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PAUL AND HISTORY

Introduction

With vegard to Paukine achalarship it is probably no exaggeration 10
suggest that Paul’s velation 1o Judaism aptly [eames the most important
discussions of the twentieth century. Thos an overwhelwing amouns of
current “approsches to Paul” are relaced to the issue of the extent o
which Paul remained within a Jewish religious context, While very
few scholars in the beginning of last century seriously questioned that
Paul was the founder of Chrissanity and that he himsell had aban-
doned Judaism, the situation in the beginning of the twenty-lirss centunry
15 remnarkably different, In contemporany discussions on Paul, the tea-
ditional perspective, charactorized by an almost absolute contradicton
between Paul and Judaiam, is challenged by seholars who maintain
vhas Paul, to same exsent, remained within Judaism. A small number
of scholare go even further, anguing that Paul even continued to
ohserve the Torah after his earth-shattering vision of the rizen Christ,
1o their view, Paul was as Jesdsh as any Jew io antiguity. The curreat
situation could hence be described as two extreme positionz framing &
iddle position that is criticized from both ends —and for quive diffes-
nt reasons.

It is cather obvious that the recent development of localizing Paul
ithin & Jewish context has caused tensions within the scholarly com-
unity, For historical reasons, the bonds between biblical studies and
ristian theclogy have been strong, and even ir a post-Enlightenment
ext, this situation prevails. Even though there has been a similar
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orocess with regard to Jesus, who in the beginning of the tweatieth
century was commonly viewed in coniast 0 Judaism, but whao is now
firmly localized within brst-century Judaizm,! the hesitation w accepl &
Jewish Paul has been more substantial.

Given the prominence of the dectrine of “righteousness by Faith,”
especially within the Reformation churches, this hardiy comes a3 a sur'-
prise. Traditionally, Christian Jart has beon constructed over and against
Jewish sueke-righteousmen. Az & consequence, Paul bas, from a Christian
perspective, been seen as che main advocate of the “law-lres” gospel. In
the course of history, Judaism has become the dark background against
which Christianity has been able vo ghine foeth sa muck more beilliantly.
Howewver, the idea that Paul cerained within Judaism i often per-
ceived 8 threatening not only from a Cheissian perspective; & Jewish
Paul is hardly = wioning scenario from a contermporazy Jewish view-
point either. Because of the rather complex relations between Judaiam
and Chsistianity throughous history {which themselves are partly the
resuls of the Christian interpeesation of Paul), Paul has also commonly
been seen from & Jewish perspective as consttusing the clear demarca-
tion Line berween Judaism and Christianity.

It is accordingly exay to understand why {he resistance to the idea
of seeing Paul a8 & representative of the Jewish faith and wadition has
been, and stll remains, powerful, However the complex relation
between scholarship and theology (Jewish and Christian} and the his-
torical relations berween Judaism and Christianity sirongly suggest
thas prescientific assuroptions, whick have graduaily come lo he
regarded as irrefutable traths, may be involved in the traditional histor-
icul consteuction of Paul. The idea that the image of Pau! as depicted by
church tradition represents the most plausible bistorical reconstruction
can consequently be called into question,

To & covnsiderable degree, many recent spprosches to Paul sim at
precisely this quession. By deconstracting the view ol Paul that lus
emerged in a diaectical relationship between the acaderay and the church

throughaut history, scholars critical of the "Lutheran® Paulintend to lind
o more historically sccurate view of the apostle. As has beon pointed out
by Heikki Raisinen {whose work will be serucinized in chapter 4), even
acholars who generally share the view that Pau! broke with Judaism
have been unable to reach a consensus or Paul. “It is symptomatic that

Paul and Histocy %

the followers of the apostle have hardly ever beon abile to agree on whas
he really wanted to say,” Riinen ssates.? Riistinen himsell believes
that because Paul is so inconsistent, he cannot be understood in a
praper way. Other schalare have rather criticized the overarching tra-
ditional perspectives and argued that Paul can be made intelligible from
assumptions other than the Lutheran ones. They argue, in fact, that
feom these new assumptions & mdére coberent picture emerges, In any
case, it is evidens that the way in which Paul is being viewed is srongly
connected to the general assumptions scholars use in sheir worl,

|
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Paul, Apostle to the Gentiles

Paul's Jewer to the Romans is an excellent starting poing for introducing
the interpretive probiems of Paul's relstion to Judaism. The lettes com-
posed in the oid-50s ce, when Paul vesided ir: Corinth, is regarded a5 per-
kaps his most important worl, and it has exerted ar enormeus infloence
on the theclogical development of the Chrissan church. The Reformation
sheology of Martin Luther, for instance, is fo & great extent bazed on
Romans. The prologue (Rom 1:1.5) coustizutes a comprehensive sum-
mary of Paul's undersranding of the gospel of Jesus Christ and his awn
sole in the cosmie drama in whick he finds himself deeply involved:

Paul, » servant of Jesus Carist, called to bean apoitle, set spart for
the gospel of God, which he promised beforchand vacough his
prophets in the holy scriptuzes, the gospel concerning his Son Wi
was descended from David according 1o the fesh s was deciared 10
e Son of God with power according Lo the spicit of holincss by reaer-
rectian from the dead, Jesus Christ our Lord, through whom we bave
veceived grace and spostieship to bring abous the ohedience of fsith
among sll the Gentiles for the zake of hiz name”

Romans undoubsedly contains maserial pectaining to many ol the
plex questions the Christian church bas wrestled with in course of
higtony. Does faith or works justify a person? What i the role of Judaism
in the Cheistian civilization? Has the role of the chosen people besn wans-
ed from the Jews to the Chriztians? Who is the wue Lsrael? What is
e relation between the J ewizh lawe, the Torak, and grace?
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s of Paul, with the exception of Romans, are addresset!
unities founded by Paul himself and usually deal with locai
in the communiy. According to Acts, Paul undeuook' three
missionary jouracys in Asia Minor and l'uunded. zeveral cot
nities where he resided for some fime and then moves on. By wris
 {ng Jeszers, he answered questions and set about correcting mawers be

: garded as unsatisfactory. Because of this, it is quite di&'ﬁc?l: to recon-
struct & systematic theology wich the Pauline levers as a pont ?f depar-
ture. Most of the letwers at best offer Lmited glimpaes of what Pa':ll
thought about certain matters. Ac times it is hard to know \“Ihﬂt he- dems‘
with, as we lack knowledge abous che specihc background sivuation at

(& a lever, Regarding First Corinthisns, for insmnce, we know it was &
' response W A (UETY feom the community in Corinth, but that levier 15
pot extant, That is o say, we know the answers Paul gave. but not the

esti osed.

> ":g::;'?l comes o Romans, the siteasion is somewhat different, 'l‘hc

Roman community was nol faunded by Paul, bus probably by Jewish
tollowers of Jesus who had migrated to Reme already duriog t"ue. 408,

This might be the reason why we find & more cohevent tlwologlc.-'t- sur-

vey in. Romans than in the other letters. Paul’s plan to extend his mis-

sonary endeavors westwards, toward Spain, has commonlzyl bc?n

regar(‘lcd a8 the reason why Paul wrote the letwer. Because of this mis-

sicnary plan of his, some scholars have assumed that he necded Rom‘e

as a base and compezed the levier as & presentation of himself and his

theology.!

The Elusive Paul

The nature of Paul's lester to the Romans bas led some scholars 10
regard it 8 Paul's spiritual testaoent.t More recently, however, many
wcholars believe that Paul also wrote Romans in ovder to come 1o gops
with local problems within che Roman community.® l:c': Faot that thtz
overall purpaese of the letwer ix not alogether clear -brmg: & central
problerm within the field of New Testament scholarship o the fore—a

prollem it shares with all historical cesearch—namely that there @ve |

sy bistanical Lowes that cannot be detzeniined aely fronz the ancient ‘u.-ﬂ.c.' It
is possible to understand Romans as i purely vhealogical wreanse with

Pacl and History 5

ac divect bonring on the Jocal situation in Rowme, but it is also possible
that Paul composed the letter as ar soswer to specific problems that had
come up in the community. The reader here confronss two different
perspectives that considerably influence the overall interpretation of
the letter.

