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JBL 112/2 (1993) 247-266 

THE PRAYER OF LEVI 

MICHAEL E. STONE 
AND JONAS C. GREENFIELD 

The Hebrew University of Jerusalem, Jerusalem, Israel 

The Prayer of Levi is found in two witnesses. The first is the Aramaic 
manuscript 4QTLevia, and the second is a translation following Testament of 
Levi (TPL) 3:2 in manuscript e of the Greek Testaments of the Twelve 
Patriarchs. For the Aramaic work we use the title Aramaic Levi Document 
(ALD) since there are no indications in it that it is a testament. Note that cita- 
tions of ALD by column and line refer to the Qumran fragment, 4QTLevia, 
while references by verse number refer to the sections (?) to be found in the 
Greek text. In the English translation below, both systems of reference are 
presented. 

The Greek manuscript is Athos, Monastery of Koutloumous, Cod. 39 
(catal. no. 3108), of the eleventh century.' It contains three passages addi- 
tional to the text of TPL. The first two are parallel to Aramaic Levi material 
known from the Geniza and from Qumran. The first of these is the Prayer 
of Levi, found inserted afier TPL 2:3. The second deals with cultic matters 
and is inserted in the manuscript following TPL 18:2. The third interpolated 
passage, following TPL 7:2, apparently is of Christian origin and deals with 
various doctrinal and other matters.2 

The Greek and Aramaic texts overlap for the most part, though a few 
fragmentary lines of Aramaic precede and follow the material parallel to that 
preserved in Greek. This overlap implies that the Greek text of the prayer 
found in the Koutloumous manuscript following TPL 3:2 is indeed a trans- 
lation of part of ALD. Consequently, Charles erred in not including this 
Greek fragment among the witnesses of Aramaic Levi Document, which he 
printed in an appendix at the end of his edition of the Greek text of Testa- 
ments of the Twelve Patriarchs. The Aramaic fragment from 4QTLevia was 

1 For further details, see M. de Jonge et al., The Testaments of the Twelve Patriarchs (PVTG 
1, 2; Leiden: Brill, 1978) xvii. Bibliography on the manuscript may be found there. M. E. Stone 
acknowledges the support of the Memorial Foundation for Jewish Culture in the research for 
this article. 

2 See de Jonge et al., Testaments, xvii. 
3 See R. H. Charles, The Greek Versions of the Testaments of the Twelve Patriarchs (Oxford: 

Clarendon Press, 1908) 245-56. For fuller bibliography, history of the editions of the Geniza 
texts and corrections of their readings, see M. E. Stone and J. C. Greenfield, "Remarks on the 
Aramaic Testament of Levi," RB 86 (1979) 214-30. 
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first published by J. T. Milik. The present writers have now been charged 
with the final edition of it in Discoveries in the Judean Desert. 

The text given in this article, then, is made up of a number of different 
parts. The first part is a few fragmentary lines from the beginning of 

4QTLevia, column 1, to which there is no parallel in the Greek text. The 
second part is the rest of the surviving text of column 1 of 4QTLevia, which 

overlaps with Greek text preserved following Greek TPL 2:3 in the Athos Ms. 
The third part of the present document is the Greek text without Aramaic 

parallel, which continues after the end of the surviving Aramaic text of 
column 1 of 4QTLevia and as far as the beginning of the surviving first part 
of the second column of that fragmentary Aramaic manuscript. The part of 
the second column of the Aramaic manuscript to which there is parallel text 
in Greek forms the fourth part of the document. Finally, this is followed by 
the rest of column 2 of 4QTLevia. 

We have transcribed first the Aramaic text of both columns of the 

4QTLevia fragment. In the course of this transcription, we have made only 
such reconstructions as we regard to be quite certain. Since a Greek text 
exists overlapping with part of the Aramaic, however, we have ventured to 
reconstruct a fuller Aramaic text for this section. This reconstruction, it 
should be stressed, is only tentative and we have printed it separately follow- 

ing the diplomatic transcription of the surviving fragments. After this, we 
have reproduced the Greek text drawn from de Jonge's edition. The English 
translation is based on both versions. Where the Aramaic is extant, the 

English words corresponding to it have been printed in bold type. 

I. Character of the Document 

M. de Jonge demonstrated in detail what Milik had already concluded 
in 1955- that TPL used traditions preserved in ALD. Moreover, the present 
fragment is of importance since it contained part of ALD previously unknown 
in Aramaic and it enabled us to recognize that the Greek fragment following 
TPL 2:3 contained a Greek translation of part of ALD.6 In the context of the 

relationship of the two writings, de Jonge makes the following observations: 

(1) 4QTLevia preserves in Aramaic the continuation of the narrative follow- 
ing the text of the prayer. This is not available in the Greek translation. After 
his prayer, Levi goes to his father Jacob and then leaves Abel-Mayin and goes 
elsewhere. There he sees a vision of heaven and a mountain below him 

4 J. T Milik, "Le Testament de LUvi en arameen," RB 62 (1955) 398-408. 

5 Milik fixed the number of lines per column at 18 ("Le Testament de Levi," 399). He has 
numbered the lines in the fragment accordingly. Here we have preserved his line numbering, 
but will certainly reassess it in the final publication of the scroll. 

6 M. de Jonge, "Notes on Testament of Levi II-VII" in Travels in the World of the Old Testa- 
ment (Festschrift M. A. Beek; ed. M. S. H. G. Heerma van Voss et al.; Assen: Van Gorcum, 1974) 
132-45. 
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reaching up to heaven. The gates of heaven are opened.' At this point the text, 
which is in any case fragmentary, breaks off completely. This narrative differs 
from the order of events in TPL, which also omits most of the text of the 
prayer. All it preserves is 

u•r&[tlv Kupwc itn;S awM0< (2:4), which at most is 
a passing allusion to the extensive prayer found in ALD. (2) M. de Jonge con- 
siders, however, that there are definite points of contact between ALD col. 
2:14-18 (the narrative following the prayer) and TPL. He points to 2:5 r6re 
n;eat~a6v 7C' ~t voq and TPL 5:1 

r5&• 6SXoc o6 o'pavo6. In full, TPL 5:1 
reads: "The angel opened to me the gates of heaven, and I saw the holy 
temple and the Most High upon a throne of glory." De Jonge points out that 
the words r&c 

