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The Structure of Amos

The problem of literary structure in the book of Amos continues to at-
tract the attention of biblical scholars.? Even a casual reader can detect the
reason: it is hard to miss the book’s recurring speech patterns, which offer
tantalizing clues for instant rhetorical and stylistic analysis, Yet equally ap-
parent is the halting movement and interrupted dcvélopment of many of its
passages, defying a quick and easy solution to the organization of the book.
Is it any wonder so many return to the oracles of Amos for a closer look?

A number of studies of structure in Amos have attempted to unravel the
mystery of the overall design of the book.? James Limburg’s analysis of “di-
vine speech formulas” represents one of the more productive attempts at

pey

1. A useful survey of the literature is provided in A. G. Auld, Amos (Old Testament
Guides; Sheffield: JSOT Press, 1986) 50-59.

2. See the sections on structure in the commentaries by James L. Mays, Ames (OTL;
Philadelphia: Westminster, 1969); E. Hammershaimb, The Book of Amos (Oxford: Black-
well, 1970); Hans Walter Wolff, Joel 2nd Amos (Hermeneia; Philadelphia: Fortress, 1977);
Gary V. Smith, Ames: A Commentary (Library of Biblical Interpretation; Grand Rapids:
Zondervan, 1989); and Francis I. Andersen and David Noel Freeman, Amos (AB 24A; 1
(New York: Doubleday, 1989). Also see Robert Gordis, “The Composition and Structure
of Amos,” Pocts, Prophets and Sages (Bloomingron: Indiana University Press, 1971) 217-
29; Robert B. Caote, Amos among the Prophers: Composition and Theology (Philadelphia:
Fortress, 1981); Hartmut Gese, “Komposition bei Amos,” Congress Volume, Vienna 1980
{(VTSup 32; Leiden: Brill, 1981) 74-95; K. Koch et al., Amos: Untersucht mit den Meth-
oden einer strukturalen Formgeschichte (3 vols.; AOAT 30; Neukirchen-Vluyn: Neukirch-
ener, 1976); Williaiz A. Smalley, “Recursion Patterns and the Sectioning of Amos,” BT
30 (1979) 118-27; Adri van der Wal, “The Structute of Amos,” JSOT'26 (1983) 107-13.
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defining major discoursc units in Amos.? Limburg observes that these for-
mulas, 49 in number, are clustered in heprtadic sets thar divide the book into
7 units along the natural contours of the oracles. The distribution of these
sets identifies the book’s literary building blocks, as demonstrated in the
following arrangement: (1) 1:1-2 (book introduction: dibré <amés . . . way-
Yo mer); (2) 1:3-2:16 (14 formulas); (3) 3:1-15 (7 formulas); (4) 4:1-13 (7
formulas); (5) 5:1-6:14 (7 formulas); (6) 7:1-8:3 (7 formulas); (7) 8:4—
9:15 (7 formulas). '

The above structure has important implications for the various parts of
Amos as well as for the book as a whole. For instance, the successive “Woe”
appeals in 5:18—6:14, usually thought to be independent of surrounding ma-
terials, are tied within the structure (unit 5) to the “hear this word” address
of 5:1-17. Also, the so-called appendix of consolation in 9:11—15, regardless
of its date and origin, is incorporated by this structure (unit 7) into the es-
sential propheric message.

But beyond this, the structure lays a sound foundation for a broader divi-
sion of the book. When intersected with other patterns (see chart 1), the
seven divine speech units become the components of three major sections of
the book.? This complex structure results in a more reliable identification of
the major sections of Amos. It also encourages us to go on and pursue the
matter of the internal cohesion of each of these sections. One might argue
that this enterprise should take priority over the confined analyses of smaller
units of material, especially since part of the meaning of these smaller units
derives from their function as elements in a larger literary framework.

In many ways, the most appealing major section for analysis is section B,
3:1-6:14. One notices immediately in chart 1 thac this section is centered or

3. James Limburg, “Sevenfold Structures in the Book of Amos,” JBL 106 (1987) 217-
22. By “divine speech formulas” Limburg refers.to “those stereotyped expressions that in-
troduce or conclude sayings identifying them as words of the Lord” (p. 217). The book
attests “amar formulas (27), #é%m formulas (21), and 2 single dibber formula = 49 total,

4. This “seven-into-three” arrangement of materials is far from uncommon in Amos.
One notes thart the oracle against Israel in 2:6-16 is constructed in three sections (Israel’s
crimes, vv. 6-8; divine acts of grace, vv. 9-13; consequences of judgment, vv, 14-16),
consisting of seven clauses each. The center section, vv. 9—13, is given a climactic eighth
clause for prominence: 2:13, *T will split you apart as a cart splits when full of sheaves,”
identifying the expected earthquake as a final act of grace, One will note that the arrange-
ment of seven-plus-one first-person clauses in vv. 9-13 is organized into three unics by the
introductory wé{hinnéh) “anoki (vv. 9, 10, and 13). These patterns are wondetfully remi-
niscent of the three hepradic divine speech sets in 3:1-6:14, the center section of the
book. :
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Chart 1

A. 1:1-2:16, “For three crimes, . . . I'll not relent.”
(2 divine speech sets = 14 formulas)

B. 3:1-6:14, “hear this word!”?
(3 divine speech sets = 21 formulas)

C. 7:1-9:15, “YHWH showed /Amos saw.”*
(2 divine speech sets = 14 formulas)

a. This familiar recurring formula is found in 1:3, 6, 9, 11, 13; 2:1, 4, and 2:6, in
a seven-plus-one arrangement (see n. 4).

b. This recurring formula is prominent in 3:1, 4:1, and 5:1.

c. One will note tha the collection of visions in the final section of Amos is par-
terned with a sevenfold recurrence of the verb »27%: 7:1, 4, 7, 8; 8:1, 2; 9:1.

placed in relief by an additional divine speech set, perhaps indicating its
prominence in the book. Furthermore, since scholars often regard the organi-
zation of oracles in 3:1-6:14 as the least coherent in Amos,? a fresh look at
these materials as a whole would seem particularly appropriate. This is the
purpose of the present study.

