisis

; . . ot 'S !, Mactin Luther
cauging Luther’s radical reinterpresation of Paul, D0, ; 4 :
weser i dinadequacy, God in Carist comes to meet Lim or her with uncond:.

3 . i <) e of Oecam during his stods I
{1483-1545) had encountered the she off CheIx o Eew g 0 i e
ies in the beginning of the sixteenth century. After hia ovdination az & g forgwm.ess. being dependent en nathing but the grace of God.

test in 1507, he studied Occamist dogmatics in the Augustinian With Luthor.' the lawr thus cepresents sorm.:llﬁns good, in Fact, the
D it f The noton of mesit and reward thas became more of God, but it fullillment is at the zame fime something unattain-
m‘:" zie "r:a:‘u:l;:t in :h:olt:,: medieval dectrine ol grace gave vise 1o : r} myone wha imagines thas he or she by means of the law can
:D,e:::':g'::- ansolvable conflict for Luther. Occamist theology iznpiied Bielation to God is guilty o::' R :rdzmwmal g
that Goo would infuse his grace as & reward, provided that n person Sest teousness — based on the false assumption g‘]:ag (_‘,(,d R
did what was in his or her power. But what bappens if » perzon 15 hroug.h lfuman effort. For o:.»ch.z person, the law dozs not Jead
unable 1o meet the demands of God? Wish Luther the experieace of not and fargiveness, but to punishment and damnation.
being able to offer God encugh repeatance and love led to the logucal

nporctant to realize that Luther’s reading of Paul is by no means
conclusion that he was predestined to condemnation. [vwas during this arical reconstruction of the Pauline situation. The problems Paul
inper conflict be found the golution in Romans 117+ “The one who is

with are different from thase of Luther, and the historical situa-
righteous will live by faith.”

ich Paul wrote his letwers was quite different from Luther’s,
While previous theologians, influenced by a iuridical theology ‘h“ gh P rotestaons b'l)lmul *l‘d"":)‘jl-’ nas b‘f" rather evasive
strongly emphasized the importance of the sacraments, had almos : 1hese mAtters, it is impertans so clearly state that l;ulher created
ed God's righteausness with iz judgmens, Luther interpreted Paul not & mistorical reconstruction -‘—-when. ke mad PPaul. .
o T Y, rﬁ rent manner. Accerding o Luchet, the Christian gains to ses how this theelogy alfected the view of Judwism, As
DY ehl: 73 |: R as Gm nassesses by [aith and fnith @lone, This thought of relating to God by means ol the Jaw by defi-
A ]:8 :dous:et held ba understood by the cerm “grace." A3 ents a hopeless endeavor, Luthes’s doctrine of grace and
wam, Lk S ":- xhiawas:r;o;d ﬁ;heouaﬂe”' 500;3 deeds loliow, which wplied the complese rejection of Judaism, The law is vnable
?nms;:-::x :wans that the dismnee between the ascribed a!\d :'flc (3 an_-,‘ good flccds :md. can only- poomdc knuwl.ed-ge of the
ighteousness dimini ches and is completely wiped ous in erernity. L by will l':sult. in d'amm-tmn. Aswill lx? evndem: this iz exactly
thus pues the Occamistic notion of sin and grace on its head. GDO(] el on Luther h"_'““r arrived at regarding Judanam.v i
o & rosult of graes s i ek requirements for . A d Jitional Luther published the pamphlet For den Jides sind ivese Liéiges
in spite of the fact that all humane are sinpers, the Christan is decled

and Their Lies"), ove of che mos: savage anti-Jewizh
:ehieous in the eyes of God and is consegquently simultaneously a sinned er written, It may be that Luther had expected the
o (; el (‘ln‘ Lasin il st el pecontor), ta convert to Protestant Christianity and that the roge
) Meous v / il R :
2 ]r:,s[,_nl- er’s theological gystem, the lasy hae & very special functol gsed in this pamphlet in part was caused by the fact
2 : - o]l
Thae external fulfillment of the commandmenss i ensively abrogated i

awed na eagerness to do sa. Twenty years earlien
Chrise. In thia tespact, tha law was valid oaly for a certain people —th d published another pamphlet, & migsionary tract

