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MOSHE J, BERNSTEIN

PESHER MICAH. See Minor Prophets.

PESHER NAHUM. Like Pesher Habakkuk (1QpHab)
and Pesher Psalms® (4Q171), Pesher Nahum (4Q1069), is
a well-developed specimen of Lthe pesiter genre, a type of
conlemporizing biblical exegesis peculiar 1o Qunyran,
Pesher Nahum features an even balance ot quoted bibli-
cal text and pesher imerprelation, numerous excgetical
devices, and a substantial amount of historical allusion.
Pesher Nahum exists today in only a single copy. It is
one of the few documents of certain Qumran origin that
exhibils more negalive than positive evidence of "Qum-
ran scribal practice” as described by Emanue| Tov (1980).
This manuscript is daied to the first century BCE by 1ts
very legible late.-Hasmonean to early-Herodian tormul
scripl. It consists of a total of five fragments that com-
prise [ve fairlvy well preserved columns of text, as well as
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a [ragment from a sixth column, Tt1s probable that each
column origmally consisted of twelve lines. Fragments 1
and 2 contan little historical intormanon, but the tour
columns of fragments 3 and 4 have provided much mate-
rial for historical inquirv.

Pesher Nahum atonuzes its biblical base tex, exegeti-
cally ransforming indpidual elements into a picwre of
impending tina] judgment against al] enemies of God and
the community, This “lrue” eschatological import of the
original prophetic text 1s expressed through typical pesher
techniyues, such as allegory, textual variants, and para-
phrase. Thus, Nahum's depiction of Gad's powerful ef-
teets upon nalure is taken as a symbol for God's interven-
tion apainst political entities, with rivers, for example,
representing governing powers. The mention of a lion in
Nahuin 2,12 presenls an opportunily for the use of the
sobriguet “Lion of Wrath” (34, col. 1, lines 5-8), applied
no Joubt o the Hasmonean King Alexander Jannaecus
here as well as in Pesher Hosea (cf. Josephus, Jewish An-
tiyuities 13.372-384). In general, Pesher Nahum uses
such typical Qumran code names as “the elect” for Lhe
members of the sect and “Kiuim” for their foreign ene-
mies, Pesher Nahum is distinciive among Qumran lexts
m that, in addition to its use of sobriguets, it explicilly
names two historeal indviduals, Demeqrius and Anti-
ochus, Modern scholars 1dennfly these [igures as Deme-
trius 111 Eukerus (95-88 BCE), and Anliochus 111 (223-187
BCE) or Antiochus 1V (175-104 BCE).

Especially important cryptic appellations in Pesher Na-
hum are Ephraim and Manasseh (3—4.iii, 3—}.iv.4). In the
Bible, the wibes of Ephraim and Manasseh, the sons of
Joseph, represent the renegade ten northern tribes of Is-
rael who broke away from Judah, the Davidic monarchv,
and the Temple, Since the Qumran communily regarded
itself as the true traditionalists, they termed their Jewish
opponents Epfiraint and Manassehi. Scholarly consensus
associates Lthe former, also named seekers after smooth
things, with the Pharisees, who, according 10 Josephus,
and the Talmud had great appeal for the masses, The
group named Manasseh, described in Pesher Nahum as
noblemen and rulers of the city, is laken Lo be the Saddu-
cees, These lenjifications account for two of the three
known major Jewish sects ol the Second Temple period.
Opposition 1o them in the Dead Sea Scrolls thus has been
taken as support for the contention that the Qumran
communilty is the third major sect described by Josephus,
the Essenes. The apparent Sadducean /mlaklialt of the
Qumiran sect as evidenced in Migytsat Ma'asei ha-Torah
(40Q394-399) has precipilated a reassessment of the usual
Essene dentitication. Though the threefold division is
still useful, the nature of each group Is no longer seen
as static and monolithic, It must be stressed that Pesher
Nahum describes a mobility among and within the djvi-
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sions, anticipanng, of course, 2 final time when all who
survive will be those who recognize the truth of the sect
Pesher Nahum supports the current tendencs to recog-
nize a dynamic fluidity and evolution 1n the sociopolitical
aud religions groupings of Jewish antigquary.