7'Xtoc• roGo odpavo6 are "in any case awkward after the descrip- 
tions of several heavens in the previous chapters" of TPL, thus strengthening 
the argument for the dependence of TPL 5:1 on ALD9 De Jonge's observation 
supports the view that TPL uses ALD, but it does not necessarily imply that 
in ALD the Prayer of Levi occurred at the point at which it does in TPL, that 
is, corresponding to 2:4. Neither, it may be noted by way of corollary, does 
the shared phrase "gates of heaven" show that the vision which follows the 
prayer directly in ALD was in fact the event alluded to in TPL 5:1. Notable 
is de Jonge's conclusion that ALD "belongs to an earlier stage in the trans- 
mission of the document [i.e., than TPL (Stone and Greenfield)] to which also 
the fragments from the Cairo Geniza must have belonged.'0 

The following further observations may be made about the fragment of 
4QTLevia and its position within ALD. 

1. As it stands, it is impossible to identify the broad context in which the 
prayer is offered since 1:5-7 have no parallel in Greek TPL. Presumably the 
very fragmentary lines 1:6-7 correspond to parts of ? ?1-2 in the Athos Greek 
translation of ALD. It does seem from ?6, however, that Levi is surrounded 
by his children. This is reminiscent of an Abschiedsrede context, which might 
support the general position implied by the mention of the prayer in TPL 2:4. 

2. Indeed, it is very possible that Greek ? ?1-2 are not an integral part 
of the incident related in ? ?3ff., but the end of a preceding event. Note that 
both ??1 and 3 start with r6or and nothing in the text indicates a necessary 
continuity between them. This likelihood is enhanced by the fact, pointed 
out below, that the laundering of garments and washing of the body, actions 

7 Ibid., 138. 
8 M. E. Stone and J. C. Greenfield, "Two Notes on the Aramaic Levi Document," in Of Scribes 

and Scrolls: Studies on the Hebrew Bible, Intertestamental Judaism and Christian Origins (ed. 
H. W. Attridge, J. J. Collins, and T. H. Tobin; College Theology Society Resources in Religion 
5; Lanham, MD: University Press of America, 1990) 155. It was this phrase, of course, that pro- 
vided the occasion for the scribe to introduce the prayer into the Koutloumous manuscript of 
Testaments of the Twelve Patriarchs. 

9 Ibid., 138. He argues, persuasively, that all these verses must be integral to TPL and that 
the dependence on Aramaic Levi is at the compositional level (p. 139). 

o10 Ibid., 142. 
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typical of levitical purity (see Num 8:21), do not occur anywhere else pre- 
ceding a prayer or an apocalyptic vision experience, but instead usually 
follow a cultic, priestly act (see ?5). Two possibilities emerge. If the text refers 
to two different incidents, then this purification is the end of a ceremony. 
Alternatively, if the same incident is being described, then this passage shows 
the transfer of levitical purity to the context of prayer. We think that the 
former alternative is the more probable. 

3. According to ALD, Levi concludes his prayer, goes to his father Jacob, 
and then leaves Abel-Mayin and goes somewhere else, where he sees a vision 
of heaven, a mountain below him reaching up to heaven and the opening of 
the gates of heaven. This order of events differs from that to be found in TPL. 
Moreover, TPL does not have the text of the prayer, simply saying aqtrulhv 
xupL inWS acMe6 (2:4): see above. 

4. The Prayer of Levi was interpolated into TPL preceding 2:4, which 
scholars have assumed to be a reflection of its original position in the full 
Greek translation of the ALD. In that case, it would have preceded the con- 
secration of Levi as high priest in ALD. However, in view of the considera- 
tions adduced above, its interpolation at TPL 2:4 might be seen to be the 
result of the common element of the vision mentioned in TPL 2:5 and in ALD 
as well as of the latter part of TPL 2:4 "and I prayed to the Lord that I might 
be saved:' In that case, its position in the Greek manuscript teaches us 

nothing about its original position in ALD. 
5. Furthermore, H. 

W. 
Hollander and de Jonge point out that the Prayer 

of Levi, or something very like it, is implied by TPL 4:2, which seems to 

respond to it." That verse reads: a~xiloutr v oiv 6 •Ojt4to roqr jq 
poaeu;qS 

aou, 
TOG) 8LX.Lv a &O' r 7qq I8LXLOCq XOCL yevea0Loct jOC uwA[v xcxt 0ephCtovtc xOCx 

XeLtroupyo'V ro6 tpoaCTrtou aocro, "The Most High, therefore, has heard your 
prayer to separate you from unrighteousness and that you should become to 
him a son and a servant and a minister of his presence:' This verse claims that 
God has granted three petitions which were made by Levi in his prayer: 
(a) "to separate you from unrighteousness"; (b) "that you should become to 
him a son"; (c) "and a servant and minister to his presence:' Yet if the prayer 
itself is examined, only element a is to be found. Thus we read: "Make far 
from me, O Lord, the unrighteous spirit, and evil thought and fornication, 
and turn pride away from me" (?7= 4QTLevia 1:13).12 At first blush, the 
second and third elements of the prayer to which TPL 4:2 refers do not seem 
to occur in the Aramaic and Greek texts of the Prayer of Levi. While the third 
element, a reference to the levitical and priestly functions of Levi, seems to 

" H. W. Hollander and M. de Jonge, The Testaments of the Twelve Patriarchs (SVTP 8; Leiden: 
Brill, 1985) 134, 141-42. See in further detail Stone and Greenfield, "Two Notes," 156-58. 