I C
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adéressed 1o a Jewish public. It resulted, however, in no conversiont,
[nstead, Christians sarted to adapt Jewish customs in a way that bears
resernblance to the situation in antiquizy. Vi dese Jiidhens s iren Lailgeat pres-
ents a veritable sample card of all the sterectypes passed on dowr thn?\xgh '
she centuries i Evropean culsure, primarily by the Cheistian c.}turcn. l_n 1
this respecs, Luther's views on Judaism were by no means uniGue. 11;: .
wransmitted the standand medieval myths statiog that Jews hac kudr,-:;.;po::
and maimed children, poieoned wells, and that they were lr.fndacwn.
greecy, and siriving for workd domination, What was new with Luth
was the motivation of the eternal damnation of the Jews. . ‘

A preblem for Luther was shas the Jaw incontestably was gver ta
vhe Jewish prople. Ho solved the aroblem by argwing that there in tact
were two kinds of Jews. The Jews Moscs Lrought out of Egypt, 0
whon the Torah was entrusted, were the kind of Jews l.u:h.m' seems 1
have viewed positively. The law given o Sinal was suppeeed 1o bc ke
b Israel uatil the day the Messish revealed himself, But sccording ;
Luther, contemporary Jews were not descendenta of these J ews, |.w‘
the ones who shouted "Crucify him!" in response to Pontus Pilate’
question abous what was to be done to Jesus. ‘ .

Luther could not even accept that Jews in the land of l?fa}c. lived
according to the Torah. Becavse everything NMoses had esm!}ns'ncil :
fallen inte decay, the Jaw of Moses could hence no Ioaagef- be in forfe
For this reason the Jews should nowhere be allowed to live accordity
to the law. Instead, Luther recommended thas their synagogues an
houses be burned, all Jewish liverature and propery :onfmcate.d.
the rabbis forbidden to teach. Tt is perhaps no worluder thnl_!lu:‘lo'.l
i 3 inel sther among the great heroes of histeny 68
ltll]m:{‘::cf:;frf:‘n:nu;'l:::tn t.fni:im ind fm« L-gpm wis dim'ibuue.d by ¥ Aryan. [t is quit,.- self ovident tha:t PR 'Cimumsmr.ces
Nazis in Germany. Whas Luther proposed in Vo den Jiiden and trew ' ch oo Judaism that was carried out in Gcrn.mny =
Hitler later carried out to the letter, while giving & new and ghad e REteenth century “0“ s coni cere R TP TR
meaning to Luthers exhortation fe get nd af the Joww Sovzeze: . A6 e vow: going to scrutinize more closly.

Because of the role the law was given in the religion Lu:hcl" {
there simply waz no room left for Judaism. The n:;;rn“-a] way for (]"
to relate 1o God—through the Torah —zepresents G mc\'n?a'blc roMd
perdition, Luther, of course, linked up with the ami-SeIm;tu: radil
the church had harbored for centuries, but a: the same tme |)c. cred
a new theological foundaton for somihilasiog Judaism, OF cod

¢ cannot bz held responsible for the asrocities during the Nazi
o, s his view of Jews and Judaism must surely be seen agains
tueal climate of his own sime and be related to his struggle with
n Cathalic Church, Yet, it is certainly no exaggeration o char-
gterize the religion Luther represented as anti-Semitie in principle.

steenth-Century Effects

1o the nineteenth century, then, it is po worder that I C, Baor
undamental and absolute contradiction. between Judaism and
ity in a cubural environment permeated with Lutheraniam. The
ility of Judaiam and Chrissanity, as well as the demonizing of
h people, bad been drummed oo people in the course of his-
y Christian church. The negative image of Jews and Judaism
become an integrated part of Western cubure. During the
century, the specific Christian anti-Semitism mevged together
lat, putatively scienthc anti-Semitizm thas was based on
ical ideas. In connection with nationalistic ambitions that

the time of the vnibcation of the German states in the 18705,

increased margivalization of European Jewny, which was

an alien body.