The most controversial passage in Pesher Nahurm refers
to the "hanging alive” of Jewish opponents by the "Lion
of Wrath.” Textually, this line tantalizes the reader with
a small lacuna (hat has provided room for voluminous
debate about whether the author approved or disap-
proved ot the executions, The historical significance of
this darum is that it corroborates Josephus's depiction of
the cruel revenge exacted by Alexander Jannaeus upon
his Pharisaic enemies. The Qumran community certainly
welcomed the punishment ot the Pharisees, but their
view of Alexander Jannaeus is the subject ot debare. From
the perspective of rehgious concerns, the words “hang
alive,” which may imply crucifixion, have been scrun-
nized as a possible indication that the communigy ac-
cepted ¢rucifivion as a legitimate mode o} execution. This
has been argued on the basis of Temple Scroll’ (11Q19)
Ixiv.0-13, which inierprets Denterononiy 21.22-23 as im-
posing the penaliy of hanging upon traiturs as a means
ot execulion, rather than as a post-mortem hanging of the
corpses of cerfain eriminals, as interpreted in rabbinic
texts, The acceptance of crucifixjon wirhin an ancient
Jewish legal system, even a system upheld by those who
vejected the Jerusalem center, could potentially impact
upon the modern understanding of (he crucitixion of Je-
sus, However, in fact, 1t has been the scholars’ theological
and social preconceptions that have impacred upon rheir
textual reconstructions and interpreations. It is likely
that Pesher Nahum, even in its original state, would not
have coniributed substantially to the debate. 1t is not a
simple case of the pesher's approval or disapproval of Al-
exander Jannaeus's actions, Even a theoretical advocate
of “hanging alive” as a legitimate form ot execuyon, ap-
propriate even for these particular victims, might have
deplored the magnitude of the killings or the environ-
men( in which they were carried out. (Josephus Jescribes
Alexander Jannaeus as feasting with his concubines while
viewing the erucifixion of (these men and the sirangu-
lation ot their wives and childeen [Jewush Angiguiiies
13.380].) More signiticantly, the tocus of the pesher is
Pharisaic downfall, Approval of Alexander Jannaeus's ac-
tions may have jndicated gratitication regarding Phayi-
saic persecution and even a sense of justice in the broad
application ot the Deuteronomic Jaw (o them, without of-
tering a legal evaluation of the specific means of execu-
tion,

The rvelative abundance of historical material in Pesher
Nahum provides Jata thar generallv are understood (o
correspond with the paleographic daring, Column | al-

most certainly relates (o Alexander Junnaeus's repression
ol the Pharisees in the eighties BCE. Column 2 has been
associated with Pharisaic dominance during the reign of
Shelameaion Alexandra (7o-07 BCE) (Josephus, Anrigiti-
Hes) 13 405-432. Columns 3 and 4 appear to allinde o the
stbsequent civil strite in Judea as Hyrcanns 1T aud Aristo-
bulus 11, the sons of Alexander Jannaeus and Shelamzion
Alexandra, contended for the throne (Jusephus, Antugie-
ties 14.1-79). Their conflict was ultimately “resolved” by
Pompexy 1n 03 BCE, when the general annexed Judea to
Rome, ending the Hasmonean dvnasty and thereby cur-
rajling both the Pharisees and the Sadducees. Columns i
and ii clearly describe events that predaie the compusi-
tion of the text. 11 is possible that the author has already
witnessed the Roman takeover as well. Alternatively,
though, the pesher nayv have been composed Juring rthe
time of Hircanus 1T and Aristobulus 1 and predicted
their defeai, The pesfhwr seems deliberately 1o refer 1o
past, present, and furure historical deqails, perhaps to em-
phasize the imminence of the tinal Fulfillment of the
prophecies. tt has been proposed that Pesher Nahum may
show signs ol subtle moditication aimed al maintaining
the validity of the work as particular predictions failed 1o

be fulfilled.
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PESHER ON THE PERIODS. See Ages of Creation,

PESHER PSALMS, Thiee of the Qumran pesher
manuscripts (1Qlo, 4Q171, 4Q173) are Jesignated pe-
shurim on the biblical Book of Psufins. The most subsian-
tial surviving pesfter on Psalims is Pesher Psalms® (4Q171),
which vriginally contained commengary on at least four
psalms. Fragments of [our consecurive surviving columns
conlain major portions of a commentary on Psalm 37,
which was clearly preceded by some oiher material and
is followed by the beginning of a pesfer on Psalm 45,
Fragmen; 13 contains a citation from Psalm o0,