12 The translation of TPL is that of Hollander and de Jonge. The translation of ALD is that 
of Greenfield and Stone. Words in roman type occur only in the Greek text. Those in bold type 
occur also in the 4Q fragment. 
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be a commonplace, the same can scarcely be said of the second element, 
"that you should become to him a son" 

In fact, as we have suggested elsewhere, both the second and third 
elements in TPL 4:2 derive from ALD, but they reflect a misconstrual of its 
text. In col. 2:10 (?19) of ALD we read: 7'M]P TIMy -1= and the Greek text 
of ALD reads here: xart &ro'oata- 

'v u[bv r au rcat86'q oou Ori Mro ~ rpoo'rnou 
aou c6tacS t&d ?kpocq roi aoctovog. The words iTl]P •n = &ri 

' ro rtpoawcrnou of 
ALD are reflected by the words "of his presence" of TPL 4:2. Equally, the 
word 

"T•Y (rendered in the Greek of ALD as rzo oat786 aou, a common 
enough translation) stands behind the words 0ep&ntovtr xaC 'ALtrouppy'6v, "ser- 
vant and minister,' of TPL 4:2. It remains only to suggest that the reworker 
of the ALD materials in TPL misconstrued -M5 as "for a son"' He might have 
read this word as if there were a final kap on it, "for your son," or read the 
next word as if a waw preceded, "for a son and for":' It is not our claim, of 
course, that this understanding or interpretation of the Aramaic text is 
correct; to the contrary.'3 It serves, however, to clarify how the text of ALD 
might have been utilized by the redactor of the materials in TPL. 

This observation, of course, adds some support to Hollander and de 
Jonge's view that the prayer found in ALD is that referred to by TPL 4:2. It 
does not necessarily follow, however, that the order of events in the two 
documents is the same. The evidence emerging to date is not in favor of ALD 
sharing the order of events in TPL. The arguments set forth above, con- 
cerning the events preceding the actual prayer, the farewell-address context 
assumed by the prayer, and the different sequence of events following it, show 
that the author of TPL has changed the original context and sequence of 
events of ALD rather radically. 

6. If this hypothesis is correct, it might imply that Levi was already a 
priest at the time of the incident related in this fragment of ALD. In that case, 
the Prayer of Levi should follow his consecration, which is related in the 
Geniza fragments. In TPL we find the consecration of Levi after 2:3, the point 
at which the Athos manuscript interpolates the Prayer, and also after TPL 4:2, 
which Hollander and de Jonge claim is dependent on the Prayer. In that case, 
in ALD the material was in a rather different order from that presently found 
in TPL. This is, of course, quite possible.14 

7. Levi then prepares himself psychologically as well for the prayer (v. 3) 
and takes a particular physical position. In it he stretches out his hands toward 
"the holy ones" (v. 4),15 thus taking an orans position, often represented 

~3 Compare ALD Greek ?15: "And turn not your countenance aside from the son of your 
servant Jacob" 

14 Another interpretation of the first surviving lines of 4QTLevia, however, would make it 
clear that Levi washes himself and his garments before praying (see paragraph 2 above). This 
we have adjudged less probable. 

15 See comments below concerning this expression. 
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in ancient art. The prayer itself follows. After a brief doxology, interrupted by 
the parenthetical v. 6, the body of the petition ensues. Levi prays in a con- 
trastive style not unlike that of some Essene documents, to be separated from 
one series of features and to be made close to another (??7-8). 

Make far from me 
the unrighteous spirit 
and evil thought 
and fornication 

and turn pride away from me 

Show me 
the holy spirit 
and counsel 
and wisdom and knowledge 

and grant me strength to do 
that which is pleasing before 
you 

This is certainly one of the oldest passages in which two spirits are con- 
trasted, and if the view of a third-century BCE date for ALD is accepted, then 
this concept, so characteristic of the Qumran texts, must be put back to that 
date. The terminology used here, however, is not typical of the sectarian 

writings from Qumran.16 
8. Levi then proceeds to pray for divine support and protection so that 

he can minister to God. This protection involves a number of elements: 

(a) "Let not any Satan have power over me." This implies a view that demons 
were a threat. The same view is also implied by ?12, calling for the protection 
of Levi by the "wall of your peace" and his shelter by God's power from every 
evil. Considering the early date of this document, this is a significant insight 
into Jewish demonological ideas." (b) Levi continues to pray for purification 
(?14) and divine favor (?15). He invokes the blessing of Abraham and Sarah, 
which probably draws on Gen 18:10 and in ?16 refers to a blessing which 

appears to be that in Gen 22:17-18. (c) The point of the prayer is Levi's desire 
to be a "participant in your words" and "to do true judgment for all time" 

(?18). This seems to be a reference to the Blessing of Moses, where it says 
of the sons of Levi: "They shall teach Jacob your ordinances and Israel your 
law" (Deut 33:10). This is a drawing together to Levi of a series of blessings 
of significant weight in the biblical narrative. 

It has been pointed out before, based on other parts of ALD, that this 
document lays a particular emphasis on the sapiential characteristics of the 

priesthood.'8 In addition to the instructional aspect of the priestly learning 

16 There is an extensive article on the term ntv4eua in all its ramifications in TDNT 6. 332-55. 
On the date of ALD, see M. E. Stone, Essays on the Pseudepigrapha with Special Reference to 
the Armenian Tradition (SVTP 9; Leiden: Brill, 1991) 247-48. On this passage, see the com- 

mentary below. 
'7 A further, detailed discussion of this idea is to be found in the commentary on ?10 below. 
18 M. E. Stone, "Ideal Figures and Social Context: Priest and Sage in the Early Second 

Temple Age," in Ancient Israelite Religion: Studies in Honor of E M. Cross (ed. P. D. Miller et al.; 
Philadelphia: Fortress, 1987) 575-86, esp. 578-81; reprinted in Stone, Essays, 258-70. 
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stressed there, here a participatory aspect of wisdom is prominent. Levi 
wishes to be protected, pure, and endowed with wisdom so as to be able to 

participate in divine words and do true judgment for all time. This aspect of 
the priestly function in the third century BCE has not previously been noted. 

9. The continuation of the story has been dealt with above: it is very 
fragmentary because of the character of the manuscript, to which there is no 
Greek parallel here in the Athos manuscript. 

Thus the Prayer of Levi serves to show that TPL is not simply excerpting 
ALD in this section but is reworking and summarizing it, not always smoothly 
in its own context. Moreover, aspects of the religious worldview are here 
illustrated that are significant, particularly in its understanding of the 
levitical line. 