The same is true regarding the question of the recipients of the let-
ter. The Roman community was made up of both Jews and non-Jews
who were followers of Jesus. But which group is Pacl addressing? Is he
spealking only 1o the nen-Jewish past of the community, or wo the com-
munity as a whole? The identity of the addressees s, in fact, crucial
~ when determining Paul’s relation Judaism, [ Romans 716, he writes:
. "Bt now we are discharged rom the law, dead to thas which held us
~ captive, 5o that we are slaves pot under the old written code but in the
‘pew life of the Spiriz.” Does chis mean shas Paul claims that the Torab
s no Jonger in force with respect o himeel! and to all other Jewish fol-
Jonwers of Jesus? Thie is the conclusion if we presume that he is address-
« the Roman community s @ whale that is, both Jesus-believing Jews
and Jesus-believing non-Jews. The fact that Paul includes himself—
o e have become free” —indicates that he actually regards himesel
“free” from the law.

' But let us return to the prologue of the letter where Paul states that
gh Jesus, “we have received grace and apostheship to bring about
ol of faith among adl the Geatiles for the sake ol bis name,
Jing yourselves wha are called to belong w0 Jesus Christ.” Here
emphasizes his special mission —to reach out to pon-Jews, Does
that the recipients of Ramans are specifically the non-Jews in
munity and that the purpose of the staserent in Romans 7:6 is
oll 1o define the relation of vy bwean being to the Torah? Is it
ble that Paul in Romans 7:63s only dehining the relation of the noa-
o the Torah, and that be emplays a rather common rhetorical hig-
he includes himseli?
wvident that many non-Jews harbored a keen intwrest in
‘o 1o becoming invoved in the Jesus movement. We know
Jewish bistorian Josephus (3.4 745 & Ap 2.28%), for
hat Judaism was rather fashionable in Rome at that Sime and
ws adopted Jewish customs and marners. [nterested non-
o-callod God-feavers, took part in the activity of the syragogues.
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ard it is very likely shat it was fom this group that the first adherents
co the Jesus movement were recruited.” [F shis is the case, we must
ansume that they, o some extent, had adapted 1o a Jewish way of Iile.
They celebrated the Ssbbath, ate Jewisk food, said Jewish peayers, and
they perhaps even thought they enjayed a special status o relation o
the God of lsrael by imitating a Jewish way of life.

Many Jews probably did not mind non-Jews trming to she God of
[sesel or betding themselves be infuenced by the Torak, The notion that
some non-Jews alzo had a place in the world to come waz no wlien idea
‘n anciens Judaism. Quite contrary to what iz often azsumed, Judaizm
did not generally claim the exclusive right to salvation, But the Torah
was understood by some as a means for only the Jewish people to keep
its special relation to the God of Jsrael alive, Thus it is poesible that
Paul, instead of working out & general way of salvation for humanity, in
fact only actempted to corsecs what he considered to be a misconception
among frst-century «J esus-believing non-Jews,

A similar complex of problems appears in another Pauline letter,
Galatians, which is of equal importance regarding Pauls relation 1o
Judaism, In contrast to Romans, the purpose of which, as we have seen,
is somewhat unclear, there is no doubr thar Calatians was writton ta
address a specilic situation and with & special aim, Paul was furious
with the Galatians, because he suspected that individuals prociaiming a
dilferent gospel from his had inlluenced them. The problem in Galatia
seems to have been that non-Jewish lollowers of Jesus had been sub-
jeet to persuasion wo convert to Judaism. [t is, however, unclear what
Lies at the bottom of this. Perhaps these opponenss of Paul were Jesus-
belisving, Jewish missionasies asserting that a non-Jew had o become
o Jew in order o be included in the salvation by Jesus Christ. Acts
15 biots that such ideas were in ciroulation, Luke, the author of Act,
mensons that “certain individuals came dawn (rom Judea and were
teaching the broshers, 'Unless you ace cireumcised according to the cus-
tom of Moses, you canzot be saved™ (Acts 15:1), In 15:5, Luke further
ctates that “some believers wha belonged to the sect of the Pharisecs
stood up and said, ‘It is necessary for them 0 ke circumcised and
ordered to keep the lasw of Moses."™

Another possibility is that the Jesus-believing groups were victms
of pressure from local Jowish groups without any direct connection to
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the Jesus movement® The Jewish communitios were often subject o
Jocally issued regulations concerning the relation to the official civic
religion, In ansiquity, peligcal and religious powess were indissalubly
united and exacted Joyalty to the politico-religious system on part ol the
populace. Jews az a rele were exempt from the obligation to participate
‘n Greco-Roman religious feasm and other such: rites, however as these
were jrreconcilable with the Jewish faith? Non-Jews, on the other
hand, taking part as interested guests in synagogue nctvities, no doubt
also fulfilled the veligious obligations incumbent on them by sate
decree, and mest of them probably did not consider this a problem.
Many God-fearing non-Jews simply included the God of Tseael in their
pantheon, side by side with all the other gods, In the non-Jewish world,
among Greeks and Romans, the idea of worshipping only one single
god was considered peculiar and, on the whole, unnecessary.

We must presurse shat this was accepted by the J ewizh commuri-
ties living, a3 they were, under the conatant threat of having their spe-
cinl vights abolished. The suspicion that they had caused non-Jewish
inhabitants in a city to neglect their civic veligious obligations cauld
easily result in reprisals from the authorities charged with safeguard-
ing proper relations with the gods. Maintaining the sensitive balance
berween the Jewish and the non-Jewish warlds was thus ol advan-
tage to each and everyone. In this respect, the Jesus movement seoms
o have differed from other Jewish groups, for it stipulased that non-
Jowish adherents must vefrain from what was consicered “idolatey,”
that is, involvement in Greco-Roman religion, Considering the candi-
_ lions in society, this is lixely to have created a complicated political sit-
uation for all Jewish group: in the area, Hence, it is in fact poesible
' that the demands in Galasia for a regular conversion to Judaism
emanated fom Jewish groups that otherwise had nothing to do with
the Jesus movement,

Regerdiess of the individuals behind the demands, Paul reacts
most vehemently, and Galatians, as well as Romans, contains many
Yorsh-critical statementz. [a Galatians 2:16a, Paul writes, "we know
that n person is justified not by the worls of the law but through faith
inJesus Christ.” [n Galatians 5:134, ke maintains, “Christ redeemed uz
tor the curse of the law," and in Galstians 5:4 he thunders: “You who
vant 1o be fustified by the L have cut yourselves ofl [rom Christ; you




§  APPROACHES TO PAUL

have Fallen away from grace,” Here the matter seedas clear-cut: Paul kas
dissocisred himsell from one of the most central tenets of J udaism, the
Torah, and replaced it with Christ. Those who seel their righteous-
ness in the Torah are foredoomed to failure and barred from grace.
Paul really veems 70 have abanconed J udaizm and instead creaved o
new religion,

Fibia i excactly the way sebolans baw traditionally mwessed it and there is
a good deal of truch in Brad Young's description of the situasion:

The consensas of soholarship bss come 1o view [Paul] 25 & Hellenistic
Jew who departed radieatly from s Judaisn. Scholars view bim as
being influenced by his upbringing in theo Stoic envirens of Tassus and
carious streams of thought Dowing forth from paganisem, Grooa-
Roman culture, popular Hellenistic philosophy, mysiery religious
eults, and Grostic systems. Seldom is the origin of Paul’s fuith seor as
rootod in Pharisaism.”

Paul is commonly thought to have left Judaism because be had
realized that the Torah represents & person’s ambition to beoome
righteous by means of kis or her own efforts, Such an endeavor is not
anly impossible, a2 no one can keep the eatire Torak all the dme, but
it also represents the cardinal sin—self-rightecusoess. On this view,
when Jesus appears to Paul on the road w Damascus (Acts 9:5-2)
Paul is steuck by the insight of the basic faul: of Judaism and converts
<0 Christanity. "The one who is rigateous will Jive by faith,” bas clten
beer regarded as the all-embracing condict between Jowish self-
vighsecusaess cbtained by keeping the precepts of the Torah, and
Cleistian faith in Jesus as & basis for an atzributive, undeserved right-
cousness, on the other, Strangely enough, Paul quotes a Jewish text,
in fact from the prophet Habakkuk, who wrote: *Lock at the proud!
Their spirit is not right in them, bus the rightecus live by their faith"”
(Flab 2:43. When Pau! formulates what would later become the cor-
nerstone of the Protestant churches —righteousness by faith alone—
be accordingly refers to the very Jewish wradision with which he is
presumed ta have broken, Righteousness, forgivenees, and atone-
ment are, of course, all central Jewish concepts, ané when Paul
astempts o explain haw this righteousness by faith alone functions
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(Romans 4), he selects ove of the prominent hgures of Judadon,
Abraham, as an example.