The Center Oracles: Amos 3:1-6:14

Structural analyses of materials in Amos 3:1-6:14 usually begin by isolat-
ing a unit of text, whether by the recurring introductory formulas, ‘Hear this
Word’ (sim 4 “et haddabar, 3:1, 4:1, 5:1) and “Woe (héy, 5:18, 6:1), or by

some other dgvice.® This approach has certain advantages, of course, but

5. E.g., Mays, Ames, 14; in reference to this section he comments, “the collectors ap-
parently took oracles which had the same introductory words and used them as headings
of small sequerices of approximately equal length. Beyond this there is no demonstrable
scheme to the arrangement, historical, geographical, or themaric.”

6. Cf,, e.g., Marjorie O'Rourke Boyle, “The Covenant Lawsuit of the Prophet Amos: 111
=TV 13 VT 21 (1971) 338—62; Jan de Waard, “The Chiastic Structure of Amos V 1-
17 VT 27 (1977) 170-77; ]. Lust, “Remarks on the Redaction of Amos V 46, 14-15,"
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these advantages are limited to the unit under analysis and, therefore, cannot
reveal potential relationships with other units in the section.

By contras, this study focuses on one way in which the widely diverse ma-
terials of Amos 3:1-6:14 find unity. One might even regard this feature as
the major cohesive device within the section. My intention is to show that
the whole of 3:1-6:14 is organized inextricably in an extended chiasm, or
palistrophe.

Now, the suggestion that a palistrophe exists in these materials is not ex-
actly new. Jan de Waard observed this struccure more than a decade ago in
his perceptive analysis of 5:1-17 (see lecters G-K below, chart 2).7 But what
has not been appreciated is that the palistrophe actually extends to 2ll of the
materials in 3:1-6:14, in effect, giving the center oracles a comprehensive
center structure.® Whether by coincidence or not, this structure consists of
21 subsections, corresponding exactly to the number of divine specch formu-
las in the section (see chart 2).

A Palistrophe in the Center Oracles

In this portion of our study we will examine the thematic and linguistic
paralleis that inform the palistrophe of 3:1-6:14 and so atrempt to justify the
arrangement shown in chart 2. Our discussion will be limited to A/A’
through F/F’, or those subsections that heretofore have not been treated.?

OTS 21 (1981} 129-54; Yehoshua Gitay, “A Study of Amos’s Art of Speech: A Rhetori-
cal Analysis of Amos 3:1-15," CBQ 42 (1982) 293-30%; N. ]. Tromp, “Amos V 1-17:
Towards a Stylistic and Rhetorical Analysis” OTS 23 (1984) 65-85.

7. De Waard, “Chiastic Structure,” 170-77; letters G through K in the palistrophe de-
pend heavily on de Waard's analysis.

8. Prior to the appearance of de Waard's analysis, . Lust submitted an article for pub-
lication in which he proposed in 2 closing footnote, albeit without justification, a chiastic
scheme for 4:1-6:7 (“Remarks on the Redaction of Amos” 153-54 n. 103). Though this
was a step in the right direction, in my estimation it misses the inclusion of chap. 3 and the
rest of chap. 6 in the structure. At the other extreme, William Smaliey felt thar the entire
book of Amos could be organized in a single chiasm, with 5:8¢ as its center (“Recursion
Patterns,” 22). Beyond the subsections in chap. 5, which depend heavily upon de Waard’s
analysis, his proposal is unconvincing. Moreover, Smalley’s suggestions for subsections in
3:1-4:13 and 5:18-6:14 are entirely at odds with those proffered in the present study.

9. For a full discussion of 5:1-17 and parallels G/G’-K, sce de Waard, “Chiastic
Structure,” 170~77, and esp. Tromp, “Amos V 1-17” 56-84. Also cf. Lust, “Remarks on
the Redaction of Amos,” 129-54, and Gary V. Smirth, “Amos 5:13: The Deadly Silence of
the Prosperous,” /BL 107 (1988) 289-91.
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Chart 2
A Argument: YHWH's Relationship with Isracl as a Basis for Judgment (3:1-11)
B Exhibit: An Image of Death and Worthless Lefrovers (3:12}
C Sworn Testimony: Divine Punishment of Jacob Coming (3:13-15)
D Named in Indictment: Self-Indulgent Women in Mr. Samaria (4:1-3)
E Condemnation: Cultic Activities (4:4-5)
F  Past Judgments Reviewed: Significance Missed (4:6-13)
G Lament: Funeral Songs in che Ciry (5:1-3})
H Exhortation: “Seek YHWH" (5:4-6)
1 Accusation: Contemps for Innocence/Poverty (5:7)
] Hymn: He Who Creates Light and Warer on the Earth (5:8a-b)
K YHWH 15 HIS NAME {5:8¢)
' Hymn: He Who Flashes Destruction on che Foreress (5:9)
I' Accusation: Contempt for the Innocent/Poor (5:10-13)
H’ Exhortation: “Seck Good™ {5:14-15)
G’ Lamenc: Funeral Sounds in the City (5:16-17)
F Present Judgment Announced: Significance Missed (5:18-20)
E’ Condemnation: Cultic Activicies (5:21-27)
¥ Named in Indicement: Self-Indulgent Men in Mt. Samaria (6:1-7}
' “Sworn Testimony: Divine Punishment of Jacob Coming (6:8),
B’ Exhibit: An Image of Death and Worthless Lefrovers (6:9~10)
A’ Argument: YHWH's Relationship with Isracl as a Basis for Judgment (6:11-14)

