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It does not require an election year for questions o f church and state 
to emerge in political and religious discourse. Everyone, it seems, 
has a differing opinion on same-sex marriage, abortion, immigra- 

tion, bealtb care, social welfare, taxes, and war. In a properly function- 
ing democracy such discourse, dialogue, and dissent are to be expected, 
indeed, welcomed. The questions become more complicated, however, 
wben clearly oppressive policies are implemented and unjust wars initi- 
ated. How are the Cbristian and the cburcb to respond to the state in 
tbe face of sucb political realities?

A lack o f im agination begets a lack o f adequate responses. And 
such lack of imagination is far too often shaped by narrow and binary 
approaches to Romans 1 3 : l -7 -P a u l’s only explicit instruction on tbe 
relationship between the church and state. The bistory o f interpretation 
of Paul’s instruction on the relationsbip between the churches and the 
governing autborities in Rome is vast and divided. Unfortunately, this 
division can easily reduce Paul’s teaching to an “if you’re not for me, you’re 
against me” political etbic. In otber words, when it comes to tbe proper 
stance a Cbristian should hold toward the state, biblical interpreters and 
political theologians argue either tbat Paul advocates accommodation, 
cooperation, and assimilation or that Paul is a counter-imperialist who 
advocates resistance and disobedience.

In this paper, I will revisit Romans 13:1—7 and Philippians 3:17—21 
tbrougb tbe lens of ]apanese American internm ent in American con- 
centration camps. Tbis will involve my entering, as an outsider, into the

T h e  C o v e n a n t  Q u a r t e r e d  Vol. 73, No. 2 (May 2013)26



history, litorature, and art of]apan€S€ Amoricans during World War II, 
and, in light of thoir experience, offering a new way to read and interpret 
these texts. Such a reading reveals the inadequacy of the unimagina- 
tive and binary categories o f lim itation /resistance and cooperation/ 
disobedience. Rather, tbrougb tbe literature, art, and stories of]apanese 
Americans, we are able to find a fresh reading of Romans 13:1-7 and 
Philippians 3:17—21 in which citizensbip in beaven enables submission 
on earth, which in turn empowers bope-filled resistance rooted in love 
of neighbor.

Japanese-American Internment: History, Literature, Silence, 
and Art
“You do not belong in this country. You are not an American.”؛ Yhese 
words, directed toward Fred Korematsu, a ]apanese American living in 
the United States at the inception ofW orld War 11, capture tbe external 
racism and the internal struggle fot identity endured by one community 
on the sole basis of race and ethnicity. Ybis racism and fear became institu- 
tionalized in the unjust policy of Executive Order 9066, which permitted 
the internment o^apanese and ]apanese Americans in camps throughout 
the western United States. Signed by ?resident Franldin D. Roosevelt on 
February 19, 1942, Executive Order 9066 read, “I hereby authorize and 
direct the Secretary ofWar, and the Military Commanders, to prescribe 
military areas in such places and of such extent as be or tbe appropriate 
M ilitary Commander may determine, from which any or all persons 
may be excluded.”  ̂A superficial reading o f this order identifies “any or 
all persons” as anyone deemed a threat to national security. In actuality, 
tbe policy was directed toward “alien enemies’̂  of]apanese ancestry and 
resulted in the imprisonment of nearly 120,000 ]apanese and ]apanese 
American individuals, many o f whom were American citizens by birth.4

In tbe face o f sucb injustice, bow were ]apanese Americans to pursue
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justic€, affirm human dignity, and preserve their ethnic identity? These 
questions created significant divisions within the camps between tbe 
various ]aúnese  American communities and generations.؟ $ome, such as 
tbe ]apanese American Citizens League (JACL), opposed any challenge 
to tbe military orders and considered the best response for survival to 
be full cooperation with and commitment to the United States.6 Others 
pursued political action and believed resistance was the most appropriate 
response.7