Paul and Judaism

[ the beginning of the twentieth century, & number of scholars poirted
out that the image of Judaism corvmonly keld up as a conmasting pic-
ture beside Christianity was kistovically dubious. They insisted that
anciens Judaism was aof & religion in which the believer merited salva-
tion by keeping & set of peculiar precepts, The image of Paul as the hero
of the Christian civilization whe liberated Chrissanity from the burden
of Jewish law was called in question, but it was only in the 1970s that
these ideas began 1o have a profound impact on New Testamens schol-
~ arship. Yet, the idea that Paul in veality belonged to the Judaism ot the
st century remained the opinicn of = minority, and to say the leass,
many scholars are still skeptical of the hypothesis that Paul did noc
abancon Judaism and create a new religion.
During the last decaces of the twentieth century, a new wend in
research was introduced with the aim of placing Paul in the context of
the richly faceted Judaism of the first conury. There are several reasons
for this. The past-war insight among Christian scholars of the connec-
fion between the harrors of the extermination camps and the traditional
gnii-Semitism wransmitted down the centuries by the churches initiated
an incentive to reflect upon the part played by Paul in Christian theol-
oy, The declaration Nasne Adute, issued by the Second Watican Coune
al (1962-1965), constituzed a fav-reaching atemps on the part of the
Rowman Cathelic Church o cear away the foundation of & Christian
heology formulated as the expense of the Jews, The emergence of an
exanized Jewish-Christian dislogue, with the ambition of discerning
miasitics and differences between the respective traditions, vesulted in
cappraisal of their own religiovs radition. Jewish scholars, with
ledge and points of reference that differed from those of the tradi-
New Testament scholass, smarted to become sericusly interested
study of the New Testameat. As & resuls of research in she held of
sovical Jesus, an increasingly Jewish portrait of him emerged, &
that bas become more and more accepted. Fivally, general
sutic reflection has played an important pert, The emesgence af



J¢  APPROACHES TO PAUL

textual theovetical perspectives, which have made the process of inser
pretatior: as such problematic, &3 well a8 the relasion between the text,
she reader, and the original intention of the author, have been especially

Important,

The Aim and Outline of this Book

For the present we can thus note that chere are two diametrically
opposed basic perspectives regarding the voderstanding of Paul’s vela-
tion 1o Judaism, It is evident that it s possible to understand Paul as the
one who broke with Judaism, For a long time, this has been the obvi-
ous point of departure for the majority of Paukine scholars —ané prob-
ably =il is. However, it is ako possible to see Paul as the represontative
of a universalistic, messianic, Jewish movement, for whick the main
sroblem was the salvation of che pot-Jews. An increasing number of
scholars are now addressing issues pertaining 1o Pauls relation to
Judaizm from the basic assumption that Paul was as Torsh-cbservant
as any other Jew during the Srst contury. Thus we can see Paul as the
reformer of & particularistic Judaism and she creator of & universalistic
Cheistianity, in which the demandsz of the Torah kad yielded to grace.
Bus we can also view him as wholly wue to his Jewish tadition, con-
grantly occupied with formulating the theclogicn! basis for the relation
of the non-Jew 1o the God of Iseacl and a social theory for coexistonce
between Jewish and non-Jewish followers of Jesus.

Feom a bistorical point of view, both theoe perspectives cannol be entirely
cowrect The aim of this book is 10 attemps to explain how Paul’s relation
to Judaism can be understood in two vesy different ways and ta explore
which approach, is likely to produce the moes histovically plavsible pic-
sure of Paul and the development of the carly Jesus movement. How
did she view of Paul originate that until very recently dominated New
Pessament scholarship, and how bave the new approaches developed
shat now challenge the sraditional image of Paul? As the relation of Paul
to Judaism apparently cannot be dizcerned vnequivecally from the bib-
lical text, it is cbvious that factors autside the text have played & crucial
pare. Thus an importart quession conserns the roles that secial climate,
theological trends, and shilosophical sraditions may have played in the
evolution of the various images of the apostle.
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1t is quite obvious that such an accouns will be far from complete,
and it is important wo erophasize that the purpose of thiz boolc is not to
| present a comprenensive description of all Pauline gchalarship, The
~ focus here is how Paul’s relssion to Judaizm has been assessed, espe-
gially the question of why certain specific interpretations originated,
ar:d the dependency of these interpresations oa circumatances outside
of the text, Fven with this mitation in mind, it would be impossible
within the scope of this book ta cover all relevant research. Thus we will
only be able to deal with a few repeesentative works essensial for the
stion of Paul’s relation to Judaism, and the overall purpose is to
point to certain tendencies particularly importan: for the development
of various approaches to Paul The selection of scholars who are used
for instansiating & cersain trerd could thus have been done differently
n seme instances. Moreover references to secondary literature are
L to a minimuo. The relevant literature can enzily be found
b the bibliographies in the works wnder discussion, which
the reader of this beak will find worthwhile o consult in
final,
The concentration on majer curvents within the discipline malces it
soctant alzo 1o emphasize that this presentation Lo some extent repre-
simplification and, of course, a subjective reconstruction ol &
onit from certain points of view. It is imporiant to bear in mind
whole picture is much more complex, and there are always dil-
siles that could have been saker into consideration.
nod starting point for this project is the so-calied Tiibingen
which emanated from the radical German theologian Ferdinand
Paur {1792.1860), Haur peesonifies one ol the hrst attempts
se the development of Paul and the early church against the
d of a specilic philosophical tradition, and bis work has
siderable influence on the research on Paul and the develop-
o early church, When dealing with the Tiibingen School,
ty reason te Joolk more closely at the way ancient Judaism
ted at the end of the mineteenth century, since this view had
inMluence on Now Testament scholarship. We will alse
he roots of the widespread contempt for Judaism and
e that marked the European cultural climate at the dawr
th century. This is the main concern of chapter 2.
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[r: chapter 3, we will remain within the German cultursl spheve and
examine the development of the traditional view of Paul, kere repre-
sented by the ciecle around Rudolf Bultwann and in the wadition of
German Protestantism.

Chapter 4 deals with the so-called “new perspective on Paul” thas
emerged as the resule of a strong reevaluation of ancient Judaism by the
American scholar E. P, Sanders, who offersd a fundamental setthing of
accounts with the image of Judaism that made up the foundation of
almost all New Testament scholarship. Sanders's work led o a true
explosion of studies on Paul, and various scholars called in guestion
previcusly established conceptions of Paul and his relasion to Judaism.

Some scholars, however, maintain that this “new perspective,”
though motivated by the understanding of how anti-Jewish theught-
patterns and Reformation theclogy have influenced research on Psul,
aevertheless repeats old paradigms, albeit in a new manner. For this
reason, in chapter § we are going o jook more closely at scholars whe
apply even mwore radical approaches o Paul, and in differing ways
suggest that Paul can be completely Jocated within the framework of
Grst-century Judaism, Some even argue shar Paul never abandoned
Judsism or cessed observing the Torah.

Now scholarship quite often procesds in an oscillating way. Thus
scholars who maintain that the Reformanon perspective nevertheless
ropresents Paul more accurately than the more recent approaches have
profoundly crieized the new perspective o0 Paul az well as the even
more radical approaches, In chapter & we will take a ook at schelars
who, for example, call Sanders’s new view of Judaistn into question and
argue that Luther should gsill bave & word on the relation between Paul
and Judaism,

The ongoing discussion on Paul and Judaism has also promotad
dilferent multidisciplinary approackes, and the discuzsion as such bas
led 1o an increased interest in Paul az an important figure within
Western, culture, not least within some philosophical discourses, The
emergence of pesteolonial perapectives has led to an increased interest
in the polisical context of Paul's writings, and such perspectives have
frequently been used in combination with more radics! approaches to
Paul, Scholars working with feminiss perspectives have been forced ta
rolate to an increasingly Jewisk Paul, resulting in some sell-critical
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discussions o underlying anti-Jewish currents within feminist inter-
pretasions. This will be our fecus in chapter 7.

Finally, in the closing chapter, we are going o analyze the reasons
for the elusive image of Pau! and the many approaches that have
emerged. To what extwnt is biblical scholaeship governed by other aims
thar: “the objective quest [or trath”? What are the roles of normative
theology, philosophical traditiovs, and anti-Jowish currents handed
down from previous generations? Who is the “real” Paul: the founder of
Christianity, or just one of many Jews imagining shas the God of lseael,
through Jesus Christ, alsa offors ron-Jews & place in the world to come?