of the nineteenth sentury, then, one might claim that the

te as regards Judaism in Germany was characterized by the

in Luther had proved Judaism 1w be predestined to extine-

r had, with the help of Hegelian philosophy, scentifically

ute superiorty of Christianity in relation to Judaism, and

sieal research had substantiated that the Jewish cace was

Legalism: Ferdinand Weber
of Balance

-
ioand Vebor published Sween: der aliaymagigaion patiatinds-
it Targna, Midraoch aise Tabiewa {“Tae Theological System

-
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itned that the Jewish people, due to the incident of the golden calf, were
soparated from Geod, who hencefeeth became unapproackable aod
nt. The only option remaining foc the Jew was now to try to reium
the abeent God by means of the Torah, Thus when the Torah is
: d and the individual perforns good deeds, the acquired mevit are
in one scale of balance, and sach transgression is placed in the other
seale carrying the most weight when the individual enters etes-
ines the inal fate of that person.
s syssem, according to Weber, of course leads to a sightecusness
deeds, or at its worst, ta sel-righteousness and an emphaszis on
aspeets of religion. Judaism is thus, Weber assorted, charnc-
y empty law observance with po inner commitment. o
, the individual strives for cedemption but can never really
his or her relation 10 God is —one final transgression and the
ver. In Lutheran Christanity matters are of course different —
freely offered by grace, and God in Christ i accessiole 1o
In contrast ta this depiction of Judaism, created by means of
of texts, which in many cases were misvead, Christianity
& superior religion in all vespects, This was exactly the pur-
eher’s presentation of ancient Judaism and its success was
d—a: the end of the nineteenth century, Weber's distorted
Jewish Jegalism was the stancard interpretation among New
cholars, Christianity had acquired & perfect dark back-
ainst which it could shine all the more brilliantly.

of the Ancient Palestinian Synagogue Based on the Targum, Mideash,
and Talmud*). The depiction of ancient Judaism thas Weber peesents in
this book would exert an extraordinarily strong influence on New Tes
cament research during almest a centuzy, The intention of Weber, who
grew up in piesistic circles, was to start & missionary work aimed at
bringing the gospel 1o the Jewish people, and for that purpose he bega
studying Judaism. Even shough he pever became a missionary, the
results of his srudies would for a long time constituse the standard view
schalars used as & background for their work on the New Testaments

rebor’s basic view of Judaism was thus passed on i several othet
works, and because of this, a specific picture of Judaism thas fit Protess
tant New Testament vesearch like a glove was ganctioned.

The ticde of Webers book already hints at a fundamental problems
Weber tried to create a sysematic theology out of Jewish sources thal
in no way were suitable for the purpese, The Mishnak, finally edited
sround the year 200 CE, is a thematic collecsion of traditions dealing
with how 1o apply the commandmenss of vhe Torah with regard o, faf
instance, purity regulations, the Sabbath, and the semple cult, In (&
Talmud, finally redacsed in the sixth or soventh century CE, the Mish
pah is commented oo alongside various anecdotes and legends covering
the most diverse felds, Midrashim are creative, gometimes playéul intef
pretations of the biblical wxt, verse by verse, often simed at discovering
the deeper meaning of the divine rovelation® Ta tey to describe a Y™
temasic "Jewish theology” using rabbinic literature i patently absun
What Weber did was te gralt the niveteenth-century Prosestant thud
logica! systern and i current theological issues oote the Je
sources, and it is evident that prescientific points of departure governs
his account. Weber baew in adwince that Judaisat i the aatithesss of OB Waber's besic ideas of Judaism lived on and influenced several
tizadty, and hig studies alzo led him e this conclusion. » ks. Between 1856 and !890. the New Testament profes-