Tbe tension between compliance and disobedience only intensified 
when the War Relocation Authority (WRA, the civilian agency respon- 
sible for detention and relocation) introduced the misguided and ill- 
advised loyalty registration process in early 1943·8 An effort to prepare 
]apanese American internees for resettlement, the W RA loyalty program 
was intended to strengthen American perceptions of ]apanese loyalty 
and to mitigate anti-]apanese racism.9 The loyalty program consisted 
of two parts: (1) a questionnaire directed toward Issei (first-generation) 
and Nisei (second-generation) men and women to record each person’s 
attitude toward the United $tates and (2) the planned creation of an 
all-Nisei combat team to figbt in E u ro p e .Q u e s tio n s  27 and 28 on 
one questionnaire asked, ‘Are you willing to serve in the armed forces of 
the United $tates on combat duty, wherever ordered?” “Will you swear 
unqualified allegiance to the United $tates of America and forswear any 
form of allegiance or obedience to the ]apanese emperor, or any otber 
foreign government, power, or organization?” ؛أ

Among tbe Issei, tbe questionnaire and registration process were met 
with great resistance and, ultimately, silence (cf. n. 9). For the Nisei, bow-
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ever, there emerged essentially two ways to preserve their ethnic identity 
One option was to be a “no-no hoy” and refuse service in the United 
$tates Armed Forces— due to the denial of their rigbts as citizens— and 
forswear any allegiance to ]apan, to wbicb tbey had no official citizenry 
relationship.^ The second option was to prove their loyalty to tbe United 
$tates through valiant service in tbe military.13 Tbose wbo refused military 
service were eventually prosecuted as draft resisters, convicted of draft eva- 
sion, and sentenced to three years in federal prison.14 Although ?resident 
Truman signed a pardon in 1947 ءهء all draft resisters, the no-no hoys 
were sbunned by mucb of tbe ]apanese American community; indeed, 
the ]ACL did not offer an official apology fot its opposition to the draft 
resisters until 2002.15

This painftrl story of disagreement and conflict over ]apanese American 
ethnic identity, loyalty, and citizenship is well told in ]ohn  ©kada’s novel 
No-No Boy. Indeed, it is through tbe main cbaracter’s experience of iden- 
tity and citizenship tbat be, and we, gain a third lens through wbicb to 
view loyalty, hreaking down the overly simplistic categories ofohedience 
and disohedience. Ichiro Yamada, okada’s protagonist, is a no-no hoy. 
Tbe story hegins upon Icbiro’s return to bis bometown of $eattle after 
two years in prison for draft evasion. From tbe start we are confronted 
witb tbe reality o f Icbiro’s pain and isolation through tbe words of an 
old neighhor, fellow Japanese American and Army veteran. Fro Minato. 
A harroom conversation that begins witb, “Hey, Itchy”— Ichiro’s nick- 
سآل £— quickly turns into: “No-no hoy, bub? Rotten, no-good hastard 
Jap! Co back to Tokyo, boy.”16

There is great power in naming and heing named, fot names convey 
identity, which öfters a seme o f p o w e r -o ٢ in Ichiro’s case, a seme of 
powerlessness.13 For Japanese and Japanese Americans, one’s reputation,
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relationships with community and family, respect, honor, and shame all 
coalesce in a nam e.18 $imilarly, Ichiro’s struggle fot his own identity is a 
struggle to know his own name, ro know ro whar or to whom he belongs. 
Gazing at bis morber, Icbiro lamenrs ro bimself, “h  is not enough ro be 
American only in tbe eyes o f tbe law and it is not enough ro be only balf 
an American and know that it is an empty balf. 1 am not your son and 
1 am not ]apanese and 1 am not American.”1؟ For Ichiro bis name was 
not Itchy, Yamada, ]ap, or American; his name was essentially no name 
at all, merely No-No hoy.

Icbiro’s words not only illumine his struggle ro know bis own name 
but the way this struggle is rooted in the meaning of loyalty. $baped 
by Confucian teachings, ]apanese and ]apanese Americans place a high 
value on filial piety: the needs o f the family always supersede individual 
needs.20 Furthermore, filial piety is embedded within an understanding 
of the stare as a paternalistic institution wirb tbe emperor as tbe common 
father.21 In ]apanese tradition, loyalty is not an individual free choice, 
but predetermined: ro be ]apanese is ro be loyal ro ]apan.^ W ith this 
context in mind, Ichiro’s refusal ro serve in the armed forces begins ro 
make seme. For Ichiro, the judge’s refusal ro move his parents ro tbe same 
camp only underscored the travesty of injustice inflicted upon thousands 
of good American families. Therefore, Icbiro refused military service, 
and the judge “who supposedly represents justice”2؟ sent Ichiro ro jail. 
According ro the judge, racist America, the “loyal” Nisei, and Ichiro 
himself, Icbiro’s loyalty ro bis parents and the ئ'مممح / o f tbe real country 
ro wbicb be helonged was nothing less tban disloyalty.