AlA” Argumens: 3:1-11 l/ 6:11-14

At first glance, the subsections 3:1-11 and 6:11-14 would seem to have
little in common.'® The former is a rather lengthy address characterized by

10. Not all will agree with my delineation of these subsections. I admit thac in some re-
spects a more natural division of chap. 3 would be after v. 8, and again after v. 12, .bascd
on the triadic repetition of the introductory verb $mS, wv. 1, 9, 13. Also, some may like to
see 6:11 (beginning with Af) joined as a concluding comment to 6:9-10. There is a rhe-
torical validity to these observations. However, the comprehensive palistrophe of 3:1—6:14”
develops alongside, not necessarily identical with, the threc complete “Hear This Word
addresses in these oracles. This demands an alternative display of the dara. One may ob-
serve as well thae 3:1-11 # 6:11-14 could break down palistrophically as follows: A 3:1~
2 /f A’ 6:14 (Raising of a Nation); B 3:3-8 /#/ B’ 6:12-13 (Rhetorical Questions involving
animals}; C 3:9-11 #/ C’ 6:11 (Destruction of Fortresses), In my estimation, however, the
praposed arrangement is mote approptiate to the singfe idea that each subsection asa wf.nole
conveys: the shared relationship of YHWH and Israel implies judgment as well as blessing.

—————J———
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Chart 3
3:1-2 6:14
Opening: Closing:

Against you, O House of Israel® Against you, O House of Israel
(Sllzkem bét yisrael) (Slzkem bér yitra'el)®
which I brought up (Hiphil ) I will raise up (Hiphil gm)

from the land of Egypt a nation
Comment: Comment:
saying ({&7maor) says (né%am) YHWH, God of Hosts

only you (“ethem) 1 know they will fight you (etkent)

a. 3:1; reading LXX, odkos [srael (= bér yisra“el), versus MT, béné yifrael Error
due to abbreviation.

b. The phrase “Zi¢kem bét yisra“sl occurs nowhere else in Amos, though it seems to
be reflected in 5:1, “2noki nafe? Hekem ging bét yifra“el ‘' am raising against you
a dirge, O House of Israel’, as part of a coexisting structure. The triadic move-
ment of 3:1, 5:1, and 6:14 would have YHWH raising Israel in deliverance,
raising a dirge for her expected demise, and finally, raising another nation to
,accomplish this demise. The idea of YHWH as the mover of all nations for
benefit and judgment also occurs in 1:6, 15, and 9:7.

imperatives and persuasive references to Israel’s historic past. The latter, on
the other hand, is a succinct, empharic statement of the coming judgment of
YHWH. But in spite of their apparent differences, these subsections deal with
precisely the same issue in remarkably similar ways.

First, we observe that 3:1-2 opens the initial “Hear This Word” address
in the center oracles with an ironic salutation and comment. It is surely no
coincidence that 6:14 mirrors 3:1-2 in the closing of the final “Hear This
Word” address. This effectively forms an inclusio for the whole of the center
oracles (3:1-6:14) (see chart 3).

A second, more obvious correspondence between the two subsections is
the use of rhetorical questions for the purpose of refuting Israel’s preconcep-
tions abour herself and Yirws (3:3-8 #/ 6:12-13). But the connecrions do
not stop at the mere use of this form. We are impressed that (1) both sets of
questions are structured in a sequence with 44 and “#m as introductory mark-

ers {cf. 3:3-5 with 6 // 6:12a with b), (2) both sets of questions conclude
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with a summary explanation introduced by 47 (3:7 // 6:12¢), (3) both sews of
questions argue from analogy with animals in their habirats, whether natural
or unnatural (lions in the forest or den, birds on the ground [3:3=5] / horses
on a crag, an ox in the sea [6:12]'), and (4) both scts of questions imply the
issue of military conquest in order to assert YHWH’s sovereignty over all na-
tions (3:6, and f. /4 in 3:4b, 5b // 6:13)."

- In the summary explanations, or £f clauses, an additional item occurs that
increases our conviction that subsections 3:1-11 and 6:11-14 are related.
According to 3:7, YHWH does ‘nothing’ (/5. . . dabar) without revealing his
plan to prophets. In context (3:6), this plan involves the divine judgment of
Israel in the form of military disaster. In the companion 6:13, the power-
hungry Istaelites are said to be “rejoicing in /6” dabar;” an ironic pun on the
place-name, Lo-Devar, which was conquered by Israel, and its supposed
meaning ‘nothing’.’* The point is that Israel’s pride in her own military supe-
riotity ignores the fact that YHWH is the one responsible for her victories.
The reference to Lo-Devar in 6:13 then furnishes an application of the gen-
eral assertion of 3:7 that it is indeed YHwH who accomplishes the ‘nothing’
of conquest and that it is according to the plan revealed through his prophets.