It was observed by the writers in 1979 that two peculiarities of ALD 
indicate that it attributes a particularly central status to the figure of Levi and 
the levitical line. The first of these features was the transferal of Judah's royal 
blessing to Kohath, the founder of the high priestly line, which is clearly 
implied in the name midrash connecting Kohath with Gen 49:10, a blessing 
pronounced upon Judah. The second of these features was the use of the 
Qumran calendar and the setting of the birth of Levi's children on days and 
hours of particular significance according to that calendar.9 In addition, the 
special tradition of wisdom attributed to Levi was observed (ALD 88) which 
is in accord with the particular teaching role attributed to the priest in ALD 
83-95 from which TPL 13:1-5 was derived.20 "The circles responsible for 
Aramaic Levi laid a very strong emphasis on the instructional function of the 
priesthood and this aspect of the priesthood attracted sapiential motifs. This 
process was fully developed by the third century B.C.E. at the latest. As a 
result of it the figure of the ideal priest became imbued with features of the 
sage."21 

As well as being instructional in character (cf. Deut 33:10), priestly 
wisdom involved participation, in purity, in the divine words (Prayer of Levi 
18). Hence we arrive at the idea, implied by the expression in Deuteronomy, 
that a major function of priestly wisdom is the ability to do true judgment 
for all time (cf. Solomon's prayer in 1 Kgs 3:7-9). 

Certain other features of the levitical role as presented in ALD combine 
with these factors to enhance the importance of the levitical line, to stress 
its legitimacy, and to expand the areas of life and teaching over which Levi 
and the Levites have authority. In ALD, obviously, Levi is attributed a cultic 

~9 See Stone and Greenfield, "Remarks," 224-25; reprinted in Stone, Essays, 238-39. These 
two points were repeated in 1991, without attribution to the present writers, by E. Puech, "Le 
Testament de Qahat en arameen de la grotte 4 (4QTQah)," RevQ 57-58 (1991) 51-52. 

20 Stone and Greenfield, "Remarks," 226-27 (Stone, Essays, 240-41). The matter was dis- 
cussed in greater detail by Stone, "Ideal Figures," 575-86 (Stone, Essays, 259-70). In particular 
note pp. 579-82. 

21 Stone, Essays, 263-64. 
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role, yet the stress laid on the transmission of cultic teaching and lore from 
the antediluvian Book of Noah (ALD 57), to Abraham (ALD 13, 50, 57) and 
then to Levi, sets the levitical priesthood in the sacerdotal line reaching back 
to Adam.22 The issue of the antediluvian priesthood will be discussed else- 
where in detail;23 it is of significance to our discussion that levitical cultic 
authority and teaching are anchored in prior tradition and recognition by the 
patriarchs, and neither in Levi's consecration to the priesthood, which plays 
such a dominant role in TPL, nor in the Mosaic revelation. This concentrates 
in the levitical line the antique traditions of priesthood. 

Thus, this cluster of material picks up biblical themes about Levi and 
aggrandizes them. Levi is not just dedicated to the cult; his cultic knowledge 
is of age-old origin; he learns his priestly role from Abraham; and his priestly 
function is recognized by Abraham, Isaac, and Jacob. He is not just anointed 
to priesthood, but has royal characteristics: 1QTLevi frag. 1 reads, alas in- 
completely, that "]the kingdom of priesthood is greater than the kingdom[.' 
The development of Levi's sapiential and even judicial role was expounded 
in the preceding paragraph. It may be summarized by saying that he does not 
just "teach Jacob Torah" but becomes a central sapiential figure, instructing, 
teaching, and participating in divine wisdom. This remarkable concentration 
of themes in Levi presumably relates to and perhaps reacts against other 
views of the priestly, royal, and sapiental roles and their players in Judaism 
of the third century BCE. We lack the information, however, to sketch the 
social contexts in which such varied views may have been cultivated. 

II. The Aramaic Text of The Prayer of Levi 

Note that "lines" refers to lines of the 4Q manuscript, while "verses" or 

"??" refers to sections according to the Greek text. 

The Text of The Prayer of Levi 

4QPrayer Column 1 lines 

][ ] 5 
6 

0. 1= [ ] 8 

22 This contrasts strikingly with the treatment of the levitical priesthood in Hebrews 7. There 
the disjunction of the teaching of the levitical and the pre-levitical (Melchizedekian) priest- 
hoods is stressed. 

23 Some aspects of the heavenly or primordial origin of temple and cult are discussed in M. E. 
Stone, "Lists of Revealed Things in the Apocalyptic Literature," in Magnalia Dei (ed. W. Lemke, 
P D. Miller, and F. M. Cross; Garden City, NY: Doubleday, 1976) 444-46 (Essays, 409-11). 
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nn3rNm 
- 

mn' [ ] 10 

"r -1n ,nmnm[[N [ ] 11 
p ",N p inoA[[ ] 12 

Om rnrI fl"[ ] 13 
; 14 

TaP T?1f ;-r N ] 15 

JnV 5:) 'in U5V 5[I ] 17 

Line 18: Note correction p.m. of the n of NRInb. 
Note that this fragment is made up of parts of two sheets joined by a sewing. 

4QPrayer Column 2 lines 

]YB 5 
[ nmLbn• ]t• In 6 

U~V]p•7 Y IT 7 

[1-1] :)]Y M519 8 
05Y 51t •=p 7.1- 9 

]n'n p7n In y 
"1I 10 

S:)N 5Y 12 

]7"IRN 71 '•M 7n 13 

5]Y ,I:N Mnll n~n:r 14 

]nnm p~'rn p'i N 15 

N"]= nMrIn WIrn n Trn I 16 

N]=05 p'M V 0n- n~inn 17 

]IMn JLR5nV WnV ,Y-In 
"5 18 

Line H1: Marginal mark of new section precedes, and the first letter is 
indented. 

Line 12: The 1 of 
~]1• 

is rubbed, but can clearly be read. 
Line 16: Milik reads R1rIn but Wlln seems clear. 