Before we smrt examining Paul and the different approaches con-
~ corning his relation to the Judaism he undeniably was born into, we
need 1o briefly survey his life and iterary production in order 1o indi-
cate some sreas where the contradicting perspectives on Paul are par-
ticularly salient.

The sources of our krowledge of Paul ave Acts, the second part of the
Jouble work of the evangelist Luke, written at the end of the firs
ury, and Paul's own letters, As historical sources, Acts anc the
ine corpus are, however, not unproblematic. In Acts, the histeriog-
w is tomally subordinate to the theological message. A prominent
, for instance, is how the gospel is cooveyed from Jerusalem to the
. of the world, the city of Rome. In this drama, Paul is the hero,

4, through incessant kardships, he battles unwearied for the wuth
gospel and Enally reaches Rome tharks to divine intervention. The
of Paul offer enly a few biographical clues, and thess are often
e i highly rhetorical discourses. OF course, this does not ore-
that they alze contain historically corvect information. Although
westions remain unanswered, and it is sometimes difficult to har-
ticulars in Acts with notices in the letters of Psul, it sill seems
reconstruct at least the main outlines of the life of the aposte.
ding to Acts, Paul came from Tarsus, a ity located in present-
heastern Turkey (Acts 21:39, 22:3), Tarsus was an inportant
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center of commerce and learning in the Roman peovince of Cilicia,
ectablished in the year 64 BCE, and had roughly nalf o million inkabi-
cants. In Acts, Paul claims not only that he comes from Tarsus, but also
that he is & citizen there {Acts 21:39}, which is rather surprising. Ir the
first place, most inhabitan:s in the Greco-Roman cities were not citizens
in & strict sense, but either free inkabitants or alaves, Only a smail grovp
of men with political influence were citizens in the wue sense of the
word and could be elected for official assignments. Women from all
groups were usually exciuded Gom political life. Secondly, the consi-
erable Jewish population did net enjay citizenship as a group, since this
would have implied participation in the official religion, something
Jews were unable to do il they wanted 1 be true to cheir own religious
(eadition. As noted abave, the Jewieh population in the Greco-Roman
cities usually enjoyed status w privileged inhabitants, with the right e
exercise limited seli-governmens and with no cbligations to take part in
the religious rituals of the city.

It is, however, possible that citizenship was conlerved oo certain
indivicuals from Jewish families who belonged to the social upper crust
i some Greeo-Roman cities without demanding that they give up their
Jewish idensity, The statement in Acts concerning Paul’s citizenship in
Tarsus may therefore he corvect and indicates that Pacl came from &
family of some standing. Thiz is further emphasized by the fact thac
Paul ot ealy claims to be a citizen of Tarsus, Lt also by birthright
citizen of the Roman Empire (Acts 22:25.28),

The question of Paul's citizenship is brought up in Luke’s account
of how Paul, during & visit to Jerusalem, was pccused of having taught
Jews not to observe the Tovab any Jonger and of having brought
Greeks into the temple (Acts 2!:17-36). The intension of Luke is prob-
ably to claim thas Paul was aceused of bringing noo-Jews into the sec-
sion of the temple called che “the Cours of the Israelites.” Although
non-Jews were peemitied to enter the temple precines, they wers net
allowed to advance further than the “the Court of the Gentiles," Luke
describes how Paul was rescued by the Roman governor from being
killed by an incensed mob. The governor arrested Paul, wha then
addressed the governor in Greek, referring to his relatively high social
seatus, saying: "1 am a Jew, from Tassus in Cilicia, a citizen of an impor-
tant city” (Acrs 21:39).

Paul and History /5

This narrative is interesting, becanse it iluawates that apparently
the idea of Paul velativizing the importance of the Taraly was konown at
leass when Luke wrote Acts, and if the account is nistorically reliable,
alresdy in Pavl’s ifetme, Butitis worth noting that Luke relates these
facts as [alse—in Acts, Paul is genenally depicted as faithful to his
Jewish tradition. The reason why Paul visits she temmple, according to
Acts, is to show that the accusations are unfounded: Paul observes and
guards the Torah (Acts 21:24).

The rest of the narrative offers further jmportant information about
the background of Paul, In a seroration o the earaged crowd, Paul
~ repeats that ke waz bora ir. Tarsus, but adds that he was “brought up in
 this city" {Acts 22:3), that is, in Jerusalem, and that he had studied
under Gamaliel, As opposed to the citizenship in Tarsus and Rome,
which Paul never himself mentions, we have in Philippians Bl an
.lum'a&ognphical note that may confiem Luke's account, Paul writes:

If anyone elso bas reason to be confident in the flesh, T bave more:
circumcised o6 the vightl day, & member of the people of Ismel, of
the tribe of Benjamin, a Hebrew bom of Hebrows: as to the law, &
Pharisee; as 10 xeal, a persecutor of the charch: as to righteousness
- under the luw, blamcless,

- Besides referving to Lis Jewish identity in several ways, Paul heve
describes bimsel as & Pharisze. This agrees well with the statement given
v Acs that be bad stadied woder Gamaliel, who was a leading Pharisee.
 Pharisees were a religious, aod to & certain extent, political, purty
_emphasized the imporance of consinuous interpretation of the
. One problern that occupied the Pharisees was how to apply the
va new situations, Unlike the Sadducees, the Pharizees nccepted
Torah, that is, all inserpresations ard adaptations of the biblical
which were considersd divinely inspired and just as binding as the
wal precepts. In the Gospels, especially Matthew, the Phavisees are

ol as the main opponents of Jesus, but the evangelist's presenta
of thers as hypocrites ard exponents of & reid, petrified religion
o viewed a2 a caricature. The Pharisees represented & pious move-
[hey enjoyed wide popular support and were dedicnted to an
ion of the biblical texts thar was anything but rigid and Jiteral,
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The fact that Paul was nurteeed n an envirommens that saw new inter-
pretations of the biblical texts as a natu ral part of the divine revelation is
an important aspect when wying to understand his way of reazoning.

“As (o zeal, & persecutor of the church”

In Philippians 3:6, Paul describes himself as having formerly been "a
persecutor of the church,” something he alse does in Galatians 1:13 and
| Corinthians 15:9. The transiation is a litile mislending. The Greek word
chbdzaia, heve teanslated as “church,” actually only means “community.”
What Paul refers to was, of course, not a “church” in our sense, but a
group of Jews who believed thas Jesus of Nazareth was the Messiah of
larsel. In Acts 6:8-15, Luke describes bow Ssepben, a Greak-speaking
Jevr iavelved in the Jesur movemens, was fulsely accused ol having
attered Blasphemies concerning “iMoses and God" and for expressing
disparaging words about the termple and the Torak, Before the High
Priest, Stephen delivered a lengthy speech (Acts 7:1-53), which led his
audience to become “enraged and [to grind] their eeth ar Stephen”
{(Acts 7:64), and all “rushed together agaiost him, Then they deagged him
out of the city and began to swne nim” (Acts 7:67b-53a), Here Luke
intreduces “a young man pamed Saul” for the first Gme, who iz na other
person than Paul, referred to by his Jewish name. Luke mentions that
Paul shought the stoning of Stephen, the first martyr of the Jesus move-
ment, was justibed {Acts 8:1),

Luke then goes on to describe how the adberents of the Jesus
movement in Jerusalem are sorcly harassed and how Paul, as the one
resporsidle for the persecusons, “was vavaging the church by entering
house after house; dragging off both men and wormen” and "committ[ing]
them to prison” (Acts 8:3). Luke continues relating how Paul was
*breathing threats and murder agaivst the disciples of the Lorc” (Acts
9:1} and on kis own initiative, procured a letwer to the synagogues in
Damascus, authorizing him to arrest adberents of the Jesus move-
meat. The resson for Paul’s powerlul resistance to the Jesus move-
ment is not alogether clear. The Pharisces, of course, represented
basically an elitist movement, which to & certain extent opposed the
kind of popular movements that Jesus and Jekn the Baptist repre-

cented. But it does nov seem that faich in Jesus as suchk was reasoen
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enaugh for persecuting those who professed such a beliof. Hoth prior to
and after Jesus, there were various movements in lszae! with more or
less explicit messianic claims. Josephus describes haw local messianic
movements appeared in connection with the death of Herod the Grea:
in4 Bez {A.J 17.273-284; B.J, 2.57-65). The leacers of these meovements
were even proclaimed kings by their followers in a manner that, of
~ course, brings to mind King David, the cutstanding prototype of all
 essianism.t! The same kind of movements appeared when the two
| Jewish wars broke out in 66-70 and 132-135 CE respecdvely. The
leader of the second vevolt, Bar Kochba, "Son of the Star,” was believed
w0 be the Messiah by his lollowers.