According so Weber, Judaism is charseterized by legalizm and ver (1844-1910) puolialred a three-volume set on
sdea that Ged is distant [vom humanity. He found the basis of this coroe| e times of Jesu?, Genebichie «J;}:‘zﬂfix&m Valdes i Zedtuwdter
tios in a rather bizarre interpretation of the fall of humanity. Whea t The l{:lday ry the Jeviah Prqp.t’n in e Age o/ Chrat, 1897,
Jewish people entered into the coveaant with God at Sinai, Weber argoll Lwaric that in many aspects i3 4 most uluolul handbook of
the consequences of the fall of Adam were obliteraved, and the hacology, religious groups. and. I':tcrnture ol" firsz-
between God and the Jewish pecple were restored. This condition, he When Schiiver dealt with the relation ol Judaism to
ever, was shoet-lived, because the incident of the golden call (Exod 32:14 o, bis dependence on Webes became evident, Judaism
resulted in a specific “Jewish @ll® with ill-fated consequences. Vel Bonymous with legalism, according to Schorer, ard
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okcen relaticnship to God, as Judaiam had peither sacraments through
which the individual could ceach Ged noc ary means by which the grace
af God could e channeled. In shoct: Judaism represeated a perverted
s of religion and is cardinal sin was that it was not Chrissianigy,
The influence of Weber is also apparent among other scholars not
anly at this sime, but also well into the twentieth century, as we will sez
later on. Jesus and Paul weve generally seen againgt the background of
Judaism characterized by legalizm and belief in an absent God., It was
ewed as a religion that was simply unable wo create & relationship
wweer God and the individual, In stark contrast to the somber picture
religion of both Jesus and Paul, Christianity was presented as the
wradiction of all this. But it is importans to notice that the picture ol
m to which Chrissanity was compared was a Chedstian thealogival
o, the cutcame of two thousand years of centempt for and per-
of the Jews, in combinaton with specific theological isaues
in the Christian chuech,
Before we look more closely at the reasans why this theological con-
on started to be called in question seriously within the feld of
sstament scholavship, we will firss see how the picture of a logal-
tie Judaizm contributed to the creation of the traditional picture of
PRl o chis process, Bousset played an important role, parsially
Juze it was through his works that the picture of Judaizm became
generally available to New Teatament scholars, and partially
one of the most influential scholars during the twenteth con-
ppened 1o be one of hiz stucents — Rudoll Bultmarn.

characterized by recribusive, penal, and recompensive thought pai-
terns, resulting in an emphasie on external behavior, not inner life. In
order to demonssrate the absurdity of such a religious system, Schorer
polocted detailed deseriptions [rom the Mishnak dealing with various
Jowish customs, such as the Sabbath celebration and the purity laws,
Against this backdrop, of course, the criticiam of the Tocak by Jesus and
Pacl appears as an excelient example of the supsriovity ol Christianity.
At the end of the nineteenth century, New Testament scholarship
was further advanced by the emergence of the so-called “history of reli-
gions school” {eligionsgeachichiliche Scbule) centered on a group of schol:
are at the University of Géingen. Its purpose waz to examine the
biblical texts against the background of the pear-Eastern environment
by emploving a histerical-critical methad. In this respect, the school
postended a modern approach for analyziog the bibhical tex:s, and some
of the carly indings have alko bad adurable value. But at the same time,
one must keep in mind that this research was not carried out without &5
confessional bias., As pointed out by William Baird, the "s" in Refigions-
geacbichie does not indicate a plural, bura genitive singular.® The history
of religions school was not concerned with “religions” but with
*Christianity.” Even though the school was basically & reaction against.
the eriticism Jeveled at Christianity by the Enlightenment and an
atzemnpe to adapt the theological discourse 1o new epistemological con=
ditions, apelogetic traits were not abseat.
[a 1903, one of the members of the history of religions school,
Wilhelm Bousset (1865-1903), a New Testument professor as welly
published a worle called £ Religion des Judeutwnsa iin nestestameatiiches
Zeitadter ("The Judaic Religion o the New Testament Era"™, with the
averall purpose of depicting the background of Chrissarity. Bousset®
picture of the Judaism contemporary with Jesus was unegguivocaliy
negatve, Like Weber earlier, Bousset stressed that Judaism was chars
acterized by a boundless chasm between God and humanity, & view far
which he found support in the apocryphal and peeudepigraphal Jewish
Jiteratuns, In Jesus, Bousset found the absolute opposite of Judaizm, a8
Jesus bridges the chasm to God and calls him his heavenly Fathet
According ta Bousset, a sense of alienation anc inadequacy permeated
Jewish piety, Moreaver, the fundamental problem of Judaism wast A
it did nos provide a syswem peronitHng she individual to reestablish
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