A third set of correspondences between the two subsections occurs in
3.9-11 and 6:11. These materials emphasize two things: (1) the disintegra-
tion of buildings, particularly those associated with wealth and power, and
(2) the scattered remains of these edifices.

In 3:9-11, the ‘fortresses’ (“arménét} of Ashdod and the ‘fortresses’ of
Egypt are summoned to bear testimony against “fortresses in Israel that store
up violence and plunder. According to the oracle, the Israelite ‘fortresses’
soon will be reduced to what they store, relatively insignificant articles avail-
able to a conquering foe. Their doom is imaged in a subsequertt illustration

11. Accepting the commonly proposed division of the rext, bébagar yam. However, in
light of the context, Alan Cooper’s proposed emendation is most attractive: “im yahdréf
babbig| ) rém ‘Does 2 wild ox plow in the Valley? {Alan Cooper, “The Absurdity of
Amos 6:12a JBL 107 [1988] 725-27). His point is that selz® and big2 refer respectively
to the Edomite scronghold conquered by Amaziah of Judah (2 Kgs 14:7; 2 Chr 25:12)
and che Lebanese Beqa®, both presently in Istaelite control. They represent the southern
and northern limits of territory controlled by Jeroboam II, also depicted in 6:14 as the
Wadi of the Arabah and Lebo-Hamath {cf. 2 Kgs 14:25). Accordingly, the riddle is: “Real
horses do not scamper across crags, and real wild oxen cannot be yoked to the plow. . . .
Yer the Israelite ‘horses’ did indeed overrun Sela, just as their “wild oxen’ plowed up the
Beqa®.” This proves irrefutably YHW s involvement in these “unnatural” conquests.

12. See Cooper, “Amos 6:12a,” 725-27, for.a compelling discussion of this point.

13. See Wolff, Amos, 288, for the identification of Lo-Devar.
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of bits and picces of a victim left in a lions mouth after it attacks (3:12).
This illustration is then reapplied in the same verse to the so-called “deliver-
ance” of the Israelites, or those who reside in Samaria. They will be like the
broken furniture of a house after the house itself has been destroyed. This
final image causes us to recall the opening of the oracle in 3:1, which pro-
claimed, “Against you, O Aouse of Israel.”

We also note that three enemies are referred to in vv. 9-11: a conquered
Egypt (cf. 3:1), an insignificant Ashdod (a play on #d ‘plunder’, 3:10}), and
an unnamed enemy (Assyria) who will reduce Israel to leftovers. This paral-
lels exactly 6:13-14, which names two conquered foes, Lo-Devar and Qar-
nayim, along with an unspecified ‘nation’ (gdy, Assyria) who ultimately will
swallow up Israel’s conquests.

In comparison now with 3:9-11, 6:11 asserts that YHWH will command
the demolition of ‘the big house into splinters’ (hubbayit haggadsl réststm)
and ‘the little house into scraps’ (habbayit hagqatin béqiim). As in 3:9-11,
this comment is attached to an illustration, this time of “leftovers” (rela-
tives!) in a house reduced by the death of its owners (6:9-10). Buc here, in-
stead of leading into the illustration, the comment applies it (4% 6:11). One
should not miss the movement from 3:9-11 to 6:11. The deserved plunder-
ing of the political and economic establishment of Samaria will result in the
decimation of all life in Israel, whether wealthy or poor.

Before concluding our discussion of A/A’, we must observe the internal
organization of the opening/closing subsections of the palistrophe. In refer-
ence to one another they develop chiastically, or inana b ¢ # ¢’ b’ 2" pattern,
perhaps signaling the palistrophe (see chart 4).

Finally, in addition to the ideas, metaphors, and linguistic elements that
unite the subsections, 3:1-11 and 6:11-14 also are unicted by sameness of
theme: YHWH's prerogative and activity stand behind what happens in the
world, particularly as it concerns affairs between nations. The misguided no-
tion that nations themselves can control their own destinies is rendered pa-
tently absurd.

Both 3:1-11 and 6:14 arc constructed basically as arguments. The rhe-
torical questions (a theoretical argument) and references to Israel’s history,
both former and recent (a practical argument), are designed to gain the gen-
eral consent of a premise: YHWH’s relationship with Israel has produced the
benefits of her position in the world. Forced to concede this, Israel cannot es-
cape the conclusion that, just as certainly, YHWH may reduce that position.
In the palistrophe, the practical, concrete, and immediate presentation of
6:11-14 draws the specific implications of the more theoretical, metaphori-
cal, and historical presentation of 3:1-11.
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Chart 4
3:1-11 6:11-14
a Raising up a Nation ¢’ Demolition of Houses
(Israel) to know het (6:11)
(3:1-2)
b Rhetorical Questions b” Rhetorical Questions
(3:3-8) (6:12-13)
¢ Demolition of “Houses” a’ Raising up a Nation
(3:9-11) {Gentile) to fight her
(6:14)

BB’ Exhibit: 3:12 lf 6:9-10

Whereas the connections between 3:1-11 and 6:11-14 were not immedi-
ately obvious, the relationship between 3:12 and 6:9-10 presents no :such
problem. Each subsection concocts a brief illustration of the u{ldcr.nable
death and disaster abour to befall Isracl. Amos 3:12 continues the lion imag-
ery of 3:4, 8, while 6:9-10 anticipates the demolition of all homes in Israel,
both of the wealthy and the poor.