Possible Reconstruction of the Prayer of Levi 

In the reconstruction, which is in any case speculative, we have omitted 
the supra-literal markings indicated in the diplomatic edition above. 
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Column 1 verses 

,[n5 5 nnno 0iw] W=5 n5M [3 71-IN] 3 

.mn-[1 npvsl '8 w Pip M 1p, nlp ' t IN] '-1 I' nYYNs 4 

5pn nnmr[ ib , n5 

"l1 n•nI n "3a] pnrR 7 

:=3] n nl M[n]1 " 
I•~[ 

31nT 8 

"J-'i -p "•5'n " In, n 8 9 

"~~t[ . .] 
:p <n] nnb > [ 

I= )-i t =n P [1 10 
[Inm-N p -13 9] 

-=-p1 -'nn '5[y O -11] 11 

Column 2 verses 

"]MR 0•• BR] 15 

-n nnb rltrl MnnnMb nnn]n rin [n:n 

[7n7 , n 5nr rib n 16 
:05,V5 1-i- vV]pI Y IT 

-'15 I-]MU nY [nf [p5 no N1I 17 

" mp nn b7 

.. 18 

. ipnI [ NI 19 



258 Journal of Biblical Literature 

Greek Text 

1. T62- C t( •tXuvx 7~ tLL tL0ou, XOtU X(OcCPC O (x a a )cx iav X8~L ' xxOxp( 
2. xodi 10Xo Xoua&(rlv iv U8 zv' t 

Cv-TL" xoxi C~iaoc" T&d 686o6% ou 
to6iClaoM 

3. T62T Tzo 698o0U a 0o6G 0tou xx i 'z tTp6acOat6v ou 00po CtpC T6v oC)p(v6v, xxi 

TOb oa6rtoc ou ivotUoc xodtL X lar0, 
4. xodt Tobtq 6cXXltOUS troV XeLPa V 

ot ou xodL rc XTtp& tou xv r0Vioaoae aE 
CX71E OLV XT CVOVTL T)V &yyv. xx 7 ga.7V xx E bto1 

5. K6pte, LtV&)XEL 0tacq TO( Xc(P8tC(X, XXl( 7F VTOr( TOUq 6aLXOyt~aLOUi 

,ivvoLCOv 
a% ?6vo etlaroaoct. 

6. xot v5v zTXVXo tou t?0 ' MT 
.O 

. XO( i 6I LoL rtciao 68r0o &XriO C"c( 7. tgxpuvov &(rt' ELOu, XUptM, bTO% r7C5VE TO% ~tXOV XoC %to&XOTtai.Lv TOv 
rtovrlpbv (manuscript 8L~XoytatoLv zcv rv ovyrlpCv) xod ~topvEiav, xodi U ptv 
OUC6aTpEUOV WE 6,OU. 

8. 85LX08Co LOL, 8ioaOTC, iTO 7MV4Loc TO O(LOV, xodt 0ouXIv xCxt aocpCov xxd 

yv&atv xodi axiuv 86; qLot. 
9. rnotLatLt r& (manuscript c6) &piaxovr& aot xaot 6pETV XpLtV IV Wr"6v aou 

xat a0(tv tooq X60youq aou 0 z ' E 40o, XUptE 
10. xdit pl x0(rtaXu(ro ?E 7C• a0 (V r(V ~7EV XOv'V 

GGU E ?Ut 7O% 0 60o aou. 
11. xxat 

~. 
?6a6v E xci 7poaGTyO yE E'TVxC aou 8o06Xo x.C. .XtpE aT Gao 

12. TEXXo ep'ivrlS aou YiEVaOLt X)XXWC OU, xOi axMrtrl aou tq 8 
uvaT6(a~o 

axEcraC t TC o E t t7VT6o xxxoG. 
13. 7apa8ok 8 t U T xoat v Avowi av %X fX(4x OV 

toX•OCoEv 
-TO otpCvoG, xo• 

auVTeXeaiL TZV &vo .Wtv t E7Ct 7CPOaW0COU Cl T y. 
14. 

x?axOptaov ilv xap8carv you, 86aoTa, &n?d CtarOn &xaxaxpa(S, xCat tpoa- 
ApoCPat rp6q aM aOt;T6. 

15. xaot &toatpi? n %6 p6awon6v aou & t oG6 u'oG ct8A 6 aou 'IaxI•. a6, 
xdptX, Er6'16rla~ bv 'App&ty tcaipc you xcxt ppwv rljpTc you, 

16. xodLt • 
6 oq ovoUtVL oWTOTE ane7ppoL 8LxoLov E~1oyTrly vov E toqC0 or tvo(. 

17. Eia&xouaov 8 xxi Ti cpwvi q TO5 L•6o aou 00 AEu• yviaoAt aOL tyyuj, 
18. xao ~tLTOXov rtotlaoov oL XO6Yo0t aou r7OLEtV xpLatv Xrltvllv V7E er VTz C T6V 

'cAovC, i• 
, 

xXi TOS 
uuouq ULou 00 

E•<aoX•c yV TO 
6•v••( Tv acXOvoWV" 19. xaoc j%•r &oa'r"ilan %V utAv o7 at86 aou &dt ro tpoacir7ou aC u taU ac0( 

&-s ocq pO( TouG LICOvoq. xX taLtGra " 
ot 

8 ~6evoq. 

Translation 

lines 4QTLevia Column 1 
4 
5 ]this 
6 ]I 
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Greek and 4QTLevia 
4QTLevia Column 1 

verses lines 

*1 Then I laundered my garments 6 
and having purified them with pure water, 

*2 I also [washed] my whole self in living water, 7 
and I made all my paths upright. 

*3 Then I lifted up my eyes and my countenance to 8 
heaven, 

and I opened my mouth and spoke. 
*4 And I stretched out the fingers of my hands 9 

and my hands[ ] for truth over against 
(toward) the holy ones, 

And I prayed and said 10 
*5 O Lord, you know all hearts, 

And you alone understand all the thoughts 
of minds. 11 

*6 And now my children are with me, 
And grant me all the paths of truth. 12 

*7 Make far from me, O Lord, the unrighteous spirit, 
and evil thought and fornication, 13 
and turn pride away from me. 