It is through Icbiro’s inreracrion wirb a Mr. Carrick that he eventually 
realizes that despite his disohedience he is indeed a citizen of the rrue 
America and not an America rhar would ser in place such unjusr demands. 
In the course o fa joh  inrerview at an engineering office, Icbiro mentions 
be is not a vereran. Assuming rbe inrerview is over, Icbiro insread caprures
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a glimps€ of “the real nature of the country against which he had almost 
fully rurned his back.”24

‘“ 1 am sorry, Ichiro,’ he [Mr. Carrick] said, ‘sorry for you and for the 
causes behind the reasons which made you do what you did. It wasn’t your 
fault, really. You know that, don’t you?... You mustn’t blame yourself.’ ”25

In the face of historical injuries, remembering righrly rhe pain ofalien- 
arion and oppression is a necessary srep roward the restoration of one’s 
communal idenriry roored in human dignity.26 In Mr. Carrick’s genuine 
apology and acknowledgmenr of Ichiro’s pain and srruggle, Ichiro found 
“someone who cared” and “who undersrood the suffering o f rhe weak.”22 
In Mr. Carrick’s apology, Ichiro heard his name again for the first time, 
and realized his own counrry’s “misrake was no less unforgiveable than 
his own.”28 All along, Ichiro had been quesrioning his loyalry as a eitizen 
of the wrong America, one that would unjusrly imprison and demand 
recognirion from rhose it would not recognize. His name, Ichiro, could 
be associared wirh the د  America, and he had indeed been a cirizen of 
and loyal ro America. In rhis realizarion, Ichiro found new life. And 
in new life Ichiro resolved, knowing htll well healing and reconciliation 
remained far off, that he had “ro love the world the way 1 used ro .... ro 
love it and the people so I’ll feel good, and feeling good will make life 
worth while.”24

In ©kada’s No-No Boy, we find rhe caregories o f cooperarion versus 
disloyalty insufficient, that Nisei disobedience does not necessarily mean 
disloyalty when viewed rhrough the lens o f rrue citizenship. In a similar 
fashion, rhrough ]apanese American art from the inrernmenr camps we 
find the use ofsilence ro be a form of resisrance, a way ro maintain Japa- 
nese ethnic idenriry.46 Through drama, song, poetry, dance, bonsai, rock 
gardens, sumo, and judo, the Issei and Nisei expressed their fondamental 
virtues ofperseverance, loyalty, forbearance, and sacrifice for the common 
good, and in so doing resisted normalization ٨٢ Amerir.ani7.afion.31 One
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]apan€S€ virtu€, pervasive in the artwork of]apanese American internment 
and requiring further reflection, is the virtue οΐ  gaman.

The ]apanese word gaman means “enduring the seemingly unbearable 
wirb patience and dignity.”32 Living in horse stalls, surrounded by barbed 
wire, and guarded by soldiers, the Issei and Nisei persevered and resisted; 
the simple yet beautiful objects they made are a testimony to “the art of 

أ ئ ء”־  One series of watercolor paintings and a painted woodcarving .«سأ
depict the barracks, guard towers, and factories in the camps; notably 
absent, however, are any people. One artist explained, “1 felt that this 
was simply no place fot people to be living.”33 Subtly, but not silently, 
the art of gaman affirmed the hum an dignity of the imprisoned Issei 
and N is e i-o f th e  powerless and the oppressed— by proclaiming loudly, 
“We do not belong here!” The art of gaman also “silently” affirmed the 
hum an dignity of the voiceless through its portrayal o f beauty, creativity, 
and the value of work. For example, the internees painstakingly crafted 
incredihly heautiful and detailed hrooches and corsages from tiny shells 
dug out of dry lakeheds.33 W ith paint, scrap, and found materials trans- 
formed into art, the interned refused to helieve the accusers’ lies that 
heing ]apanese required normalization. In silent resistance, all these art- 
ists offered their accuser tbe tunics and cloalts of thousands of]apanese 
and ]apanese Americans (cf. M atthew 5:4). Indeed, they were a people 
wbo declared that any cooperation or silence tbat foils to affirm buman 
dignity is not gaman.