 lrzeems that messianic claims were a political rather than a theolog-
jcal problem, It is possible that one reason why Pau! felt it necessary to
stop the spread of the Jesus movement had w0 do with the conditions of
" the Jews undor Roman occupason, As & complicated web of religious
and political sspects had led to she accusations, wial, and execution of
Jesus, it is conceivable that Paul's resistance to the Jesus mavement
was maotivated by @ combination of religious and pelieal factors.
Potential messianic higures with widespread popular suppor: conati-
ted an obvious danger on different levels, not the lzast ol which would
ausing revolts that could awaken the sleeping watchdog —Rome.
omplete crushing of all esisrance during the Jewish Wars bears
s to the quite realistic mizgivings that Rome was prone fo &ct
[y against movements thas could be seen a5 a threat, Jerusalem
corquered and laid waste in 70 CE. Ia 135, the city was turned into
an city w0 whick Jews had ne admittance, and the pame of the
0 province, fudaea, wae changed 1o Syria Palacsting. The original
word, pbylistin, can be derived from the Hebrew word gdliia,
Cmeans "Philistines” —during the early Jsraclite kingdom the
fines were one of the arch-enemies of lseael. In ove blaw “Iseacl”
wed into “the land of the Philistines” and the Jewish people

sre you, Lord?*

wding to Acte, Paul experiences something very unexpected oo the
to Damascus, while on his way 1o arrest adherents ol the Jesuz
e
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movement. The antagonist in Luke’s narrative is suddenly changes into

the protagonist.
Luke writes that Paul, when he approached Damase

blinded by a light from heaven (Acts 9:3-9):

us, was swiftly

ag Damascus, suddenly A

N as he was going slong and approachi . .
1o the ground and heard

lighs feom heaven flashed seound him. He el -
& voice saying to kim, “Saul, Saul, why do you persecute met" He
asked, “Wha are you, Lord 7" The reply came, 1 am Jesus, \sbon you
are parsecuting. Sut get up and enter the city, and you w1|! be mk!
what you are w0 da.* The men who were traveling with hix #tood
wpeeckiess bocause they heard the voice it saw 0o one. Soul got up
from the grourd, &nd though kis eves were open, e could see mt}:-
ingi so they lod him by the and and brought bim into Damuscus. For
sheee duys he was without sight, and neither ate no? drank.

Luke continues narrating how Paul mirsculously regained his signt
chrough a certain Ananias, who by divine revelation nad learned thas
Paul had been chosen as an instrument in the plan of God for the .-,«!v::-
ion of the workd. Ananias laid his hands on Paul, who thea regained .hns
sight, and as soon as he was baprized, he immediately started presching
in the synagogues thas Jesus is “the Son of God" (Acts 9:20). ;

It i= likely that Paul experienced someshing that resembles wlet in

psychology of religion ia called "a mystical cxperieme:." ?lmrauem:?c
of these experiences are the veny elements mentioned in the account in
Acts—light, voices, and & sen2c of wransmission of kn.o\\-ledeol.dSuch
experionces are not unusual, and nothing indicates that jt was dl%xel'ent_
in antiquity. It iz possible that Paul’s involvement in the persecutions of
he adhervents of the Jesus movemen® creased an interior psychol%-ncal
conflict that brought on a solution by mears of an experience deseribed
in Acts and perhaps also in Galasians 1:15-17, where Pacl may sllude to
the same incident that Luke describes:

Rut when Ged, who had set me apart before 1 was born and ecalled me
shrough bis grace, was pleased o cevea his Son ta me, 20 that 1 mignt
proclain him amorg the Gensiles, 1 dic rot confer witk: any Luman
being, oy did [ go up o Jerusalem to those who were slceacy apos-
tles bolare me, but § went sway ot once iato Arsbin, snd aferwards 1

returned to Damascus,
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[f Paul refers to the same sxperience, his way of naceating it indi-
cates what it meant for bis further activity. The significance of this for
mystical experiences is that they are interpreted with the cultuzally con-
ditioned cognisive patterns of the individual 2 a point of departure. In
Paul's case, the prophetic voration seems to have been the ene nearest
at hand.” Compare, for instance, Paul in Galatians 1:15-16 with the
calling of Jervemiah as a prophet (Jer 1:4-5): “Now the word of the

Loed came to me saying, 'Befors [ formed you in the womb 1 kaew you,

~ and before you were born 1 conszcrated you; | appointed you prophet
o the nations.™

1 i also worthwhile 1o compare the description of the experience of
Paul in Acts and Galagiars with the visions of the two classical prophets
Asuish and Ezekiel (Isa 6:1-8; Bzek 1:4~3:15). This brings to the lore
the question of how to deal with what happered w0 Paul on the road wo
Darnascus. Traditionally, the descripsion in Acts has provided the novm
or a religious conversion. On the road to Dumascus, the Jew Paul
becomes & Christiar. This, of course, corresponds 1o the notion that Paul
indoned Judaism. [n a famous acticle that has exerted a strong ioflu-
' on the research on Paul in seversl respects, Krister Stendahl called
0to question whether Paul seally was “converzed.” Tnstead of speaking
wul's "conversion,” Stendahl insists, we should rather vee his experi-
as the culling to a specilic sask —the mission to the non-Jews—in a
nner resembling the calling of the classical prophets.™
Acts 9:20.25, Luke reposts that Paul ends vp in Damascus after
erience, where he prompely starts preaching in the synagogoes.
ing to Acts, this results in the decision of the Jews 1o get rid of
i fe is forced to escape 1o Jeruzalem, where he tries 10 get in
such svith the disciples. The laser are suspicious of Paul’s recontly
' Jevotion to Jesus for obvious reasons. Paul himself refers to
atin 2 Corinthians 11:32-35 and mentions that "the governor
¢ Arotas” had the city under close surveillance in order to
pprehend him, which enables va to approximazely date the incidens
etas [V was king of the Nabateans from 9 BCE 1o 40 ¢k and may have
ntrol of Damascus in the year 57, Paul's ight from Damascus
1o have taken place during the peviod 37-40.
cage, Pacl is intreduced to the apostles and can move sbout
. But even in Jerusalem hiz life is tareatened and he



20 APPROACHES TO PAUL

has 1o flee to Tarsus, Here the account of Acts differs lrom Paul’s own
version in Galatians, In Galatians 1:17, Paul is extremely careful to

emphasize that he, after hiz calling, “did not confer with apy human

being” and above all had no contact with the aposthes in Jeruzalem, He

writes that not uatil three years later, after having sojourned in Arabia

and Damascus, did he visit Peter in Jerusalem for Gifteen days (Gal

1:18). Then, "stll unkaown by sight to the churches of Judea that are

in Christ,” Paul teaveled ta Syria and Cilicia, which probably means

Tarsus (Gal 1:21-22).

It is poesible, but perhaps not very probable, that Paul developed his
sheology in splendid izolation Crom the apostles in Jeruzaler. Galatians
was written in a sisuation where Paul's missONArY Activity was indeed
threatened. He may possibly have fels whandoned by the leaderskin of
the Jesus movement, and this may have inuenced the way he presented
his relation to them., Galatians contaivs rather sarcastic references 1o
Peter, John, and James and also bears witness of a split between Paul
and Peter, which may have involved James too (Gal 2:1 1.14). A moce
deep-seated conflict between Paul and some of the leaders could per-
haps also have contributed o kis wish to dissociate himsell from them.
The note in Acts 9:37 that Paul at an early stage visited the apostles in
Jerusalem for that resson seems plausible, even though Paul later
emphasized his independence from them.

On the other hand, the description in Acts 9:20 of haw Paul started
working as & nissionary immediately after his calling should perbaps
ot be taken at face value, [f Paul reslly bad a transforming mystical
experience, he must have undergone rather long process of resocializ-
ing, including the social as well as cognitive aspeets. This probably took
place in Damascus, and in this case it must have been here that Paul
starved the process of warking over his experience in depth. In that
process, kis Phavisaic training must have stead him in good stead.