A closer look at these brief passages reveals that they share a number of
rather interesting elements in common. First, both are concerned with .thc
idea of death and particularly with the figure of a dissected corpse. M?kmg
an issue of worthless, surviving clements serves to emphasize the finality of
disaster. In 3;12, the shepherd ‘will deliver’ (yags#/) only ‘two shank bones’
(dual, kéra ;}im) and a body part (%5zen ‘ear’) from the lion’s mouth. In
6:10, a relative enters a house ‘to deliver’ (#hds:°) ‘bones’ (“ds@mim) from a
body part (dual, yarkéz?, lit. ‘thighs’ — recesses) of the hOLfsc.

Second, in 3:12 the figure of pieces of a ravaged animal is used as an ar}al-
ogy for pieces of furniture® in an Israelite house and even for the Israeiiit(?s
themselves. But what the analogy lacks is the vivid details of an eveat. This is

14. Reading the problematic bdmiy as bad miq 'part of the leg’ (of 2 bed); see Smich,
Amos, 123 n. 76.
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provided in the companion 6:9~10, through the image of a relative entering
a house ravaged by death in order to collect its (human) ‘remains’.

Finally, the oracular introduction to the analogy in 3:12 (k34 “amar
YawH kadler) finds a counterpart in 6:9—-10 in a constant reference to
speaking in the empty house of the dead (wézmar la'der . . . wé amar . . .
wé“amar), and in particular ‘the mentioning of the name of YHWH’ (/haz-
kir b&em YEWir) in these circumstances. In my estimation, these rather in-
genious plays make the association of subsections 3:12 and 6:9-10 virrually
incontrovertible.

CIC’ Sworn Testimony: 3:13-15 lf 6:8

The opening words of 3:13—15 and 6:8 provide an immediate sense of the
relatedness of these subsections. Both begin with legal formulas announcing a
statement by YHWH, It may be that in C/C’ the prosecuror of A/A’ and the
exhibitor of B/B” is taking the stand in his own behalf. It is worth noting how
similar the vocabulary in these introductions are (see chart 5). But one par-
ticular item deserves special mention: the reference to Israel as “Jacob” in 3:13.
This title is relatively rare in Amos, occurring only twice in the center oracles.
It is hardly a coincidence that these two references to “Jacob” in the center
oracles are distributed berween companion subsections 3:13-15 and 6:8. Sup-
porting the prophet’s invitation for the nations to bear witness concerning the
crimes of “the house of Jacob” (3:13), YHWH declares in 6:8b thar he abhors
“the pride of Jacob.” A connection like this one, involving an unusual feature
in the text, is particularly helpful in establishing the palistrophe.

After the legal introductions we find a second point of contact between
subsections 3:13-15 and 6:8. This is provided by the divine statements them-
selves. Not only are the statements similar in content, dealing with the re-
moval of the cultic and political machinery of the kingdom,'S they are
identical structurally as well. Both begin with anticipatory clauses containing
a nonfinite verb form with a first-person pronoun (3:14a // 6:8b),¢ and con-

15. Recall that in the initial sct of subsections, 3:9-11 referred frequently to the “for-
tresses” (“arméndr) of nations (4 times), while 6:11 referred to ‘the big house’ (habbayir
haggaddl) and ‘the little house’ (hubbayit hagqaton). Here it is just the opposite: 3:15 re-
fers o ‘the winter house’ (6é¢ haharep), ‘the summer house’ (bér hagqayis), ‘ivory houses’
(barsé hasien), and ‘many houses’ (basttm rabbim) (= 4 times), while 6:8¢ refers to for-
tresses’ (“arménét),

16. Amos 3:14a, kf béybm poqds pis¢ yisraél alaw ‘indeed, when 1 punish him (= Ja-
cob, cf. 3:13) for the crimes of Istacl, . . " // 6:8b, méta’zb “ancks “et g&“én ya“igab 1, hav-
ing abhorred the pride of Jacob. ...
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Chart 5
3:13 6:8a
Hear and bear witness Adonai YHWH has sworn
concerning (4¢) by (6¢) _
the house of Jacob himself

Says (né“im) Adonai YHWH Says (né”zm) YHWH
God of Hosts God of Hosts

tinue with two main clauses introduced by consecutive first-person suffix con-
jugation forms (3:14b—15 // 6:8c—d).'7 The greater length of 3:1_4b—15 is due
to the intrusion of two parenthetical clauses after each of its main clauses for
the purpose of specifying the result of the main activity.

The relationship between these subsections is fairly clear. Both present a
testimony of YHWH’s intent to remove the cultic and political barriers t.hat
prevent recognition of his sovereignty. Amos 3:13—15 is proclaimed pubhcfly
with an emphasis on the demonstration of his intention; 6:8 focuses on its
inner, motivational aspects.'®

DD’ Named in Indictment: £:1-3 {/ 6:1-7

Apparently J. Lust was the first to recognize a similarity in subject matter
between 4:1-3 and 6:1-7.'? A closer look reveals that, in fact, a number of
items draw these oracles together and incorporate them into the palistrophe.

As Lust has noted, their common topic cannot be missed. Both vividly
portray in condemning fashion self-indulgent women (4:1-3) and men {(6:1-
7) lounging in the lap of luxury on the upper crust of society. B!.lt as we have
seen before, the points of comparison between subsections in this Rahstroph-c
do not stop at related subject matter. In fact, the strongest connection here is

17. Amos 3:14b—15: #pagadsi al mizbhbr bér “2l. .. wehikkési bér haborep “al bét
haggayis ‘T will punish the altars of Bethel . . . and I will dash the winter hou.se and sum-
mer house’ /f G:Bb—c “arméndtdyw $and’si wéhisgarti Sir Gmélo"zh ‘1 hare his fortresses,
and I will close down the city along with its contents’.