Because of the considerable remains of Pesher Psalms?,
we are in a berter position (o comment on it than on vir-
tually any Qumran pesiwer other than Pesher Habakkuk
(1QpHab) or Pesher Nahum (4Q109). The pesfier of
Pesher Psajms” is not as full of general histarical reter-
ences as Pesher Habakkuk or Pesher Nahum, which may
be a cansequence of the nature of its biblical texq, Psalm
37, with its consiant contast of rightesus and wicked
and encouragement of the tarmer to hold fast to their be-
liels, despite the success of the latter, is exceptionally well
suned 1o the ideological pesher exegesis ot the Qumran
community’ its language triggers the interpretafions in
the pesher. There are no reterences to the Kittun or 1o any
non-Jewish group 1n Pesher Psalms® (4Q171), with the ex-
ception of the “ruthless ol the nations” (1-10..20; 1-
10.av.10), and the pesher does not give anv sense ol a
broader historical congext.

The “wicked” of Psalm 37 is (aken (o refer (o the oppo
nents of the Qumran group, while the author sees himself
and his colleagues as the “righteous,” The tension in the
biblical text is between the prosperous wicked whaose
good fortune, according (o the psalmis(, is ulpmately
transient, and the impoverished, hopelu} righteous who
keep [aith with the Lord. The pesfier, emploving coded
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terminology (o deseribe (presumably ) the Qumran sect
and its vpponents, predicts the survival of the former and
the ultimage destrnction of the latter,

The seguence ot the psalm determines the arder ot the
pesher, and, as o result, the arrangement of the pesher is
not chronological. Probable references to near and dis-
tant future (mcluding the eschaton) are intermingled,
and the same term in the biblical text does not alwavs
generate the same reference in the pesher. One of the
wavs 111 which the psalm is linked io the contemporary
context of the author of the pev/wr is by the identificarion
of the groups mentioned in the psalm with individuals or
groups in his own day. "The man of lies,” appears both
early and late in the pesher (1-10.1.26 and 1-10.iv.19), as
the concretization ot “the doer of wiles” (Ps. 37.7) and
“the arrogant wicked one” (Ps, 37.35), while the "wicked
priest” appears benween thase allusions (1-10.iv.8) as the
pesher at “the wicked one” (Ps. 37.32), The former term
recalls the “preacher of lies,” Pesher Habakkuk x.9 and
CD i.14 and viii.13, These are presumably epithets for
spectlic, unique individuals.

Other references to “the wicked” 1n Psajm 37 are no(
linked to specific figures, but to groups ot opponents of
the author: “the ruihless ones of rhe covenant who are in
the house of Judah" (1-10.ii.14), “the wicked ot Ephraim
and Manasseh” (1-10.ii.18), and “the ruthless ones [of the
covenani]” (1-104v.1-2). Ephraim and Manasseh in the
prstwrin have usually been taken to refer to Pharisees
and Sadducees, respectively, although that identitication
may have ta be reexanuned in light of supgestions that
the Qumran seci itself is “Sadduc=e” m some tashion,
Those whao “wi)l pass away like smaoke” (Ps. 37.20) are
“the princes of wickedness” (1-10.iii.7), while those de-
scribed by the psalm as "cursed by Him" (37.22) are iden-
tified with “the ruthless ones of the co[venant, the
wilcked of Israel” (1-10aii.11-12).

There is much greater varietv in the (erminojogy thai
1s cmploved for (he author’s group and their allies. Ot the
individual leaders ot the group, we find “the priest and
the men of his counci]” (1-101i.19) who are attacked by
the “wicked of Ephraim and Manasseh,” and three tairly
cerlain reterences to the “ieacher of rightesusness,” one
ot which (1~10.1ii.15) relers 10 him as “the priest.” It is
clear that we are dealing with the leader of the Qumran
group who was vexed by a variely of antagomsis. The “in-
terpreter of knowledge” (1-10.i.27) is (he victim ot the
“man of lies” wha leads his followers astrav, We cannot
be certain of the historical reterence ot the tormer term,
which oceurs only once more in Qumran literaiure at Ho-
Jdayor® (1QH*) ii.13, although irs antithesis, "interpreters
of lies” (¢f. "man of les") occurs at Hodavor® (1QH) .31
and iv.8,

The Qumuran sect thought of uself and its leaders as