O n a superficial level, tbe image ofquiet and suhmissive ]apanese and 
]apanese Americans in American internment camps portrays accommoda- 
tion, cooperation, and assimilation. Similarly, the image o f no-no hoys 
refusing to serve in tbe armed forces depicts disohedience and disloyalty. 
However, the bistory, literature, and art of the Issei and Nisei offer us 
a deeper and far more complex perspective; namely, loyalty and true 
citizenship often resemhle disloyalty, and silence and suhmission can 
reflect protest, resistance, solidarity, and self-preservation. In ligbt ofthe 
inadequacy of hinary categories to descrihe tbe experience of interned

32. Delphine Hirasuna, TheArtofG am an:Arts and  Craftsfrom theJapaneseAmericdn 
Internment Camps 1942-1946  (Berkeley: Ten Speed, 2005), ه ppه sلte cover page.

33. Ibid., 7.
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35. For examples, see Hirasuna, The A r t o f  Gaman and “T he A rt o f  Gam an: Arts 
and  Crafts from  the  Japanese Am erican In ternm ent Camps, 1942-1946,” an  online 
exhibit o f th e  Sm ithsonian Am erican A rt M useum, http://am ericanart.si.edu/exhibi- 
tions/online/gam an.
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]apan€S€ and ]apan€S€ Americans, let us now turn to Paul’s teaching in 
Romans 13:1-7 and Philippians 3:17—21·

Romans 13 and Philippians 3: Citizenship and Snbmission 
Reimagined in Ch^st

Paul’s teachings in Romans 13:1—7 and Philippians 3:17—21 have long 
presented difficulties for biblical interpreters. O n tbe one hand, in 
Romans 13:1-7— dubbed by one scholar “the Achilles’ heel fot all anti- 
imperial readings of Paul”^ — Paul appears to offer a full endorsement 
of the Roman governing autborities as servants appointed by G od  In رو.
Philippians 3:17—21, on the other hand, Paul disregards Roman citizen- 
ship, offers a scatbing critique of worldly power and ethos, and affirms 
the escbatological bope of Christ’s reign and coming salvation.^ $imilar 
to the overly simplified images of interned ]apanese Americans, we can 
roo easily and falsely depict Paul’s teachings in Romans 13:1—7 and 
Philippians 3:17—21 as eitber a submissive endorsement of the state or 
a call to beavenly citizensbip tbat refuses to acknowledge earthly politi- 
cal structures. Rejecting tbese binary categories and drawing upon the 
tbemes of true citizensbip and gaman, 1 argue that Romans 13:1—7 and 
Philippians 3:17—21 cobere in a profound call to the church to find its 
true citizenship in beaven. ffbis heavenly citizensbip enables submission 
on e a r th - a  submission rooted firmly in C h ris t-w h ich  empowers hope- 
filled resistance to the unjust ways of this world through love of neighbor.

Before developing the thematic links hetween the experience of]apa- 
nese American internment and Paul’s teachings in Romans and Philip- 
pians, it is necessary to root our two passages in tbeir bistorical contexts, 
ffbe hook o f Romans was written sometime between 7و and 59 CE in 
the midst of the relatively peaceful initial five years of Emperor Nero’s 
reign.39 Eresh in Paul’s memory and tbat of tbe Christian community 
in Rome, bowever, would have heen the expulsions of ]ews from Rome 
under Tiberius in 19 CE and Claudius from 41 to 54 CE.4° Given tbe 
r e tu r n  of]ews and ]ewish Christians to Rome during the start of Nero’s

36. Seyoon Kim, Christ and Caesar: The Gospel and  the Roman Empire in theWritings 
o f  Paul and Luke (Grand Rapids: Eerdmans, 2008), 36.