18. Cf. BE/E" 4:4-5 /f 5:21-27, two oracles condemning Israel’s worship with the iden-
tical movement between the passages as in 3:13-15 /f 6:8.

19. Lust, “Remarks on the Redaction of Amos,” 153-54 n. 103.
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what, on the surface, would seem to be a meaningless derail: the residence of
the men and women. Their “ivory tower,” as it were, is ‘in Mount Samaria’
(béhar $omrén, 4:1 I/ 6:1). It is significant that, while the plural, baré Somrén,
is amply attested, the singular, har Somrén, occurs only in Amos 4:1 and 6:1
in the entire Hebrew Bible. .

In the extended portrait of the men and women, textual correspondences
abound. (1) Both-portraits are organized with a sequence of participles: a se-
ries of three for the women?® and a series of six for the men.?! (2) The
women are called ‘cows of Bashan’ (parét babbasan, 4:1); the men are said to
eat “calves from the pen’ (“dgalim mitték marbeg, 6:4b). (3) The women or-
der their husbands, ‘Bring me!” (42bf7%, 4:1¢); but it is to the men that the
Israclite people regularly ‘come’ (#62°, 6:1b). (4) The desire of the women
is ‘that we may drink’ (wénésteh, 4:1ck; but the men are ‘drinkers’ (haiSozim,
6:6) of wine by the barrel.

Correspondences continue in the announcement of punishment. (1) In
both portraits the penalty is exile. (2) The women will be sent away ‘to the
last of you’ (Zahdritéken, 4:2b); the men, as the ‘elite’ (r&°3ir, 6:1b, 6) will go
‘first’ (£ér57%; 6:7). (3) The women will go ‘one in front of the other’ (%52
negdah, 4:3); the men will go ‘at the front” (6&r5°5, 6:7). (4) The women will
go through ‘breaks’ (in the wall?) (pératim, 4:3); the men are ‘breakers(?)’
(happérétim, 6:5) like David in their musical skill, but do not grieve over the
‘brokenness’ ($2ber, 6:6b) of Joseph. (5) As the women will be carried away
in sirdt ("hooks’(?), 4:2b), so the drunken lollygagging of the men wésar (“will
end, 6:7).

Seemingly in every clause we are granted more insight into the depraved
consumerism of 4:1-3 thrqugh the penetrating analysis of corrupted leader-
ship in 6:1-7. The combined portraits of dominating women who demand
the wine of “their masters” and invidious men who eat the “calves” of their
“cows” is an image of society turned to feeding on itself.

EJE Condemnation: 4:4—5 [ 5:21-27

As with the previous set of subsections (D/D”), the correlation between
4:4—5 and 5:21-27 is obvious. These oracles condemn the false cult of Is-

20. Amos 4:1b, ha‘aiégét ‘the oppressors’; 4:1c, harasésbt ‘the crushers’, 4:1d, ha“s-
mérst ‘those who have a say’.

21. Amos 6:1b, habborihim ‘those who have security’; 6:3, haménaddim ‘ones who dis-
miss’; G:da, hakiskébim ‘those who lic down’; 6:4b, hao“skélim ‘caters’; 6:5, happorérim
‘those who devise’; 6:6, Aafistim ‘those who drinlc’, '
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racl. Though they are somewhat uncomfortable in their immediate literary
surroundings, they fit together perfectly within the structure proposed here.

The ironic call to worship in 4:4—5 parodies Israel’s enjoyment of religious
formalism. She is invited in a series of seven imperatives to “enter” (the
shrines), “commit crimes,” “commit more crimes,” “bring” (lavish, inappro-
priate offerings), “offer” (unauthorized sacrifices), “identify” and “let (all)
hear” (your intention to worship); all because “this is what you love to do, O
people of Israel” (4:5b). These imperatives scem to have an antithetical paral-
lel in the seven religious activities that God refuses to acknowledge in 5:21-
24.22 Listed there are festivals, solemn occasions, holocausts, tribute offerings,
well-being offerings, the racket of songs and the plucking of harps.

The final, climactic imperative Aaimi4 ‘let hear’ (4:5) stands out for a rea-
son beyond its placement in the series. It has a counterpart, /5” “e$ma’, which
occurs in a similar series as the climactic, fourth negated prefix conjugation
form (first person} in 5:21b—23. In this passage, YHWH’s response to the
frenzied religious activity of Israel is presented: “I don’t enjoy” (your occa-
sions), “T don’t want” {your holocausts and tribute offerings), “I don’t regard”
(your farred well-being offerings), and ‘I don’t hear’ ({57 “eimaS, 5:23) (the
plucking of your harps). The contrast between Israel’s passion for the cult and
YHWH’s rejection of its empty forms is stressed in the final line of 4:4-5 and
in the initial line of 5:21-27: ‘you love . . ." ("#habtem) I/ ‘T hate’ ($dn&’ti).

Issues related to cultic observance are the source of frequent interplay be-
tween these subsections, especially in the matter of sacrifice. In 4:4b, Israel is
encouraged ironically to perform ‘your sacrifices’ (zibhékem) every morning
and bring the triennial tithe every three days. But in 5:25, YHWH reminds
Israel that frequency of ceremonial activity is of little consequence. For who
can forget that she was sustained for forty years in the wilderness without
these communal ‘sacrifices’ (zébabim)?