*8 Let there be shown to me, O Lord, the holy spirit, 
and counsel, and wisdom and knowledge 
and grant me strength, 14 

*9 in order to do that which is pleasing to you 
and find favor before you, 15 

and to praise your words with me, O Lord. 
... And that which is pleasant and good before you. 16 

*10 And let not any satan have power over me, 17 
to make me stray from your path. 

*11 And have mercy upon me and bring me forward, 18 
to be your servant and to minister well to you. 

*12 so that wall of your peace is around me, 
and let the shelter of your power shelter me 
from every evil. 

*13. Wherefore, giving over even lawlessness, 
wipe it out from under the heaven, 
and end lawlessness from the face of the earth. 

*14 Purify my heart, Lord, from all impurity, 
and let me, myself, be raised to you. 
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*15 And turn not your countenance aside column 2 
from the son of your servant Jacob. 

[ ] 5 
You, 0 Lord, blessed Abraham my father 6 

and Sarah my mother. 
*16 And you said (that you would) give them a 7 

righteous seed 
blessed for ever. 

*17 Hearken also to the voice of your servant 8 
Levi to be close to you, 

*18 And make (me) a participant in your words, 
to do true judgment for all time, 9 

me and my children 
for all the generations of the ages. 

*19 And do not remove the son of your servant 10 
from your countenance all the days of the world. 

And I became silent still continuing to pray. 

4QTLevia column 2 (continued) 
lines 

11 Then I continued on[ 
12 to my father Jacob and .. [ 
13 from Abel-Mayin. Then[ 
14 I lay down and I remained[ 
14 Then I was shown visions[ 
16 In the vision of a vision and I saw the heaven[s 
17 beneath me, high until it reached to the heaven[s 
18 to me the gates of heaven, and an angel[ 

Commentary 

Greek ?2 
Levi here washes his clothes ev ~8art xaaxcpc and himself ev u~art 6&v7i. 

In TPL 8:5 he is washed uia8rt xac0apC. Philo says that the high priest is 
washed iazt L rTrlj~ •xeap o ~ xxt 

ooWtToxC' 
(Vita Mosis 2.143). The 

expression D7 i 
v1tz 

occurs only in Ezek 36:25, in a context that is not 

directly cultic. 

Greek ?3 
The word &&)rl0a, "and spoke," seems superfluous in view of the phrase 

rlaryrlv x i~ , "I prayed and said," at the end of ?4. 

4QTLevia col. 1 line 9 (= ?4) 
D. Aramaic, literally, "my palms.' There seems to be a doubling of the 

idea of lifting up the hands in prayer in the forms of text preserved in both 
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Aramaic and Greek. In the translation we show our assumption that, as is 
evident from the poetic structure, a verb has been lost from the first colon 
and the remaining words run together. In the LXX, Greek Xatp sometimes 
renders Hebrew 9:, the cognate of the Aramaic here. In llQPsa 24:3-7 = 
Syriac Psalm 3:3-4 we read: D "'Mn f ~l=1p l71=5, "I spread out my palms 
toward your holy dwelling." This might be taken to imply that t7v &yctwv here 
derives from a Semitic like l' p or l71np.24 Nonetheless, the exact sense 
of "holy ones" or "holy things" remains enigmatic. 

4QTLevia col. 1 line 10 (= ?5 reconstruction) 
N~~T1Yl. See the Theodotion text of Daniel 2:29, 30; 4:16 etc. However, 

the Greek here is ivvoLav and the reconstruction of this word must be 
regarded as completely speculative. 

4QTLevia col. 1 line 12 (= ?6) 
•IR[. It is not certain from the form whether this word is singular or 

plural. Note the use of"ways" or "paths," which, combined with the two spirits 
ideas in this passage, might provide a background upon which the duo viae 
ideas developed. The terminology of "ways" recurs in ?10. 

4QTLevia col. 1 line 12 (= ?7) 
D3p. The original here is doubtful. Observe that the Aramaic manu- 

script has nothing corresponding to Greek U6ptv, "pride,' and we have 
omitted it in our reconstruction. Note somewhat similar phraseology in 
Testament of Dan 5:6. 

4QTLevia col. 1 line 14 (= ?8) 
"3XIR in the reconstruction seems plausible on the grounds of the 

Aramaic, even though the Greek has a third person singular passive impera- 
tive 

8•tX07••O, 
"let there be shown to me.' 

11='31 Yl31 7?[r1. These terms are presumably derived from Isa 11:2, 
which reads "M r11 n Mi nn 711=~1 1SMi nn •• n rnn "n i rn. The 
expression tc 

Tv•eG0• tab c Qtov corresponds to "M MI. In Isa 11:2 all the 
positive terms found here are listed, and some further ones, and a similar 
accumulation of positive language may be observed in 1QS 4:3-4. The 
negative language here differs from that in 1QS and no clear instance show- 
ing this type of contrasting language was found elsewhere. Compare Dan 5:14 
and P A. Munch in Or 13 (1935) 234-53. This section, some aspects of which 
are discussed above in the introductory remarks, is composed in balanced prose 
like parts of 1QS, such as the Discourse on the Two Spirits (1QS 3:13-4:26). 

4QTLevia col. 1 line 15 (= ?9) 
<l> - 'mY. The text of the Qumran fragment, "an nv here is emended 

according to the Greek. 

24 Note that the Syriac of this Psalm reads lmedyare dqudsak, "to your holy habitations. 
which might point to a reading like u-np. 
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?9 
The phrase xot t ovev0 zou X6you0 ou 4eto' ~ipo, xupte is not preserved 

in Aramaic. It can be compared with 11QPsa Plea for Deliverance 19:16-17, 
where, following a passage on the two spirits, we read: 'l~V "- M;rNRI . The 
expression ?EtZ' 4•to is a little difficult here. 

4QTLevia col. 1 line 16 (= ?9) 
Since the parallel material in ?9 of the Greek shows nothing corre- 

sponding to the words j'01p "V 1'tV-, it seems likely that a whole stich has 
fallen out by homoeoteleuton either at the level of the Aramaic Vorlage of the 
Greek or in the Greek itself ( T?-p-- ~-p or Greek evcWr't6v aou - ivitO6v 
aou). Alternatively, considering the similarity of these two Aramaic phrases, 
a doublet may have arisen in the Vorlage of the Aramaic text preserved at 

Qumran. 