According o Acts, the lynching of Stephen (Acts 6:3—8:1)
cesulted in a far-reaching persecution of the adberents of the Jesus
movement in Jerusalem, and all exceps the apostles dispersed (Acts Si1).
Some of them managed to resch Antioch in the Rowman province of
Syria (Acts 11:19). That some of the refugees ended up there i nos
very surprisiog—Antioch was a true workd metropolis with excellent
overland compunications and, in additon, a large Jewish population.
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[uke's assertion in Acts that it was in Antioch that the message of Jesus
waz first preached to non-Jews as well seemns plausible, He writes that
thase who first reached Antioch “spoke the woerd to na one except
Jews. But among them were same men of Cyprus and Cyrene who, on
coming to Antioch, spoke to the Hellenizss also, preclaiming the Lovd
Jesus" (Acts 11:19-20],

This preaching moss probably took place in & synagogue, where
 non-Jews also were present, which is how they too were veached by the
- message,"! Josephus (B 7.45) states shat the Jewish communities in
- Aadiock bad a special atraction for the non-Jewish population, which
is why we may assume that the God-fearers were especially numercuz.
 We may also assume thas there were different Jewish views on the
proper degree of social interaction with non-Jews, Cerwin Jewish
groups were probably critical of an averly intimate relationship
between Jews and non-Jews. At the same time, it seerms as though a rel-
tively large pars of the J ewish population welcomed contact with non-
Jews, and in Anticch, as well as in other places, there was & proncunced
wend among Jewish groups wanting to combine a Jewish life with
Hellenistic culture, In short, there was a mutual interest in social con-
scin between Jews and non-Jews, and the synagogue was the natural
mecting poirt. Thus the comeunity in Antioch probably was an ordi-
( ' s synagogue, where Jews gererally welcomed non-Jews, As a result
of the activities of the migsionaries from Jervsalem, its members became
snvinced that Jesus was the Messiah of Tseael and that the mezsianic
had arvived, which was why non-Jews could be included in the sal-
by the Ged of [srael.
covding to Actz, Paul became invelved in the communiy in
, thanks to a certain Bacoabas, who brought bim to Antiach from
and they both functioned a3 teachers for a year (Acts 11:25-26),
ells that the Holy Spiris ther annovoced that Barnzhas and Paul
oing to roceive new assignments — Paol, (ke Pharisee ard teacher,
ST (L INISSI0NATY,

dle of the 408, Paul starwed a large-scale mizssionary activity in
ern pars of the Roman Empire. Luke writes in Acts 15:2.5:
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Whaile they were worshiping the Lord and fasting, the Holy Spir
said, *Set apar: [or me Bamsbas and Saul for the work to which 1
bave called them.” Then afier fasting anc praying they Lnid their kands
on them and sent them off,

The first missiovary journey started from Antioch and weat via
Cyprus w the southern parts of prevent-day Turkey and was sponsored
Ly the communizy in Antock. [a the beginning, Paul, together with a
certain John, presumably acted as assistants 10 Barnabas on the misson
journey. It is not yet a question of independent missionary worle for
Paul. Although the synagogaes remained the centers of activity, some
non-Jews were reached by the gospel of Jesus, On Cyprus, the wio met
the Roman governor Sergius Paulus, who became a follower of Jesus
(Acts 13:6.12). Luke claims that they *spoke in such a way that a great
number of bath Jews and Grecks became beliovers” {Acts 14:1).

Hawever, the mission wo the non-Jews, which szems to have held a
prominent position [rom the very beginaing, also caused problems.
Fven though sveryone in the Jesus movement presumably agreed that
non-Jews also had a place in the world to come, there was ne agreement
on bow this should be realized. Luke writes, “certain individuals came
down from Judea and were teaching the brothers, "Unless you are cir-
cumecised according to the cusiom of Moses, you cannot be saved"
{Acts 15:1). According o those who represented this view, enly Jews
could enjoy salvation shrough she God of lsrael,

There seems to have been quite & variety of Jewizh views on the
fate of non-Jews in the age to come. Some sectarians, such as the
Qumran community aear the Dead Sea, believed that everyone nci
belonging to their sect, Jews as well &5 non-Jews, would all perish in
the final bastle. The idea that the non-Jewish peaples all would either
be anpibilated or conquered by lsrael in the Jast days can be lourd in
the Bible. In Micah 5:10:15, the prophes says:

I that day, says the LoD, 1 will cet i your horws from ameag you
and will destray your chariots; and § will cut ol the cities of your land
and thnow dawn all your stongholds; and [ will cut off sorceries from
your bund, ard you shall have no more sootheayers; and 1 will cut olt
your images and your pillars from among you, and you shall bow
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dowa no more 16 the wors of year hands; aad 1 will upreat your
sacred pales from among you and deseay your lowns. And in anger
et wrath 1 will execute vergesnce on the nations that did ves abey.

On the other band, there are passages with an entively different per-
spective, indicating that pon-Jews will have & part in the fAnal salvation,
pdovided they turn to the God of larael. [a lsaiah 2:2-4, there 18 a majes-
e vision of a [uture existence in peace and harmory:

I Eays to come the mountain of the LORDS hause shall be established
2 the highest of the mountains, and ahall be raised shove the hill all
the antions ehall siream to it Many peoples ¢hall come and say, "Cowe.
let u3 go up to the mounzain of the LORD, to the house of the God of
* Jncob; that ke may teach us bis ways and that we may sealk in hie
 paths.” For cut of Zioa shill go forth ieatruction, and the word of the
LORD from Jesusalem. He shall judge beeween the nations. and shall
 arbiteate for many peoples: they shall bsat their swords inte plow-
* ghares, and their spoars inta pruning hooks: nation shall not lif: up
 gword against nation, reither shall they leazn war sny mwece.

Here it seoms as if the non-Jewisk peoples will have their shave in
world 1o come in the same way a3 the Jewish prople, bus without
aving 1o convert to Judaism, The vext rather seems to presuppose
! ined ethnic distinction, but ethnic uniformity—Jews and non-
Jews =hall all gather before Ged and keep his commandmenta, "
It is reasonable to assume that those Jewish communities that wel-
d non-Jews as guests alsa believed that some non-Jews, in one
another, would have a place ir: the world to come. The guestion
this would be accomplished, and how Jews and non-Jews
late o ench other entil the kingdom of God finally breaks forth
or, was brought o the fore by the Jesuz movement’s belief
were now living in the messianic age,
¢ mentions that uncertainty concerning these matters resulted
bances and discussions in Antioch, and the community decided
delegation to Jerasalem in order to have the issue setsied by
tes (Aots 16:1-2). This meeting, commonty called she “apostolic
8 usually considered to have taken place in the year 49 ce. It
v the same gathering that Paul refers w in Galatans 2:1-10,
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where ke mentions kis visit to Jerusslem to meet with James, Peter, and

John, to whom he presented kis gospel.

In Acts, Luke offers a more exhaustive account of what Paul meraly
souches upon, namely the decizion of the apostolic council that non-
Jews in the movement dic not have w become Jews, and that they were
pot formally obliged to observe the Torah, only a minor set of rules, the
so-called apostolic decree (Acts 15:19-20, 28-29, 21:25), The council
also cecided that Peter should carcy out the mission to the Jews,
whereas Paul became responsible for preaching the gospel to the non-
Jews, 1t scems that Paul’s opinion that non-Jews could become mem-
bers of the Jesus movement without first baving to convert w0 J ucinism
had been favorably received in the leading circles of the mavement.