Another correspondence worthy of mention is the ironic invitation in 4:5
to desecrate the #6d4 and nédabés, both occasions of the felem, which, accord-
ing to 5:22b, YHWH does not regard. And finally, it should not be over-
fooked that the first three imperatives of 4:4-5 call the Israelites to Bethel
and to Gilgal (if the latter does not refer to the shrine itself at Bethel?), the
site of their cultic sins. Amos 5:24 proposes a desired alternative to this use-
less pilgrimage in a delightful wordplay on haggilgal (4:4): “Let justice ‘roll’

22. Cf. Limburg, “Sevenfold Structure,” 219-21, for a discussion of the multiple ses
of seven and seven-plus-one figures in the oracles of Amos. Limburg includes 4:4-—5 and
5:21-24 in his discussion (p. 220}.

23. See the discussion in Lust, “Remarks on the Redaction of Amos,” 142—43.
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(wéyiggal) like water; uprightness like a rushing wadi.” Amos 5:27 then
completes the pun with the inevitable results if they continue supporting the
shrine: “I will send you into exile” (wébhigltti). In a most dramatic way,
5:21-27 provides YHWH's response to the cultic priorities of Israel referred
to in 4:4-5.

F/F’ Judgments Reviewed [ Announced: 4:6-13 f 5:18—-20

Our discussion ends with a consideration of the parallels between com-
panion subsections 4:6—13 and 5:18-20. As with A/A" 3:1-11 // 6:11-14,
these subsections of the palistrophe seem to have little in common. Actually,
the oracles are strikingly similar, if not in amount of material, at least in their
subject matter and organization.

Amos 4:6—13 is presented in five major units, with a final statement of
consequence including a hymn fragment.2* The lyric of the hymn moves
through a series of five active participles that praise the name of YHWH and
at the same time balance the entire oracle. The five major units of the oracle
are easily distinguished by the recurring formula wéls® Sabrem aday né-am
YHwr ‘but you did not turn to me, oracle of YHWH' (4:6, 8, 9, 10, 11).
They are also grouped triadically in a 2+2+1 framework.?® That is, lack of
food (4:6) and lack of water (4:7—8) form a subunit (cf. wégam “ini | “anoki
introduction for both); blight/mildew (4:9) and plague (4:10) form a sub-
unit; the cataclysm reminiscent of Sodom and Gomorrah fittingly stands
alone as the third subunit (4:11),

The subject matter of 4:6-13 is as transparent as its form. The oracle re-
hearses five stereotypical judgments that failed to bring Israel to repentance.
In every instance, YHWH’s efforts, in spite of their severity, proved resistible
for Israel. But the oracle does not end there. Verses 12—13, in a valiant appeal
for repentance, promise one final effort by the incomparable YHWH to effect
inescapable judgment. The five participial names in the hymn assure us that
YHwH himself is able to produce what his calamities have not. “The one who
makes (even) the dawn dark’ (‘¢ Sapar “epa) surely is capable of anything.

On the opposite wing of the palistrophe is 5:18-20, a brief oracle about
the Day of YHWH. Though it cannot compare with the elaborate strains of
4:6-13, its materials are woven together just as tightly. The introductory

24. On pentadic groupings in Amos, see Coote, Composition and Theology, 66--78.
25. A similar format may be proposed for the five vision reports in 7:1-9:15. For a
brief discussion, see Smith, Ames, 215-16.

e
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“Woe” pronouncement is followed immediately by a rhetorical question that
picks up the “Day of YHWH” theme (5:18b). Both the structure of this ques-
tion and its vocabulary match the final line of the oracle (5:20), forming an
inclusio for the analogy within: 5:18, “What do you want with the Day of
YawH? It is darkness, not lighe!” #/ 5:20, “Is not the Day of YHWH dark-
ness, not light; blackness with no gleam whatsoever?” It seems that we are
meant to recall here the reputation of YHWH, described in 4:13 as the one
who blackens the dawn.

What unfolds within the oracle (5:19) are five brief acts dramatizing a
man’s attempt to escape a series of threatening situations. (1) He flees the
mouth of the lion, (2) only to be approached by the bear; (3) so he goes
home, (4) puts his hand against the wall, (5) and the snake bites him. These
acts are distinguished by four waw-conjunctions and are organized triadically.
Not only does the series identify three animal threats (each defined in the
poem-for recognition), but one finds again the 2+2+1 triadic framework that
was employed in 4:6~11. The threats of the lion and the bear form the first
subunit, the entering of the house and leaning against the wall form the sec-
ond subunit,?® and finally, in the climactic subunit, the snake bites the man.

As in 4:6—13, the issue again is the attempt to sidestep judgment, a point
illustrated in the five-act play of 5:19. Bur a more basic point seems to be
that Israel, in a2 misconception about the Day of YHWH, has forfeited her
best opportunity for repentance. Consequently, she will experience chis day
as her doom, another point established in the final act of the illustration.

As in previous subsections, the second passage provides a response to is-
sues raised in the first passage. The confusing (and rather ambiguous) 4:12 is
pivotal for understanding how this works in this section of the palistrophe.
The verse announces the consequences of Israel’s failure to turn to YHWH in
spite of repeated opportunities. YHWH says, “Therefore this is what I will do
to you, O Israel; because I will do this to you, prepare to meet your God, O
Isracl!” The demonstratives are left without referents in the passage-——a most
unusual situation. In my estimation, this can be resolved sartisfactorily (and
simply)? by assuming that they refer to “the Day of YHWH,” which will be

26. One may recall here the poinc of correspondence in B/B” 3:12 / 6:9—10. In the
former subsection, the illustration revolved around pieces of a victirh in a lions mouth. In
the latter, a relative searched for surviving elements within a house of death. The first two
subunits appear to pick up this “animal-hotse” interchange for similar reasons.