4QTLevia col. 1 line 17 (= ?10) 
"let not any satan have power over me" This implies the idea that 

demons were a threat. The same view is implied also, it seems, by ?12, "let 
the wall of your peace be around me, and let the shelter of your power shelter 
me from every evil,' with which compare the prayer for protection in 11QPsa 
24:12 (Syriac Psalm 3). There is a close parallel between the Aramaic expres- 
sion in ?10 and the Hebrew 1lQPlea for Deliverance, lines 15-16: tb?n 5R 
t~v- i, "Let not Satan (a satan) have power over me":' Here, apparently, I~7t 

is the name of a type or class of evil spirit, and not of Satan. While 11QPlea 
of Deliverance might be taken to be ambiguous in this respect, ALD seems 

unambiguous25 The expression 7 5rv b, "any satan," would be impossible if 

l7= were a proper noun. This view is strengthened by other similar expres- 
sions in Qumran texts such as 1QH frag. 4: Mn=rvn 1Dv 7M' 

51=", "you will 
rebuke every destructive 

satan,' 
and 1QH frag. 45: ]nM tI 17DV 51 M[, 

".. every satan and destructive (i.e. spirit)."26 It follows from the usage in 

1QH and in ALD that the use of "satan" with the distributive implies more 
than one, meaning that "satan" is a category of evil spirit and not a proper 
name.7 The expression "wall of peace" in ?12 should be compared with 1QH 

25 The reverse of the concept in ALD may be observed in TPDan 5:6: "For I have read in the 
book of Enoch, the righteous one, that your prince is Satan and that all the spirits of impurity 
and arrogance will obey Levi to attend upon the sons of Levi to make them sin before the Lord" 

Clearly the attitude to Levi is quite different in this document. 
26 It is likely that the same usage is to be found in the fragmentary text in 1QSb line 8: 

]17U bn[. D. Flusser suggests that this is based on Zech 3:2 (D. Flusser, "Qumrafn and Jewish 
'Apotropaic' Prayers," IEJ 16.3 [1966], 194-205, esp. p. 197 [reprinted in his Judaism and the 

Origins of Christianity (Jerusalem: Magnes, 1988) 194-203]). The root IY3 seems to have a 
technical use in this context; cf. already Zech 3:2. 

27 In light of these considerations, the usage in 11QPlea of Deliverance, which reads in full 
as follows, should be taken as referring to a satan as a class of evil spirit: n~ni l= -' =b n 5N 

nU3 1-5N ' R VN 
I ?I"11 

MIN VnuZ , "Let not a satan rule over me, nor an unclean spirit; neither 
let pain nor an evil inclination take possession of my bones" Observe that J. A. Sanders translates 
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9:33 
"lVV "-rVn, "your guarding of peace." A similar combination of expres- 

sions occurs in the Jewish evening prayer 1)TY7", from which we cite a 
number of phrases: 

"~j5V 
M y t VIM1, "and spread over us the tabernacle 

of your peace"; 1~ 1M~R31 N1 ~Pr 7 1 
" 

... 
"• 13~L n "1m 1 

IM•'3~13, 
"and 

protect us and remove from us enemies ... and remove satan from before us 
and from after us. 

The similarity between llQPlea for Deliverance and ALD at this point 
was already pointed out by D. Flusser in 1966.8 He regards both ALD and 

11QPlea for Deliverance as reflecting a common interpretation of Ps 119:133b 
71N 5) 

%' 
n n n 5I, "Let no iniquity rule over me" in which "satan" is substi- 

tuted for "iniquity" He notes similar expressions in the Jewish liturgy, 501 

1-• "r 13n ••n, 
"let the evil inclination not rule over us" (morning service); 

Yin I' %n U51 t~ I 3 I %n 
" ?••3 , "and let the good inclination rule over 

me, and let the evil inclination not rule over me" (prayer before retiring at 

night); ...n o n ~ p in 
" Yn ymn r mt , "deliver me... from 

mishap and from the evil inclination and from the destructive Satan" (Rabbi 
Judah's prayer). The similarity with the Qumran expressions is striking. 

T. H. Gaster maintains that "the name [i.e., Satan] is applied in three 
[biblical] passages (all post-exilic) to a super-human being, but in each case 
it is simply an appellative, not a proper name-i.e. it merely defines the role 
which the being in question happens to play in a particular situation" 29 The 
passages he refers to are Job 1-2; Zech 3:1-2; and 1 Chr 21:1. It is notable 
that while in Job and Zechariah reference is made to 7=71, "the accuser," 
indicating that a role is implied, in 1 Chr 21:1, 1~7 without the definite 
article is to be found. This word corresponds to "'1 N in the parallel passage 
in 2 Sam 24:1 and, as Gaster remarks, the term "is simply a common noun 
(i.e., "a satan") denoting a spirit ... who happened on that particular occasion 
to act with untoward effect:'3o The same usage of satan is to be observed in 
1 Enoch 65:6: "for they have learnt all the secrets of the angels, and all the 
wrongdoing of the satans, and all their secret power"31 and a similar usage 
is also to be observed in 1 Enoch 40:7. The use of "satan" as a class of demon 

"Satan" (The Psalms Scroll of Qumrain Cave IH [DJD 4; Oxford: Oxford University Press, 1965] 
78). For this verse, see J. C. Greenfield, "Two Notes on the Apocryphal Psalms,' in "Sha'arei 
Talmon" Studies in the Bible, Qumran, and the Ancient Near East Presented to Shemaryahu Talmon 
(ed. M. Fishbane et al.; Winona Lake, IN: Eisenbrauns, 1992) 309-14. The use of "satan" in the 
specific sense may be observed in TPDan 5:6, referring to Satan as the prince of the tribe of 
Dan; see n. 25 above. 

28 Flusser, "Qumran and Jewish 'Apotropaic' Prayers," 194-204. In addition to the point about 
the satans, made on pp. 196-99, he discusses the petition for the spirit, on pp. 195-96. 

29 T H. Gaster, s.v. "Satan" in The Interpreter's Dictionary of the Bible (Nashville and New York: 
Abingdon, 1962) 4. 224. 

