Page | 2





Ancient Near Eastern Context
Harry Marcena
OT504: Hebrew Bible & Eastern Mediterranean World
Professor Suzy Silk













	I will explore how the Ancient Near Eastern framework provides a new perspective on biblical text and where I saw Ancient Near Eastern insinuations within scripture. I will give an overview of how this change my understanding of the text, along with what was unforeseen during my analysis. 
	Hebrew Bible is mutually comparable to and dissimilar from other manuscripts from the ancient Near East. Scribes compiled the texts that became the Hebrew Bible. This is one of the essential matters concerning the Hebrew Bible. Without scribes, there would be no Bible. A small number of individuals in the ancient world were educated adequately to the extent of composing the texts we have from the ancient Near East, including the Bible. Scribes made up a segment of the educated elite, and several of them assisted the institutions of society, such as the palaces and temples. Granting some scribes wrote routine documents pertaining to letters and contracts, educated scribes frequently engaged themselves with more crucial concerns, such as cosmology, ceremonies, devotions, laws, and revelations. 
	Grasping ancient Near Eastern scribes clarifies a great deal about the Hebrew Bible. The Bible concentrates on kings and priests and indulges themes such as cosmology in Genesis 1, Job 38, ceremonies in Leviticus, Numbers, devotions in Psalms, protocols in Exodus 21-23, Deuteronomy 12-26, and revelations in Isaiah, Jeremiah, Ezekiel. All affairs of the scribes. Many biblical texts are unknown or credited to prominent established individuals’ such as Deuteronomy is attributed to Moses, and many Psalms are attributed to David. When biblical texts reveal an indication of additions such as Isaiah begins twice, once in Isaiah 1:1[footnoteRef:1] and again in Isaiah 2:1[footnoteRef:2], we should not be taken aback. And when we discover corresponding scriptures that fluctuate in their wording or find errors in the oldest Hebrew manuscripts accessible to us, an understanding of ancient Near Eastern scribes tells us that this is common. [1:  Isaiah 1:1 These are the visions that Isaiah son of Amoz saw concerning Judah and Jerusalem. He saw these visions during the years when Uzziah, Jotham, Ahaz, and Hezekiah were kings of Judah.]  [2:  Isaiah 2:1 This is a vision that Isaiah son of Amoz saw concerning Judah and Jerusalem ] 

	Throughout ancient Near Eastern history, people used official agreements to negotiate power and to designate responsibilities amongst two factions, generally kings. These agreements are treaties or, more frequently in biblical studies, covenants. Occasionally the kings were contemporaries, and on occasion, one member, the suzerain, was more significant to the other, the vassal. The most famous ancient Near Eastern treaties stem after the Hittites and the Neo-Assyrians. The Neo-Assyrian kings also levied treaty-like arrangements on entire populations. These articles mainly address issues relevant to the kings. Such as in the Hittite treaties, allegiance to the king, the establishment of borders, and military assistance. Loyalty to the crown and protection of royal succession dominates the treaties established by the Assyrian kings, amongst others. 
	While the general subject matter of ancient Near Eastern treaties were comparable over time, there are also intercultural differences and regional alterations, particularly in the content and order of characteristic elements. The Hittite treaties typically begin with a historical presentation and comprise a list of both blessings for compliance and curses for disobedience. The Neo-Assyrian treaties do not have a chronological opening, contain no record of blessings, and have an unusually extensive curse segment. Treaties summoned divine powers to witness the provisions, and the pledges parties took to stand by them.
[bookmark: _GoBack]	Understanding ancient Near Eastern treaties provide an explanation to several scriptures in the Hebrew Bible. A clear example is found in the book of Deuteronomy, which displays elements of the Hittite and Neo-Assyrian manuscripts. Like those treaties, the essence of Deuteronomy is the prerequisites, which are the laws in chapters 12-26. A historical introduction heads the requirements Deuteronomy 1-11, and a segment of blessings follows them Deuteronomy 28:1-14, like the treaties, establish by the Hittite. The curses in the Neo-Assyrian texts are exceedingly massive as it is in Deuteronomy 28:15-68. Like the Neo-Assyrian allegiance pledges, Yahweh, the suzerain, makes his covenant with the entire vassal population, Israel, which incorporates future generations.[footnoteRef:3] This leads me to believe when Moses exhorts the Israelites to love Yahweh with all their beings in Deuteronomy 6:5; historically, this covenantal love is an act of allegiance and obedience rather than a display of emotions. [3:  Deuteronomy 24:14-15 14 But you are not the only ones with whom I am making this covenant with its curses. 15 I am making this covenant both with you who stand here today in the presence of the Lord our God, and also with the future generations who are not standing here today.] 

	What stands out as extraordinarily unique is, in the Hebrew Bible, a God instead of a king makes a treaty or covenant with his people. This distinctive variation was undoubtedly revolutionary. Deuteronomy's acknowledgment of Yahweh as its divine suzerain proposes to reject Assyrian lordship. The God of the Hebrew Bible is nothing like the other ancient Near Eastern gods, but some overtone does exist. The Bible's general articulation of Yahweh is in anthropomorphic terms that is, with human form and characteristics. He has displayed human sentiments such as the capacity to see, hear, smell, and walk. This is entirely in line with the rest of the ancient Near East. However, unlike other ancient Near Eastern inhabitants, who constructed images of their gods, the Hebrew Bible usually defames divine images.[footnoteRef:4] Furthermore, they strongly oppose giving Yahweh any physical shape.[footnoteRef:5]  [4:  Isaiah 44 9-10 How foolish are those who manufacture idols. These prized objects are really worthless. The people who worship idols don’t they know this, so they are all put to shame. 10 Who but a fool would make his own god an idol that can not help him one bit?]  [5:  Exodus 20:4 You must not make for yourself an idol of any kind or an image of anything in the heavens or on the earth or in the sea.] 

	Also, in distinction to the brash polytheism of other ancient Near Eastern societies, the biblical texts concentrate on only one God. The Hebrew Bible was composed over a long period, and it exposes fluctuating philosophies, even about Yahweh. As a result, several biblical texts see Yahweh as the most important god amongst several other gods that existed.[footnoteRef:6]  As Chemosh was the god of Moab, Yahweh was the God of Israel.[footnoteRef:7]  Only a limited amount of biblical texts are unequivocally monotheistic,[footnoteRef:8] and they date to the sixth century B.C.E. or later.  [6:  Joshua 24:15  But if you refuse to serve the Lord, then choose today whom you will serve. Would you prefer the gods your ancestors served beyond the Euphrates? Or will it be the gods of the Amorites in whose land you now live? But as for me and my family, we will serve the Lord.”]  [7:  Numbers 21:29 What sorrow awaits you, O people of Moab! You are finished, O worshipers of Chemosh!
Chemosh has left his sons as refugees, his daughters as captives of Sihon, the Amorite king.]  [8:  Isaiah 45:5-6 I am the Lord; there is no other God.I have equipped you for battle, though you don’t even know me, 6 so all the world from east to west will know there is no other God. I am the Lord, and there is no other.] 

	Societies are very comparable in all nations under their collective humanity. Nevertheless, each culture cultivates some distinguishing elements that make it unique. As of the Bible’s position as contemporary Scripture, the propensity is to overstate its authentic individuality amongst other ancient Near Eastern documents. From a historical standpoint, a more evenhanded methodology that acknowledges both its resemblances to and its distinctions from neighboring cultures is the best formula for understanding the Hebrew Bible.