27. Contra Wolff, Amos, 222; Wolff posits in “thus” a nonverbal pointing to the de-
stroyed altar at Bethel, Nor is there any reason te support the notion that Amos has in
mind the statement of punishment in 3:2; see Smith, Amos, 147.
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introduced in the companion subsection of the palistrophe.?® This also
makes sense of the reference to “meeting your God” in v. 12, especially if
“the Day of YHWH" was conceived of as a moment in which YHWH would
manifest himself within history to do battle with his opponents.?

But none of this solves the problem of the hymn fragment in 4:13. We
will not attempr a full discussion of that question here, since to do it justice
the fragment must be addressed in conjunction with 5:8—9 and 9:5-6, which
is beyond the scope of the present study. However, we have noted thar the
fragment contains a reference to YHWH as the “darkener of dawn”—perhaps
the clearest semantic parallel to 5:18-20, wherein “the Day of YHWH” is
identified twice as “darkness, not light.” Perhaps what we have in 4:13 and
5:18-20 are actually alternative ways in which the sinful people of Israel may
“meet” their God. And it may be that these alternatives were introduced ear-
lier in the form ligrat ‘to meet’ (4:12).

Commentators are agreed, with good reason, that the form /fgra™ is not
related to gr°but to gry, though the LXX and the Peshitta opt for the former,
reading ‘to call, proclaim’. But it is conceivable that both were intended in
an ingenious wordplay. The content of the hymn introduces a sovereign God
who holds creation in his hands, is not bound to Israel as patron, and there-
fore may be responsible for visiting judgment upon her. But we should not
dismiss too quickly the fact that the hymn also offers Israel a vehicle whereby
she may “proclaim” the name of her God and so legitimately escape judg-
ment.*® Therein lies the alternative. Israel may prepare herself “to name” her
God in recognition of his sovereign power and right to judge. Or she must
be prepared to suffer the consequences of “meeting” him on his day when
“the snake will bite” and there will be no escape.

If this is at all the sense of 4:12-13 (/f 5:18-20), it explains why the pali-
strophe continues its development to a center point in the refrain of the
hymn: Yawr $#mé (5:8c). In 3:1-5:8b, the oracles are theoretical or categori-
cal. Often they present what might be, bur need not be, if Israel will turn to
YHWH in an authentic recognition of his sovereignty. What better way for
cult-loving people to do this than in the form of a hymn. But in 5:9-6:14, the
words are real with a finality about them. All implications are drawn, and their
immediacy horrifies us. In effect, these words describe now what must be.

28. ]. Lust seems to have been the first to recognize this connection between 4:12 and
5:18=20; cf. Lust, “Remarks on the Redaction of Amos,” 153 n. 103,

29. For options regarding “the Day of YHWH,” see among others, Smith, Amos, 178-80.

30. See Deut. 32:3, for gr” (with accusative) used of *proclaiming’ the name of God in
his power over creation.

Baruch, the ldeal Sage

J. Edward Wright

Why was the Greek Apocalypse of Baruch (3 Baruch) ascribed to Baruch,
the companion of the prophet Jeremiah? The pseudepigraphic attribution of
the Jewish apocalypses to notable figures from the Hebrew Bible is an issue
that prevents us from identifying and understanding better the actual authors
of these works and their audiences.! I propose to address this problem by
surveying the several Baruch pseudepig rapha to gain a more complete appre-
ciation of the character of the Baruch who was being presented in the litera-
ture attributed to him. What will emerge from this study is the development
of the character of Baruch roward that of an “Ideal Sage.” Michael Stone has
described the place and the nature of the ideology of the “Ideal Sage” in
Early Judaism.? Building on his treatment, I shall trace the development of
the portrayal of Baruch in the biblical materials pertaining to him and in the
several Baruch pseudepigrapha.

In pseudepigraphic literature the narrative framework is the skeleton that
binds together the visions, paranesis, testaments, etc.; it is how the author
integrated the constituent components into a literary whole.> Moreover, the

1. Standard treatments on the vexing issue of pseudepigraphy are Norbert Brox, ed.,
Preudepigraphie in der heidenischen und jidisch-christlichen Antike (Darmstadt. Wissen-
schaftliche Buchgesellschaft, 1977) and Wolfgang Speyer, Die literarische Filschung im
heidenischen und christlichen Altertum: Ein Versuch ibrer Deutung (HAW 1.2; Munich:
Beck, 1971).

2. “Ideal Pigures and Social Context: Priest and Sage in the Early Second Temple Age,”
Ancient Israelite Religion: Essays in Honor of Frank Moore Cross (ed. Pattick D. Miller Jr.,
Paul Hanson, and S. Dean McBride; Philadelphia: Fortress, 1987) 575—-86. Note also Ja-
cob Neusner, “Sage, Priest, Messiah: Three Types of Judaism in the Age of Jesus,” Judaism
in the Beginning of Christianity (Philadelphia: Fortress, 1984) 35—44,

3. This has been pointed out by Divorah Dimant, “The Testament as a Literary Form
in Early Jewish Pseudepigraphic Literature,” Proceedings of the Eighth World Congress of
Jewish Studies: Division A, The Period of the Bible (Jerusalem: World Union of Jewish
Smdies, 1982) 79-83.
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