This, however, did not mean that all problems wers salved, In
Galatians 2:11-14, Paul tells of a schism between hinsell and Peter, the
socalled Antioch incident —another illustrazion of how the same text
can lead 1o quite dilferent interpretations. Paul writes that he pro-
senved his view of the gospel at & meeting with James, Peter (also
calledd Cephas), and Joko and that they all took kiz hand az an
acknowledgement that they belonged together {Gal 2:1-10). In che fol-
lowing verses he continues:

Ru: when Cephas came to Anticch, [ cpposed bim to his [ace,
Lecause he sood sell-condemned; for watil certain acople came from
James, be used to eat with the Gentiles, But aftor they came, be
crew back and kept bimsel? separate for fear of the circumaision Face
tion. And the other Jows joined him in this hypoorisy, so that even
Barnshus was led astray by their hypoerisy. Bus when [ saw that
hey were not acting consistenty with the teash of the gospel, [ said
to Cophas before them all, It you, thovgh a Jow, live ke a Gentile
and oot like & Jow, how can you campel the Gentiles to live like
Jews?" (Gal 2:11-15)

A common interpretation of this passage is tkat the community in
Anticch had given up the Jewisk food precepts and thar this was what
the emissarics of James reacted againet.”* The teaditional interprota-
tions vsually assume that Paul had abandoned Judaism and no longer
observed the Torah. However, as we have indicated above, guch a basic

Paul and Histazy 25
supposition is far from self-evidont—it is not at all certain thar Paul's
 sntention was that all Jews in the Jesus movement should stop observing
 the Torah. Furthermore, if the ron-Jewish adlerents of the Jezus move-
ment were receuited from the group of non-Jews that alveady took par:
in the activities of the synagogue, it 15, as noted above, lilkely that they pre-
viously kad adapted a Jewish Jifestyle, especially with regard (o food.
Other interpretations conciude that the problem was how Jews
and pon-Jews convered. Generally speaking, thie is more likely, Maay
suggestions in this direction, however, presuppose that Jews consid-
ered non-Jdews “intrinsically impure,” or that the problem concerned
gitusl impurity issues,”” Buc situal impurigy was generally connected
h the temple in Jerusaler and really had no bearing on non-Jews,
Non-Jews weve, in fact, considered neither rivuslly dehling, nor inwrin.
sically impure.™
" On the other hand, non-Jews, and for that matter Jews as well,
t be considered @ty impure. Regarding non-Jews, the problem
mainly their involvement in Grece-Roman religion, which from &
ish perspective was reganded a5 "idolasy. ™ As we naticed above, it
oly that, for seciopelitical reasors, Jewish communities accepted that
Jewish guests also took part in the official religion. This implies that
ommunity members probably were vsed to turaing & blind eye at the
ment of non-Jews in Greco-Roman cults. It is aleo possible that
istinguizhed between culiic actions determined by the sociopolitical
b and those that were performed because of personal convictions.
e issue in Antioch may have revolved arcund Paul's underatand-
ol how Jews and non-Jews shoukd associate in the convental com-
A point that Paul seems 1o have emphasized was that Jews and
s in the Jeaus movement enjoyed the same standing in celation
of [seacl. In Romans 10:12, Paul writes, “Theve is no distine-
en Jew and Greels; the same Loed is Lord of all and is geo-
I who call on him.” From a Jewish perspective, this was a
slutionary notion, sot held even by everyooe in the Jesus
ment Equally challenging was cortainly Paul’s idea thas the non-
b Jesus-believers would be saved by inclusion into the cavenant,
from a Jewish perspective, Paul's scluton is logical, since most
1o have believed that it was the covenant with the God of
that guarantoed the individual & place in the world w come,
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Observing the Torah was & way of expressiog & will 1o remain within
the covenant that God made with she Jewish people at Sinai.

The problem for non-Jews was that the covenant wis benween the
Jewish people and the God of Jucaef ard thus presuppesed Torah obser-
vance. Hence, the covenant with God implied zalvation, bue ke
covenant was ouoly for Jews. This apparently caused a problem, VWith
his Phavizaic training and ability to find creative golutions 1o problems
that called for adaptation of the existing tradision, Paul, however, had
found a "loophole in the law" enabling him w include non-Jews in the
covenant providing salvation, witbes! Jerat having ta miake theme Jewe. Paul
made 1use of the fact thay the God of lsrael had first made a covenant
with Abeaham (Genesis 15) before he was circumcised and long belore
the Torak was given at Sinai. [a Romans 4:9-12 he argues:

Is thie blessedness, then, pronounced only on the circnmeised, or also
on the uncircumcised? We say, “Faitk was reckoned to Abrabham ax
righteousness.” How then was it reckoned to him? Was it belore or
after he kad been circumcised? Jt wis not after, but before he was -
comcised. He received the sign of circumeision as a seal of the righ-
teousness that he had by [ith while he was still vnaircurncised, The
purpese was to make him the sncestor of all wha believe withoat
being circumeised and who thus have rightesusness reckoned 1o
thors, and likewise the ancwtor of the circumcised who are not only
circumeised bus who also follow the example of the faith thar our
anccstor Abrabam had before he was circumcised.

The example of Abraham shows, accordiog o Paul, that an uncir-
cumncised man also can be considered righteous and moreover eater into
a covenans with God. This application of the passage about Abzabam
made it possible for non-Jews tw be included in the covenant with the
God of [sract, but with their ethnic identizy unchanged.

OF course there were social separatist srends within fest-century -

Judaism. The aim of & Jewish litestyle is even, to a certain exweos, o
create a social barrier besween the Jewish prople and other people
{see, for instance, Leviticus 1&:24-30). But as the same time, we should
not exaggerare the secial consequences of this. In the Diaspora, the
Jews had long since learned to survive in g society with values they did
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ot share and religious cults they regarded as idolacy. Even thaugh &
' gertain degreo of assimilation certainly ook place, centuries of intes-
relationship with the non-Jewish world had not caused the Jewish
‘population to lose its distinctive religious and cultural charactesn On
the contrary, Jewish ideatity in the Diaspoca was well developed. Dil-
ferent Jewizh groups, of course, had their own strategies for how w

elate o the non-Jewish workl, Certain groups were highly critical to
intercourse with non-Jews and lived in theic own secluded parts
of cities where they had minimal contact with non-Jews, but it is not
prect to say that the Jewish population a8 & whole shunned social
contacts with non-Jews.”

* The problem in Antioch, then, was probably the degree of intimacy
socisl relasions. I Paul argued that non-Jewish adherents of the
[eeus movement had become included in the cavenant through Chrisc
mphusized thas Jews anc non-Jews had the same status before the
of Iseael, this probably had far-veaching social consequences.
r, it probably did not affect the fwd they awe, bat rather the
of community meals.” Such matrers as the seating at the table ard
vine and food were handled may have indicated to some Jows
James) who did not share Paul's ideology regarding the equal
« of the non-Jews before Cod that the Jewish identity of the
ity was threasened. Accordingly, it is likely that it was solici-
or the Jewish adherents 1o the Jesus movement that causd
5 reaction, Paul’s comment to Peter that he lived "like a Gentile

ot like a Jew" (Gal 2:14) could be taken as an ironic allusion to
ism of the delegation, the tenor of which ne doubt was that vhe
ieving Jews in the community, beeause of their close dealings
y-Jews, challenged taditional social boundaries.

e delegation from Jumes —the circumeision taction that Pewr
—geems to have recommended that the slatus of the non-Jews
be altered, The reason for this may simply have been an effort to
tthe ethnic idensicy and the sozial intercourse to correspond. [F
non-Jows socialized as if they belonged 1o the same ethnic
mes's representatives may have thoughs it best to have the
urned into Jews in spite of the earlier agreement from
his docs not necessarily mean that James had changed his
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aind on the general principle that non-Jews could be sav.cd slam.‘u;.n
becoming Jews, only thas be disagreed with Paul on the u'up]v:atlo:us or
cocial inseraction resulting from this theology. According ta James,
non-Jews could very well be connected to the Jesus movement, ln.n
only if the disinction berween Jew and non-Jew was manifest also in
social relations. Peter, however, seems o kave chosen another way,
1o restrict commensality.

ntl:-,l-, theso solutions were -i‘:;poesible for Paul to acceps for theolog-
ical reasons. If non-Jewish men were circumeised, and both”men and
women were turned 1o J esug-believing Jews, multivudes of peoples,
would not flock to the kouse of God, as in lsaish 2:3, but only the
Jewish people, God would then bz the Gad of the Jews ooy, :m:.ol' the
pon-Jews, a2 Paul asserts in Romans 5:29-31:” Peter’s solution of
regarding the non-Jews in the movemeni as ordfnao.- G'od-fearere was
therefore not acceptable to Paul, Because of their Faith in .-Je.s?lu. ll.mcec
individuals, unlike ordinary non-Jews taking pars in the activicies ot-thc
synagogue, had become partakers in the covenuat that grants saivanion,
and sheir standing before the God of Tsracl was conu:qucntly.:ompar?-
ble to that of the Jewish peaple. This must, according o Pauls autleols
alzo be relleczed in the social relations, - ‘ S

This suggested interpretation of the .'\‘nﬁoch l.r.c:dcm is poasible
and perhaps even fensible, but we must poiat out taad ihere ure m{x}t‘y
other ways of uoderstanding what really ook place in .‘\nt:o:,:h. lr ='
problem is that the text does not offer encugh lacts r:oncc'rmng: o
instance, the relations between various groups, the '.dertuty ol. ?]\e
members of the delegation, or wha ingisted on retaiving cl:'cu.u-.c'.s.ton
for the reader to be able to form a univocal opinion of the historical
course of events. The problem coneerning the standing of the non-
Jews and Paul's fury over the meddling from the pusside and from
Peter is however manifest. -

For Paul, the Antioch incident marks the transition toward a more
independent ministry. It ghows that the early
from homogeneous and also thas

ound conflicts, Divergent views on '
:::on the relations b:cwsecn Jews and non-Jews existed side by

Jesus MOovemens wis far
the first period wis chavacterized by
how non-Jews would be saved 2
side,
and in spite of the importance Paul later enjoys, we must ad.mit that dur-
ing his lifetime, he represented the opinion of & mnonty, and was
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generally rather marginalized and had severe difficultien in legitimizing

~ his sranding as an apostle.