30 Ibid., 225. 
~' Cited from M. A. Knibb, The Ethiopic Book of Enoch (Oxford: Oxford University Press, 

1978) 2. 154. 
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is also to be observed on a Syriac magical bowl, published by S. Shaked and 

J. Naveh, which refers to "all the mighty Satans, all the mighty Liliths.'32 
It would seem, therefore, that this is the earliest occurrence of this 

meaning of the word "satan,' which is already foreshadowed in 2 Chr 21:1. 
Moreover, the formulas remarked upon here clearly stand toward the head 
of the line of development of Jewish apotropaic prayers. 

4QTLevia col. 1 line 18 (= ?11) 
The word ~nn is not found in Greek. The word 7=5 is a Hebraism. 

Greek only ?12 
The lines in this verse seem excessively long in view of the parallel struc- 

ture of the rest of this prayer. 

Greek only ?12 

axEncoxarw. This is perhaps a corruption in Semitic ~'~1~3~/D 0. 
Greek only ?15 

The expression perhaps comes from 2 Chr 30:19, W•= T3V, which in 
Greek is almost identical with here xod odx &nooarp~ELt trv np6oantov O06To. 

4QTLevia col. 2 line 5 (= ?15) 
The surviving letters ]Y5 do not seem to correspond to anything in 

Greek. J. A. Fitzmyer reconstructs as 
" 
3 V5 but the basis for this is unclear. 

The surviving Aramaic letters, although they cannot be translated, indicate 
that at least one hemistich was lost from the Greek text here. 

4QTLevia col. 2 line 8 (= ?17) 
The Greek has here ?t cpwvi ro6 ctS6o aou, where the Aramaic has 

" 1]= 1119. Since cpwv~ does not usually translate rlV& on its own, perhaps 
we should reconstruct here nl5b 5p in the original. 

4QTLevia col. 2 line 9 (= ?18) 
The Greek de tw&ivt zrv 

t.•ovoc 
has been rendered by Aramaic 0C?5 5, 

but that is an unusual expression. 

Greek only ?19 
xcx0 

,oate-Larlo•c 
et B6[Evoq. Compare with Genesis Apocryphon 20:16, 

where, of Abraham after prayer, it says, n~tVnl rl=. Presumably Levi con- 
tinues in silent prayer: contrast Dan 9:20-21, where emphasis is put upon 
speech in prayer. A silent prayer is also described in 1 Sam 1:13. Our Aramaic 
reconstruction should be regarded as indicative only, attempting to capture 
the aspectual dimension of the Greek verbs. 

32 We have followed their translation in capitalizing the word "Satans,' though clearly a small 
letter would be preferable. See J. Naveh and S. Shaked, Amulets and Magical Bowls (Jerusalem: 
Magnes, 1985) 125. In Syriac incantation texts sdatan ("satans") is used together with other terms 
for various sorts of demons while in Mandaic texts satania bisia ("wicked satans") is common. 
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4QTLevia col. 2 line 10 (= ?19) 
De Jonge points out that TPL 4:2 refers to prayer. See the full discussion 

of this in the introductory remarks above. 

4QTLevia col. 2 line 11 
From this point on, the text of the Qumran fragment has no parallel in 

Greek. There are no accepted verse numbers for this part of the prayer. 

4QTLevia col. 2 line 13 
In TPL 3:5 the place Abel Maul is mentioned, at which place Levi 

received a vision and offered a prayer. Abel Maul (i.e., L~5n 'R) is a known 
biblical site; see Judg 7:22; 1 Kgs 4:12; 19:16. It is in the mountains of 
Ephraim. Here Abel Mayin = Abel Mayim = Abel Beth Maacah is referred to; 
see 1 Kgs 15:26; 2 Chr 16:433 

4QLevia col. 2 line 14 

":n. The sense could be "sat up;' that is, after vision, or alternatively 
"remained" or "settled." Lacking context a determination is difficult. 

4QTLevia col. 2 line 15 
r~TMr probably should be taken as a passive 'aphel form of the root Tn. 

4QTLevia col. 2 line 16 
Milik reconstitutes lines 16-18 as: 

... 5 Inn ]1Jn wnv vin ]5 
This is of course highly speculative and is chiefly based on an extrapolation 
from the text of TPL 2:4-5. In Hollander and de Jonge's translation that 
passage reads: 

And I felt grief for the race of the sons of men 
and I prayed to the Lord that I might be saved. 
Then a sleep fell upon me 
and I beheld a high mountain 

(that was the mountain of the shield in Abelmaul). 

The relationship between the texts seems to us to be too complex for an exact 
reconstruction to be ventured, although the general character of the contents 
is clear. It should be observed that, as far as can be discerned from the 
Aramaic fragments, the identification of the mountain as "Aspis"= "shield" 
(= "Sirion" by popular etymology) is missing. This reading is also missing 
from the so-called "non-a" Greek manuscripts, which is taken by Milik as a 
sign of their priority in this respect34 

33 See G. W. E. Nickelsburg, "Enoch, Levi and Peter: Recipients of Revelation in Upper 
Galilee," JBL 100 (1981) 575-600; de Jonge, Studies, 247-60; Milik, "Testament de L6vi," 403-5; 
idem, The Books of Enoch (Oxford: Clarendon, 1976) 196 in reconstructed text. 

34 Milik, "Testament de Levi," 404. Compare the comments of de Jonge, "Notes," 135-36. 
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4QTLevia col. 2 line 17 
MI. Is this a verb or an adjective? 

4QTLevia col. 2 line 18 
For the expression "gates of heavens,' compare TPL 5:1. 

The Testament of Levi has been a prime matter of scholarly interest to 
the writers for quite a few years. We have prepared an edition of the Aramaic 
texts from the Cairo Geniza and a study of its contents, but hesitated to 

publish it without having access to the Qumran texts. Now that we have been 
entrusted with the edition of the Qumran materials we will be able to com- 

plete our study of the Geniza material in the near future. The proposed book 
will appear in the series Studia in Veteris Testamenti Pseudepigrapha. We 

hope to publish the Qumran fragments in a series of articles, to appear finally 
in the Discoveries in the Judaean Desert series. 
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