37. Richard j .  Cassidy, Paulin Chains: Roman Imprisonment andthe Letters ofSt. Paul 
(New York: Crossroad, 2001), 27.

38. Ibid., 191.
39. Ibid., 26.
40. Ibid., 24.



reign,41 part of the rationale fot Paul’s letter to the churches in Rome 
was to care fot this small community o f ]ews and Gentiles in the midst 
of external dangers or conflicts that could potentially threaten the com- 
munity itself.4̂  $ome scholars suggest that Paul’s concern fot the rela- 
tionship between tbe cburcbes and civil authorities in Romans 13 was 
due to the presence of entbusiasts proclaiming freedom from human 
structures (e.g., Ernst Käsemann43), agitation, and dissension incited 
by]ewish nationalists (e.g., Marcus Borg44), or a disturbance over taxes 
as noted by Tacitus (Annals 13.0و ) and $uetonius {Nero 10).45 While 
Paul’s ultimate rationale remains uncertain, it is important to highlight 
tbat, despite the relative peace early in Nero’s reign, tbe socio-political 
context of Romans 13 was not that o f an empire that debated with its 
citizens wbat constituted good citizenship. Ratber, obedience and sub- 
mission were demanded, and the political and governing authorities of 
tbe day were more than willing to subjugate and exploit the population 
for tbeir own purposes.4 ة

Paul’s letter to the Cbristians in Pbilippi was written around 60—61 
CE while Paul was imprisoned, likely in Rome.47 The city of Pbilippi 
beld the unique status of heing a colony of the Roman Empire, a source 
of pride but also of potential conflict for tbe Cbristians living tbere.4  ̂
Tbe physical geograpby of Pbilippi was patterned after Rome, and those 
who lived in Philippi were bigbly Romanized.44 Beyond these limited 
facts, much o f the bistorical context of Pbilippians remains tbe suhject 
of great disagreement (e.g., the identity of Paul’s opponents throughout

41. Ben W itherington 111 with Darlene Hyatt, Paul’s Letter to the Romans: A  Socio- 
Rhetorical Commentary (Grand Rapids: Eerdmans, ^004), 305.

42. Arnold T. Monera, “The Christian’s Relationship to the State According to the 
New Testament: C onform ity or Non-Conform ity?” Asia Journal ofTheology 19, ٨٠٠ 1 
(2005): 111.

43. Ernst Käsemann, Commentary on RomanSy trans. and ed. G. w. Bromiley (Grand 
Rapids: Eerdmans, 1980), 352.

44. M arcus Borg, ‘A  N ew  C ontext for Romans ^111,” N ew  Testament Studies 19 
(1972): 205-18.
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Testament (Grand Rapids: Baker, 2005), 1.
48. Gordon D. Bee, PauPsLetterto thePhilippians, rev. ed., (New International Com - 

m entary on the New Testament (Grand Rapids: Eerdmans, 1995), 363.
49. Cassidy, P aulin  Chains, 191.



the letter and the sequence of events surrounding its writing).50 W hat 
can be garbered from rhe lerrer irself is that rbe church in Pbilippi was 
facing opposition and suffering for rhe sake o f rbe gospel (Pbilippians 
1:29).51 In ligbr of this persecution, Paul invires the church in Philippi 
ro discipleship marked by rbe suffering ofthe cross (Philippians 1:27-30, 
 and 3:8—10)52 and grounded in rhe beavenly reality of]esus ,و—2:11
Christ as Savior and fo fo  (Philippians 3:20).53