“if ondy [ may finish my course”

Alter the Antioch incident Paul deparied on two very extensive mise
| sionary journeys in present day Turkey and Greece. With the exception
- of First Thessalonians, written during the second journey, Paul com-
posed all his lewers ducing, or following, the third journey, undertaken
around 63-58. Thirteen letters bear Pauls name, but for a majority of
scholars it is evident that not all of them were written by Paul himself.
Most. scholars would agree that First Thessalovians was Paul's earkest
'mr. written arcund 50-51 during his sojourn in Corinth, but because
of the content of Second Thessalonians, many scholars doubs that Paul
really wrote this leter. If so, it was probably written shortly after First
Thessalonians, Otherwise, the Jeter was probably written at the end of
 frst censury, in & time of external hardships, which may be the rea-
n why eechatological aspects are so strongly emphasized.
On the other hand, Galagans belongs to the Jetters that can safely
onsidercd authentic, It was probably written during the period
. when Paul resided in Ephesus. The two letters to the community
srinth, both regarded as authentic, were slso writien Ly Paul in
sius, but somewhat later than Galatians, presumably around
Romans, which we dealt with in the introduction to this chapter,
probably writen in Corinth about 56 or 57.

thilippians, Colossians, Phileman, and Ephesians constitute o sop-
¢ probiem. Their common denominator is that the author mentions
s is imprisoned, though not :aying where or when, The ques-
on that avises is which imprisonment —or imprisonents — Paul vef-
0, @z this is crucial for the dating of the lotters. Different schelars
er different answers, Some claim that they were written during
erwise unkaown imprisonment in Ephesus sometime between
56, others suggest they were written during hiz imprisooment in
about 58-60, and still others maintain that they were written
60-62. In addition, the matter becames even more complicated
scholars doube that Ephesians was written by Paul, and some
W question the authenticity of Colossians, If Paul is net the auther of
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these letters, they toe must have been wrivien coward the end of the first

centuny.

Regarding the so-called Pastoral Fpisties (First and Second
Timotky, Tiws), practically all scholars agree that they were written
after the death of Paul® The developed hierarchical orgarization
hinted at is & clear reason why most scholars conclude they were writ-
ten around 160,

[n order to be on the safe side, we should accordingly only regard
First Thessalonians, Galatians, both letters to the Covinthinng,
Romans, Philippians, and Philemon as authentic, It seems unlikely that
Pau! wrote Ephesians and the Pastoral Epistles, but it cannot be com:
pletely ruled out thas the be is the author of Secand Thessalonians and
Colessians, '

The fact that there are New Testament lettess claiming the rominal
authorship of Paul, in spite of being written several decades after his
death, does not mean they should bz considersd obwvicus falsifications,
In antiguity, people had somewhat different views on authorship than
we have today. [t was, for instance, passible to let ancient heroic figures
pose a2 authors of later livecary works. The Wisdom of Soloman ard she
book of Bavuch, included in the so-called deuterocancnical Literature
{Old Testament Apccryphaj, are goad examples of this, The book of
[saizh includes texts written several hundred years alter the death of the
prophet leainh. Many scholars believe that later prophets from the
prophetic schools incorporated their sexts in the ook of 1saiak, as they
considered themselves his ideological beics. Regarding Ephesians ard
thre Pastoral Epistles, the conditions may kave been similar —individuals
considering themselves to belong to & Paulire tradition wrote these le-
ters in Paul’s pame. It is, however, impoctant to bear in mind that their
claim to represent authentic Pauline thoughts daes not necessasily mean

that this really was the case. When reading Epbesians aod the Pastoral
Epistles, one should be aware of the possibility that che authors cepre- |

gent an interpresation of Paul with which be himsell would have felt
uncomforzable,

Regarding the lass period of Paul's life, we are entrely dependent
on Acts. Even if we assume that Coloesians, Philippians, and Philemon

were writien during this

period, this is of no help, since these levers
contain no direct autobiographical material. But in Acts, Luke gives o

il
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| demiled account of how Paul waveled to Jeruzalem, how he was

 accused of bringing non-Jews isto parts of the temple our-of-hounds to
~ her, and how he taught che Jews that they no Jonger bad to observe
the Toreak. These accusations, according to Acts, resulted in what almost
amounted to & riot, and Paul was arcested by the Roman governor. The
rovernen in tuen, atternpted to End ous what this was ali about by let-
ting the chief priests and the Jewish Sanhedrin interrogate him, During
whis mecting, Paul managed to stie up a confict between the Pharisees
1 <he Sadducees, with the conseguence that the governor again had
yintervene and save him (Acts 23:1-10).

. The governor decided to turn the case over to a highes suthority,
specially since Paul had referred to kis Romss citzenship. Beenuse of
Paul was saken to the Roman procurator, Felix, in Cacsarea, But
elix wanted to remain on frieadly terme with the Jews, he put Paul
ustedy, where ke had o languish for two years until the successor
ix. Parcius Festus, arvived. The latter, accordivg to Acts 26:1.12,
called on by the chief priests and “leaders of the Jews" who pre-
ad accusations agaings Paul and were planning to assassivate him,
on the other hand, persisted in claiming thas he had "in no way
itted an offense sgainss the law of the Jews, or against the temple,
wt the emperor” {Acts 256:8), Referring to his right as & Roman
i 1o have kis case tried by a higher authority, he appeated 1o the
Jeaving the governar no other option than to wansfer him

ar many havdships, Paul arrived in Rome and was met by fellow
fevers. He was placed in a kind of house arrest, but seems to have
! d to recuive everyone who wanted to see i, According to
for two years "proclaiving the kingdom of
teaching about the Lord Jesus Christ with all bolduess and
indrance” (Acts 2831}, Here, rather abruptly, Luke breaks
reative about Paul, but according o sradition (f Clew. 5:2-7;
e, et 2.26.5) Paul, and for that mateer Peter, suflered
under Emperor Nero,
beginning of the second century, the Jesuz movement was
4 and Christianity as we know it today appeared — s 4 nou-
ion where a Jewish identity was incompatible with being
. In this non-Jewish part of the Jesus movement, which

. stayed in Rome
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develoned ino the Christian church, the one-sided reading of Paul 'l"u-
ted like a glove, Eventually, the notion of the Apos'llc ta ll\‘c Cenviles
arose, the man who repudiated his oviginal religious identity in order o
become the one wha brought the salvation of the God of l_amel. not to
the Jews, but to the non-Jews, and at the game fme banished every-
thing Jewish to the rubbish heap. : )

We are now going to move forwards, almost two uuoumnd-years I
time, and examine how this idea has been usilized and how the imago ol
another, even more complex Paul, is gradually emerging

2

: OF A PARADIGM

ading philosopher in rinoteenth-century Germany was no doubt
Friedrich Wilhalm Hegel (1770-1831). In his early years, ke
theology at the University of Tabingen with the purpoce of
goming a minister. While these, he was songly attracted to mysti.
, something that iz alzo evident in hiz philosophy, swhich w0 a great
1‘ characterized by theological issues, From 1818 untl his death
beld & professorship in Berlin. In Tilbingen, where he had started his
demic carzer, his inflluence would eventually rezultin che emergence
F the mos: racical theological schoals the world had seen: the
Schaol,
w af the enormous inflluence that his ideas generally had, it s
Iy nazural chat Hegelz philosophy had such an impacs on che
development in the ainetornta century, During bis sojouren
n University, he gathered acepts from all over Evrope, At
the nineteenth centuzy, most leading philosophers wore

heclogians saw in Hegel’s philosophical system new oppor-
cover ground after the humiliating defeat theclogy had suf-
philecophy of the Enlightenment, Although the "abzolute
| was someching quite different from the Chriszan God,
led Chriscianity as the highest form of religion and even

Eig