The parallels o fthe  bisrorical contexts between Romans and Philip- 
pians are srrong. Borb are letters written ro cburcbes living at epicenters 
of Roman power and the imperial culr. Furrbermore, neirber of these 
Cbrisrian communities sat in positions of polirical power or influence.54 
Given fois degree o f asymmerrical power relarions, the primary prob- 
lern scholars idenrify with Paul’s teaching in Romans is bis failure ro 
acknowledge the porenrial for unjusr aurboriries.^ Nevertheless, from 
rbese parallel socio-polirical contexts, ir is imporranr ro see that Paul is 
not offering an erhical assessmenr o fth e  Roman Empire or irs govern- 
ing authorities; rather, Paul’s insrrucrion in both letters is a message for 
rbe cburcb. Romans 13:1—7 is emhedded wirhin the context of Paul’s 
call ro a spirirual worship made manifesr through love within rbe com- 
muniry itself and roward the state (Romans 12:1—13:14).56 $imilarly, 
Philippians 3:17—21 draws upon Paul’s earlier imirarion language in 
Philippians 2:3—11 and 3:2—13 ro call the cburcb ro follow Cbrisr’s (and 
Paul’s) example of self-giving love, and ro do so in rheir presenr reality 
of persecurion and suffering hased on the beavenly reality of Cbrisr as 
King and $avior. Therefore, in Romans 13:1—7 and Philippians 3:17—21, 
Paul is seeking the welfare of rbese Cbrisrian communiries hy calling rbe 
cburcb ro bear wirness ro the reign of Chrisr as communities defined hy 
and roored in love.

In light o fth e  historical conrexr of Romans 13:1—7 and Philippians

50. Silva, PhilippianSy 8.
.Fee, Paul's Letter to the PhilippianSy 363 . ل 5
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3:17—21, it is possible to sketch relevant parallels berween rhe Christians 
in Rome and Philippi and the ]apanese and ]apanese American Chrisrians 
imprisoned by the United $rares during World War II. ]usr as Paul would 
not see any porenrial for the small communiries in Rome and Philippi ro 
shape the policies of rhe Roman Empire, so roo were the ]apanese and 
]apanese American Christians powerless in the face of the injusrice of 
Execurive Order 9066. Any resistance ro the milirary orders, from break- 
ing curfew ro refusal ro evacuate rheir homes or refusing military service, 
was mer wirh prosecurion, imprisonment, and isolation. Eurrhermore, 
Paul’s concern over disunity wirhin the churches in Rome and Philippi 
underlies his call ro love, peace, and joy.57 In a similar way, perceprions 
of Chrisrianiry as pro-American rhrearened the idenriry and solidarity 
ofthe ]apanese American Chrisrian com m unity Deemed rrairors, many 
Japanese and Japanese American Chrisrians were humiliared and inrimi- 
dated by the larger non-Chrisrian Issei and ^isei communities, and ir 
resulted in many leaving the church for $hinroism and Buddhism, borh 
seen as pro-Japanese.58

Given these contextual parallels, the themes developed earlier of rrue 
citizenship and gaman serve as helpful lenses for understanding Paul’s 
reminder rhar “our cirizenship is in heaven” (Philippians 3:20) and his 
admonirion that “every person be subjecr ro the governing aurhoriries” 
(Romans 13:1). The word rranslared “citizenship” in Philippians 3:20 
is the Greek word مم/ئ؛'ك«س , and ir appears only here in the NewTesra- 
ment. Politeuma may be translated as “cm m onw ealrh” or “state.” O ’Brien 
emphasizes the dynamic sense ofpoliteuma, similar ro the seme oibasileia 
as “reign” rarher rhan “kingdom.”55 Given Philippi’s pride as a Roman 
colony, O ’Brien argues rhar Paul is reminding the Philippians rhar rhey 
belong ro a heavenly (mmmonwealrh, and their lives were ro reflecr rhis 
heavenly reality.55 W hile emphasizing the acrive seme o fpolituema is 
helpful, O ’Brien’s rranslarion, “commonwealth,” deemphasizes the status 
that belonging ro such a commonwealth offers— namely, the Philippians 
were citizens, a community ried ro a true heavenly place wirh full rights 
dependent on Jesus as $avior and Lord.61 In the sroty 0 ÍN 0-N 0 Boy, true

57. N . T. W right, Paul: In Fresh Perspective (Minneapolis: Fortress, 279 مم9)ر .
58. Okihiro, “Religion and Resistance,” 502.
59. O ’Brien, Epistle to the PhilippianSy 460.
60. Ibid., 461.
61. Ceslas Spicq, TheologicdlLexicon o ftheN ew  Testament) Vol 3, trans. and ed. James 

D. Ernest (Feabody, M ^ : Hendrickson, 1994), 131.



citizenship for Ichiro was not tied to his disloyalty to the unjust political 
structures that failed to recognize him. Rather, true citizenship fot Ichiro 
was rooted in his belonging to a true, just, and c m ^ s io n a te  America. It 
was in this reality that Ichiro found freedom and hope to love; the status 
oftrue citizenship enabled the activity of true citizenship. Ultimately, the 
problem for Ichiro— and for us— is that no earthly power or governing 
authority is always true, just, and compassionate in every way and for all 
time. Paul’s reminder to the Philippians is a reminder o f this very reality, 
and yet, it is a reminder for the church rooted in hope. Christians do 
indeed belong to a true and just kingdom; therefore, the church bears 
foil rights to love and serve one another (Romans 12:9, 13:8; Galatians 
5:13; Philippians 2:1—11) folly submitted to ]esus as $avior and bofo 
who has foe power “to subject all things to himself” (Philippians 3:21).

From Philippians 3:221 ه— , we find that our true citizenship is not 
contingent on foe just or unjust character of particular governing authori- 
ries but, rather, is founded upon foe eschatological reality o f Christ’s 
reign as sovereign over all things. $ubmitted to Christ as King, then, 
Paul admonishes foe church in Rome “ ، 0  be subject to foe governing 
authorities” (Romans 13:l ) .62 The verb here is passive {hypotassestho): 
Paul calls foe church ، 0  recognize and accept foe social realities ordered 
by God.63 By contrast, to resist (antitassomai) foe authorities, refers ، 0  

embracing a posture that rejects foe right of the government to exercise 
authority.63 Neither posture is to be confused witb obedience or dis- 
obedience. Furthermore, foe kind of resistance Paul rejects is not to be 
confused witb a hope-filled resistance rooted in foe reality of Christ’s 
kingdom. Faithfirl submission and hope-filled resistance acknowledge 
foe state’s authority and can even accept foe just or unjust consequences 
of such resistance, yet resist still by bearing witness to the present and 
future reality of Christ’s kingdom.

This call to faithfirl submission and hope-filled resistance, especially

62. W hile the immediate context o f Romans 7—3:1 ل is not explicitly eschatological 
(D unn, Romans 9—16 , 762), the broader context ofR om ans 12:1—13:14 is bracketed by 
two explicitly eschatological texts, Romans 12:2 and 13:11—14 (Monera, “The Christian’s 
Relationship to the State According to the N ew  Testament,” 112). 1 do not question 
that Paul’s theological framework through the entirety o fh is  teaching to the church in 
Romans 12 and 13 is eschatological; nor do 1 doubt that the church in Rome would 
have heard in the background o f Romans 13:1—7 that G od is King·

63. D unn, Romans 9—16, 761.
64. Douglas j .  M oo, The Epistle to the RomanSy rev. ed.. N ew  International Com - 

m entary on the New Testament (Grand Rapids: F^rdmans; 1996), 799.
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in light of unjust powers, can be communicated in away that is oppres- 
sive, even destructive. However, acknowledging that Christ is tbe true 
K in g - to  wbom tbe cburcb belongs and from whom the cburcb derives 
its name— enables the church to reimagine submission, resistance, and 
the cburcb’s cruciform identity through tbe lens of ]apanese gaman, “to 
endure the seemingly unbearable with patience and dignity” Far from 
passive silence, a 1ك  to Christian is a call for the cburcb through
worship to “discern what is tbe will ofG od, what is good and acceptable 
and perfect” (Romans 2:2ل). Acall to Christian is to affirm human
dignity, for 1ك  women and men are created in the image ofG od. A 1ك  
to Cbristian gaman is to reject shikatagania or “it cannot be helped,”؟؛ 
and practice truth-telling, forgiveness, reconciliation, and restoration 
through tbe power o fG od’s indwelling $pirit in light of an escbatologi- 
cal vision o fthe kingdom ofG od. Finally, a call to Christian is a
call to pursue tbis escbatological kingdom to which tbe cburcb belongs 
through love of neighbor and enemy, for the kingdom o fG o d  cannot 
come through violence, vengeance, or hatred (Romans 1 2 : 9 - 2 1 ) . In 
the face of injustice, Paul calls tbe church to gaman, “to be subject to 
the governing authorities,” for in submission Paul is creating the space 
within which tbe church can “meaningfully dwell”؛  ̂and practice hope- 
filled resistance hy rejecting lies, affirming hum an dignity, and pursuing 
shalom through love of neigbhor.

‘Are you willing to serve in tbe armed forces of the United $tates?” 
“Will you swear unqualified allegiance to the United $tates of America?” 
Trusting Christ as King, to wbom one helongs and w irf whom all ؛die- 
giances rest, tbe Cbristian is invited to heavenly citizenship and, in the 
face of sucb injustice, to gaman in a community suhmitted to Christ and 
rooted in worship. In tbis bope-filled space, a new community is reformed 
and reimagined— a community in which tbe gospel is proclaimed, the 
idolatries of fear and power are rejected, and worship is expressed through 
tbe love o f neighbor as oneself.؛؛ May tbe church he reminded of our

65. Hirasuna, A rt o f  Gaman., 7.
66. W right, Paul, 79.
67. ^ h n  w . Marshall, “H ybridity and Reading Romans 13? Journdlfor the Study o f  

the N ew  Testament 31, no. 2 (2008): 172.
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Reading o f th e  ^ re e -D im e n sio n a l Process o fE m ^ w e rm e n t in Romans 13 and the 
Pree-Market Economy,” in NavigatingRomans Through Cultures: ChallengingReadingsby 
C hdrtingdN ew  Course, ed. Yeo K hiok 'khng (K.K.) (New York: T & T  Clark, 2004), 190.



true citizenship in heaven and call to gaman “to the glory o f and praise of 
God” (Philippians 1:11), “through ]esus Christ! Amen” (Romans 16:17)·

Reflectan ٠١١ Gaman Today
In this paper, 1 sought to enter, as an outsider, into the history, art, and 
experience o^apanese Americans and oftheir internment during World 
War 11 by the United $tates government. 1 also sought to reread Romans 
13:1-7 and Philippians 3:17—21 through the lens of that history and 
art. The fruit of this exercise is not simply a fresh reading of these texts 
offered as advice to other marginalized and oppressed peoples. Rather, 
fruit is yielded when 1 stop reading as an outsider, and read as one who 
learns from, reimagines with, and serves alongside those who are mar- 
ginalized and oppressed.

One issue that demands such movement currently is immigration. 
W hat does it 1001c like to be a citizen of Christ’s kingdom and be submit- 
ted to the governing authorities of the United $tates in the face o f the 
ongoing crisis o f undocumented workers, families, and children in our 
cities? Are the categories of legal/illegal, loyal/disloyal, secure borders/ 
amnesty, obedient/disobedient, or American/anti-American sufficient? 
W hen it comes to the treatment ofundocumented workers on our f a rm s  

or construction sites, what does it look like to reimagine submission and 
resistance in light ofthe cruciform identity of the church? Do we demand 
and establish just labor practices at the cost o f higher priced goods? 
W hat do submission and resistance look like in the tension between the 
deportation of parents and the well-being o f children? Do church lead- 
ers transform parishes into safe houses at the risk of arrest or imprison- 
ment? W hat do submission and resistance look like when so much of 
this conversation is driven by fear of the “other” while clinging to the 
illusion ofpower and order?

We may not come to identical answers, yet we must ask these questions. 
We may not agree on the practical pursuit ofsubmission and resistance 
in the case o f United $tates immigration.® Nevertheless, 1 submit that 
the invitation to gaman alongside our “alien” neighbors— much like our 
“alien enemies”— challenges us to reimagine a hope-filled space where 
the gospel is proclaimed and confessed, where the idolatries o f fear and

69. For a basic overview o f Christian responses to the United States immigration crisis, 
see M . Daniel Carroll R., Christians a t the Border: Immigration, the Church, andthe Bible, 
2nd ed. (Grand Rapids: Brazos, 2013) and H auna Ondrey, “The U.S. Church and the 
Immigrant: A Suiwey oFEcclesial Response,” Covenant Quarterly 66, no. 4 (2008): 19—36.



power are rejected, and where shalom is sought through sacrificial love of 
neighbor. May we truly be a people oÍ gaman wbo walk alongside each 
otber in tbe way of tbe cross and the power of tbe resurrection!
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